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Justice, justice shalt thou follow
That thou mayest live and inherit the land
Which the Lord thy God giveth thee.

Deuteronomy 16.20.

In an address to the graduates at the commencement
exercises of an institute for the training of Rabbis, Preachers
and Teachers in Israel, Benjamin Nathan Cardozo, then
Chief Judge of the Court of Appeals of the State of New
York, speaking on "Values", gave an insight into his
religious soul and, perhaps unwittingly, revealed the
inspiration of his zeal for the pursuit of justice, which he
inherited from the tradition of his people. He said:

"The submergence of self in the pursuit of an ideal,
the readiness to spend oneself without measure, prodigally,
almost ecstatically for something intuitively apprehended
as great and noble, spend oneself one knows not why —
some of us like to believe- that this is what religion
means. "

Later in the same address, referring to the Hebrew
"prophets and saints and heroes and martyrs", he said:

"In persecution and contumely they knew that there
were values of the spirit greater than any others, values
for whose fruits they would have to wait 'perhaps a hun-
dred years, perhaps a thousand', values whose fruits
might elude them altogether, yet values to be chosen
unfalteringly uncomplainingly with cheer and even joy."

In a home imbued with religious spirit, where the
observance of the Jewish religion was an integral part of
the family life, Benjamin Nathan Cardozo was born, on
May 24, 1870 in New York City. On the following day
his father, Albert Cardozo, a Justice of the Supreme Court



26 AMERICAN JEWISH YEAR BOOK

of the State, delivered the chief address at the laying of
the cornerstone, on Lexington Avenue at Sixty-sixth Street,
for the new building of Mt. Sinai Hospital, of which his
uncle, Benjamin Nathan was then President. A newspaper
editorial on the succeeding day paid tribute to the value
and beauty of the substance of the address, and said of it:
"It is seldom that so finished an oratorical effort has been
witnessed or heard in the City of New York." His son
was to continue in this classic tradition.

On both sides Benjamin Nathan Cardozo was descended
from Sephardic Jews who, since before the American Revo-
lution, had been connected with Congregation Shearith
Israel, the Spanish and Portuguese Synagogue in New
York City.

On his father's side, Justice Cardozo was the grandson
of Michael Hart Nunez Cardozo and Ellen Hart, the great
grandson of Isaac Nunez Cardozo and Sarah Hart, and
the great great grandson of Aaron Nuriez Cardozo, who
arrived in New York City in 1752.

His mother was Rebecca Washington Nathan, the
daughter of Seixas Nathan and Sarah Seixas, and the
granddaughter of Simon Nathan, the first of the family
to come to this country, who married Grace Seixas.

In 1889, at the age of nineteen, Justice Cardozo was
graduated with high honors from Columbia College and
was awarded his M.A., the following year. He attended
Columbia University Law School for two years, was
admitted to the bar of the State of New York in 1891,
and for the following twenty-two years he was essentially
a barrister. In 1902, he was admitted to the Bar of the
United States Supreme Court. In 1913 he was elected a
justice of the Supreme Court of the State of New York
for a term beginning January 1, 1914. From that time on,
his promotion was rapid. On February 2, 1914, at the
request of the Court of Appeals, Governor Martin H.
Glynn designated him to serve as a temporary member of
that Court; on January 15, 1917, Governor Charles S.
Whitman appointed him to a vacancy in one of the per-
manent places on that Court; in the autumn of 1917, as
the candidate of both major parties, he was elected a
Judge of the Court of Appeals for a full term of fourteen
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years; and in 1926 he was elected Chief Judge of that
Court. On February 15, 1932, President Herbert Hoover
appointed him an Associate Justice of the Supreme Court
of the United States.

In the fall of 1927 Justice Cardozo had declined the
appointment, tendered to him by President Calvin
Coolidge, as a member of the Permanent Court of Arbi-
tration at the Hague. At that time he wrote: "After
many inward struggles I have come to the conclusion that
a Judge of the Court of Appeals best serves the people of
the State by refusing to assume an obligation that in
indeterminate, if improbable, contingencies might take
precedence of the obligations attached to his judicial
office."

The honors that were accorded him attested to the
admiration and high esteem in which he and his accom-
plishments were held.

He received the degree of Doctor of Laws from his
Alma Mater, Columbia University, in 1915, and the
honorary degree of Doctor of Laws from Yale University
in 1921, New York University in 1922, University of
Michigan in 1923, Harvard University in 1927, St. John's
College in 1928, St. Lawrence University, Williams College,
Princeton University and the University of Pennsylvania
in 1932, Brown University and the University of Chicago
in 1933, and from the University of London in 1936. In
1935 he received the honorary degree of Doctor of Humane
Letters from the Yeshiva College in New York City, and
in that year he was elected an Honorary Fellow of the
Jewish Academy of Arts and Sciences. In 1931 he was
awarded the Theodore Roosevelt Memorial Association
Medal of Honor for Distinguished service, and Harvard
Law School conferred on him the Ames Medal for Merito-
rious Essays or Books on Legal Subjects.

Recognition of Justice Cardozo's distinguished qualities
brought him other honors outside of the academic field.
He became a trustee of Columbia University in 1928, the
second Jew to hold that office; the first was his great
great uncle, Gershom Mendez Seixas, whose name appears
in Columbia's charter as one of the incorporators, and who
was the first native-born Rabbi of Congregation Shearith
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Israel in New York City. Justice Cardozo was a member
of the Board of Governors of the American Friends of the
Hebrew University in Palestine, a member of the Execu-
tive Committee of the American Jewish Committee, a
member of the Executive Committee of the Jewish Welfare
Board, and a member of the Committee on the Advisor to
the Jewish students at Columbia University. At the time
of his death he was a member only of the Executive Com-
mittee of the Jewish Welfare Board, to which he was elected
in December, 1932; and of the Committee on the Advisor
to the Jewish students at Columbia University, having
resigned from all the other offices when he became a Justice
of the Supreme Court of the United States.

He was one of the founders, and a member of the Council
of the American Law Institute which was founded in
1923, of which he was vice president from that date to
1932. His recommendation, in 1925, that a permanent
agency be set up in New York State, to function between
courts and legislature, to consider changes essential to the
proper administration of justice in a changing civilization,
was the basis of the legislation of 1934 creating the Judicial
Council of the State of New York and the Law Revision
Commission.

Among his literary works are the following: The Juris-
diction of the Court of Appeals (1903); The Nature of the
Judicial Process (1921); The Growth of the Law (1924);
The Paradoxes of Legal Science (1928); Law and Litera-
ture and Other Essays (1931). In addition to these, there
are numerous addresses delivered at meetings of bar
associations, commencement exercises, and other public
functions, including several at Congregation Shearith
Israel, of which he was a lifelong member.

This factual summary of the career of a sensitively
modest man points a moral for those who like to think
there is an easy road to fame. Justice Cardozo aspired to
no office, he sought not fame. But he labored, with single-
minded love and devotion in the profession he chose.
Unusually early in his career he had won the esteem and
high regard of both bench and bar, to such a degree that
there arose a public demand for his elevation to the Bench
and, almost immediately, there followed his promotion
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first to the highest court of his State and then to the
highest court of the Nation. On the occasion of each
appointment the press revealed ever increasing public
acclaim. On his appointment to the United States Supreme
Court, the entire country rejoiced; and on his death he
was mourned throughout the land.

In a commencement address given at the Albany Law-
School in 1925, he gives the secret of his unsought success
and steady growth to fame. Subconsciously, it seems, he
knew why he was a great man, even if consciously he
knew not that he was. In that address he wrote:

"Growth is not the sport of circumstance. Skill comes
by training, and training persistent and unceasing is
transmitted into habit. The reaction is adjusted ever to
the action. What goes out of us as effort comes back to us
as character. The alchemy never fails."

His closing words to the graduates on that occasion
follow:

"You will study the wisdom of the past, for in a wilder-
ness of conflicting counsels, a trail has there been blazed.
You will study the life of mankind, for this is the life you
must order, and to order with wisdom, must know. You
will study the precepts of justice, for these are the truths
that through you shall come to their hour of triumph.

Here is the high emprise, the fine endeavor, the splendid
possibility of achievement to which I summon you and
bid you welcome."

Many have written of his opinions and other writings
and it is to be hoped that all these will now be collected
and published. It is beyond the compass of this memorial
to do more than refer to them. His style is lucid and
chaste, and the approach to his subject matter is always
sympathetic, understanding, and comprehensive. The
reader senses the modesty of a Moses. In an article
entitled "The Opinions and Writings of Judge Benjamin
N. Cardozo" found in the Columbia Law Review (May
1930), Justice Bernard L. Shientag applies what was said
of the deep learning of Lord Acton as descriptive of the
writings of Justice Cardozo: "When Lord Acton answers
a question put to him, I feel as if I were looking at a
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pyramid. I see the point of it, clear and sharp, but I see
also the vast subjacent mass of solid knowledge." Through-
out all his writings there is felt an eagerness to find the
path that will encourage the growth of the law to permit
the growth of civilization. And he succeeded in this
quest. Liberal in his social views, a vigorous champion of
the democracy upon which his country was founded, and
withal a sound realist, he blazed new paths for judicial
decisions. In "The Nature of the Judicial Process" he
wrote:

"My duty as a judge may be to objectify in law, net
my own aspirations and convictions and philosophies, but
the aspirations and convictions and philosophies of the
men and women of my time. Hardly shall I do this well
if my own sympathies and beliefs and passionate devotions
are with a time that is past."

Earlier in the same volume he wrote:
"We are getting away from the conception of a

lawsuit either as a mathematical problem or a sportsman's
game . . . We are thinking of the end which the law serves,
and fitting its rules to the task of service."

His efforts to make law consonant with the spirit and
needs of the times were recognized in the citation which
accompanied the award, in 1931, of a medal of honor by
the Theodore Roosevelt Memorial Association. In making
this award, Dr. James R. Garfield, President of the Associ-
ation, said in part:

"His judicial opinions and decisions have high authority
in all parts of the United States, revealing a spirit con-
vinced that human sympathy is not incompatible with
judicial integrity and reverence for the past and a mind
supple enough to go into the great armory of legal maxims
and draw out the one best fitted to bring the law into
accord with the present strivings and deserts of mankind.
His creative intellect has played a significant part in the
adjustment of legal and judicial conceptions to changing
social conditions."

But passing reference should be made to his private life,
for as one of his most intimate friends has so aptly said,
". . . he guarded jealously his personal privacy. He would
be distressed if what he disclosed to a friend were exhi-
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bited to the world.' His affection for those near to him
was deep and abiding; his devotion to them was complete.
His keen sense of humor, always gently expressed, if only
by a merry twinkle in his eye, his appreciation of the
beautiful — literature, music, art, philosophy — and above
all else his love of his fellow man, endeared him to all.
His modesty and graciousness made the humblest at ease
in his presence. Sweetness and kindliness, mingled with
unflinching integrity, made his character, in the words of
Chief Justice Hughes, "an extraordinary combination of
grace and power." He was the last of a family of six,
four sisters, one of them his twin and the only one who
married, and a brother. There are now none surviving in
the direct line of his family.

On July 9, 1938, this great and gentle soul passed on to
everlasting peace at the home of his close friends, Judge
and Mrs. Irving Lehman in Portchester, N. Y. He had
been moved there from Washington as soon as his con-
dition permitted following a partial recovery from the
illness which came upon him the previous December.
A great career was ended, and the mourning throughout
the nation at his death was as universal and genuine as
was the acclaim which had greeted his appointment to the
Supreme Court of the United States.

In Washington, D. C , on November 26, 1938, the Bar
of the Supreme Court of the United States and its officers
met in the Court Room, in commemoration, as is the
custom, "of a Justice of the Supreme Court who quits his
life and service together." Resolutions were there adopted
from which the following is quoted:

"It was a grievous loss to the Court and the nation that
fate should have granted him less than six full terms on
the Supreme Bench. That in so short a time he was able
to leave so enduring an impress on the constitutional
history of the United States is a measure of his greatness.
To say that Mr. Justice Cardozo has joined the Court's
roll of great men is to anticipate the assured verdict of
history. His juridical immortality is not due to the great
causes that came before the court during his membership;
it is attributable to his own genius. With astonishing
rapidity he made the adjustment from preoccupation with
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the restricted, however novel, problems of private litiga-
tion to the most exacting demands of judicial statesman-
ship. Massive learning, wide culture, critical detachment,
intellectual courage, and exquisite disinterestedness com-
bined to reinforce native humility and imagination, and
gave him in rare measure, those qualities which are the
special requisites for the work of the Court in whose
keeping lies the destiny of a great nation. It is accord-
ingly resolved that we express our profound sorrow at
the untimely passing of Mr. Justice Cardozo, and our
gratitude for the contributions of his life and labors, the
significance of which will endure so long as the record of
a consecrated spirit has power to move the lives of men,
and Law will continue to be the ruling authority of our
nation."

On this occasion many leaders of the Bar spoke. For-
tunately, a record of these proceedings has been published.
Quotations from two of the addresses then given are
appropriate in this memorial of a "great and beautiful
spirit", as Mr. Justice Oliver Wendell Holmes, whom he
succeeded on the bench of that Court, described him.

Mr. Monte M. Lemann of New Orleans, said:
"The language of his addresses to law students and his

demeanor upon the Bench exhibited the qualities of
patience, sympathy and reasoning encouragement which
the strong and the famous do not always have for the
young, the inept and the weak. The nobility and gentle-
ness of his spirit, the truly religious character of his nature
stand out from the record of his life and his work."

Judge Irving Lehman of the New York Court of Appeals,
said:

"His ancestors were driven from their homes in the
Spanish peninsular more than four hundred years ago
because they would not yield conscience and principle to
force and abandon the faith of their fathers. In Colonial
days they found a home here, and many of them gave to
this country the service which only men, steadfast in
principle and guided by conscience, can give. The same
spirit which impelled his ancestors to hold fast to their
principles, though it made them homeless outcasts, ani-
mated Justice Cardozo. He could not compromise where
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principle was involved. He could not abandon his stand-
ards of right; he could not reject what he believed to be
true. He loved America with a surpassing love because he
believed that her institutions are founded upon the divine
commands that men shall love their neighbors and their
God; commands first given to his fathers in Palestine and,
centuries later, proclaimed in Palestine for all the world to
hear by Him who for almost two thousand years has
guided the world along the ways of love. Justice Cardozo
believed that our constitution is the bulwark of freedom of
action and speech and conscience without which life is not
worth living. To the preservation of that constitution he
consecrated his every thought. His last years were
saddened by the knowledge that, again, in other parts of
the world, men who are his kin in blood and spirit are
being driven from their homes; that, again, Caesar, pre-
tending to speak in the name of God, is demanding that
men should render unto Caesar that which is God's; but
his confidence that America would never abandon its
great ideals, that might would not forever triumph over
right, that democracy would again resume its onward
march, never wavered. He died in well-earned peace and
serenity, for he had gained the love of many friends; the
affectionate respect of all the members of the bar, and the
gratitude of a nation."

In accepting the resolutions on behalf of the Supreme
Court, Chief Justice Hughes said:

"The tribute in the resolutions you present comes most
fittingly from the members of the Bar who find the ideals
of their profession realized in a career of extraordinary
worth. It is of special significance at this time that these
sentiments of lawyers will find a warm response in the
hearts of millions of our fellow-countrymen, who, without
learning in the law, have a keen sense of the public benefit
that has come from the quiet unselfish and humane labors
of a great jurist working in the public interest with a
consuming zeal. .

"It is sufficient to say that no judge ever came to this
Court more fully equipped by learning, acumen, dialectical
skill, and disinterested purpose. He came to us in the full
maturity of his extraordinary intellectual power, and no
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one on this bench has ever served with more untiring
industry or more enlightened outlook. The memory of that
service and its brilliant achievements will ever be one of
the most prized traditions of this tribunal . . .

"His gentleness and self-restraint, his ineffable charm,
combined with his alertness and mental strength made
him a unique personality. With us who had the privilege
of daily association, there will ever abide the precious
memory not only of the work of a great jurist, but of
companionship with a beautiful spirit, an extraordinary
combination of grace and power."

In his will, which he wrote out by hand, after providing
for one who had devoted her life in faithful service to his
sisters and finally to him, and making personal bequests
and gifts to charities, including one to Mt. Sinai Hospital,
perhaps remembering the dedication of its earlier building
the day following his birth, he gave the residue of his
estate to Columbia University "—with the expression
of the wish and hope, which however shall not be construed
as a mandatory direction, that the gift shall be applied to
the foundation or maintenance of a chair of jurisprudence
in the law school of the University, to be associated with
my name, and to perpetuate the scientific study of a
subject which has been one of my chief interests in life."

It may be that to posterity the name of Justice Benjamin
Nathan Cardozo, associated with this chair of jurispru-
dence, will come to be a legend by which the tradition of
the "just judge" will be carried forward from generation
to generation.



ISRAEL DAVIDSON

1870-1939



ISRAEL DAVIDSON

By Louis FINKELSTEIN

Professor Israel Davidson was not only an eminent
rabbinic scholar; he was a member of the group of men who
made America one of the foremost centers of Jewish learn-
ing of our time. There is-a curious parallelism in the life
histories of all the savants who have been engaged in the
gigantic task of removing the sacred vessels from the
tottering structure of European life to the safe haven of
America. They all began as rabbinic students, spending
their youth in the Yeshibot of Eastern Europe and acquir-
ing an almost incredible mastery of rabbinic lore. Gifted
with unusual physical endurance, they survived the ordeal
of years of continuous study, working eighteen hours a
day; and the even more severe ordeal of adjustment, as
poor immigrants, to the life of the western countries.to
which they happened to come: Germany, England, or
America.

In spite of the hardships they endured, each retained
his genial personality and acquired new charm in his
human relationships. "Do the eyes of all rabbinical
scholars sparkle?" a young man once asked me, after he
had been introduced to Professor Davidson and one of
his colleagues. "There is a curious twinkle in the eyes of
both of these scholars, which I have also noticed in their
friends, but which is hardly to be found anywhere else!"

Professor Davidson's life history followed the typical
pattern. It was different from those of his colleagues
only in the extremes of suffering which he underwent in
his youth and his student days, and the extremes of emin-
ence he attained in his maturity.

The standard of Jewish scholarship which Doctor
Davidson set for himself was the connecting link between
Grodno, the Russian town where he began his Jewish
studies, and the great American metropolis where he
chose to live his life, New York City.
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Israel Davidson was the thirteenth child born to David
Wolf Movshovitz and Rebecca Cohen Movshovitz in the
little village of Yanova in Russia on May 27, 1870. Since
no other child had survived, his parents followed the
local custom of naming their child "Alter," "The Old
One," as a happy omen that he was to live to old age.
Both his parents died before his fifth birthday, and he
was sent to live in Grodno with an uncle, Rabbi Isaac
Klebansky, who adopted him. Upon immigration to
America, the boy had to determine upon a name, and
instead of choosing between the family names of his father
and uncle, decided to be Israel Davidson, i. e. Israel, the
son of David. This is the history of a name which was to
become known in every part of the world where Jewish
knowledge is held in honor.

Grodno and its neighboring community of Vorstadt
was a town of about 50,000 population, half of which was
Jewish; a town famous for its Jewish academies and lib-
raries. It is reported that, in his Hebrew-school days,
young Davidson acquired his first interest in mediaeval
Hebrew poetry from hours of browsing in the fine library
of a fellow townsman. In the Heder, too, the boy Tal-
mudist earned the first of many prizes which were to come
to him for success in his studies. One day, when he outdid
his schoolmates in answering the questions of his Rabbi,
the latter summoned an old lady who sold "bob" (a type
of broad bean which was considered a delicacy) and in-
structed her to fill the child's pocket as a reward for his
acumen. To his friends he was known as Alter the Masmid,
the diligent student. After the Heder, Davidson studied
in the Grodno Yeshiva, and then went for a few years to
the famous Yeshiva of Slobodka, a village near Kovno,
now Kaunas, capital of Lithuania. Professor Louis Ginz-
berg, a colleague at the Jewish Theological Seminary, also
attended the Slobodka Yeshiva, but at a later date.

In the year before his seventeenth birthday, when he
made his decision to leave Russia, Davidson used to work
all day over his books and, as was the custom, "boarded
round" with the families of the town, skipping meals on



ISRAEL DAVIDSON 37

those days when no invitation had come for the scholars.
The privations of the Yeshiva years, however, were good
preparation for the voyage to America and the days when
he had to subsist for a week on a loaf of bread and a few
onions. His uncle was able to send him a little money
which he spent on books. In his first years in America,
too, he would always be tempted to purchase books instead
of food. When he did not have money he bartered, as on
the occasion when he traded his bicycle for the stack of
Hebrew books found in his cousin's store. Everyone who
knew him, in those early days, mentions two distinguish-
ing and unforgettable characteristics — his preoccupied
scholar's walk and his constant poring over books. In his
later years, his home in New York was a library through-
out, with books in every room. His respect for books was
such that he never permitted a volume to be misplaced,
or to be put in upside down, and never allowed any other
member of his family to touch the books at all. The day
before his death, he had taken ninety-eight books with
him to his country house, and had spent his first hours
there arranging the books near his desk, in anticipation
of his studies the next day.

Lacking the required passport to study in Germany
which was the first goal of the Russian students of his day,
Davidson made plans for his escape to America. Among
other preparations, he wrote to Ha-Zefirah, a periodical
in Warsaw, and asked advice and references. The editors
were so much impressed by his letter that they answered
at length and advised him to write to Dr. Alexander
Kohut in New York. Finally, equipped with a coffee-can,
(to brew coffee) and overcoat, and a pillow, and with five
roubles (about $2.50) sewed in his coat and five in his
pocket, he joined a group of emigrants who were carted
to the border. With them he managed to make his way
to Hamburg, only to discover that the boat on which he
had taken a ticket would not leave for a week. From his
meagre treasury he paid for bread and enough herring to
last the voyage. A householder of whom he had asked a
glass of water required him to pay a pfennig for it. So



38 AMERICAN JEWISH YEAR BOOK

lasting a scar did this sordid act of pettiness leave upon
him, that never in his subsequent travels through Germany
would he approach the city of Hamburg. It was in Ham-
burg, too, that the change from his first five roubles was
stolen from him.

With a bottle of whiskey, which he had been advised to
take as a remedy for seasickness, his loaf and his herring,
Davidson survived the seventeen day journey to America.
He was landed at Castle Garden (now the Aquarium) in
New York City on May 18, 1888. He entered America
officially registered as a book-binder, for, when asked
his trade by the immigration inspectors, he recalled that
he had once bound a book. Even after a harrowing journey,
with only one dollar in his pocket and with no word of
English to help him in his encounters with strangers in a
strange land, he was still able to draw upon the sense of
humor which characterized his relationships throughout
his life. The career chosen as a joke, however, was never-
theless later more than fulfilled. Davidson grew to know
and love fine paper, calligraphy, leather bindings, and a
well-planned page. One notices that even the popular
editions of his own publications are models of the book-
binder's art, a result to be attributed to the infinite pains
which he took in their physical preparation.

The experiences of Davidson's first day in America were
probably similar to those of many another young immig-
rant. Upon leaving Castle Garden he met a landsmann
who helped him find the house of a Rabbi whom Davidson
had known in Russia. But the Rabbi had left the week
before for Europe, and his landlady, herself poor, had no
room for the lad. It was the second day of Shabuot, how-
ever, and Davidson heard his first real words of welcome
to America from this kind lady, who said, "Macht Kiddushl"
("say Kiddush"). He devoured the entire hallah (Sabbath
bread) which was offered to him.

"So green was I that the grass was no greener," said
Doctor Davidson, describing his first days in America.
He would make an amusing tale for his family and friends
of his heart-breaking attempts at self-support. He tried
peddling matches, shoe laces, and other notions at a profit
of forty cents a day. Once he was told of a job in a grocery,
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a business of which he had never heard, and presented
himself with his letters of recommendation from eminent
European rabbis, which his prospective employer could
not read. "Even without Semicha (the rabbinical ordina-
tion), I will let you chop wood," said the groceryman.
Davidson worked here from five a.m. to ten p.m. for
fifty cents a week and meals, until the happy day when
he dropped a basket of crockery and was dismissed, albeit
without his weekly salary.

Abraham Dubowsky, from whom Davidson bought his
peddling supplies, was a compatriot and a shohet. He had
married the sister of Professor Morris R. Cohen. He gave
Davidson a place to live and engaged him to teach Hebrew
to his children. Both men attended the Suvalki Shule
regularly and spent their evenings together in the study
of Talmud. Davidson remembered the Dubowskys as a
household where a hospitable meal was always ready for
him. The Dubowskys suggested that he go to public
school to improve what little English he had learned. With
no knowledge of secular subjects like arithmetic and
geography, Davidson entered the first grade of public
school and completed the entire course of eight grades in
one year. His teacher, whose aid Davidson frequently
acknowledged, was a Mr. Scheimer. It was under Scheimer's
guidance that Davidson laid the foundation for the beauti-
ful English style which was to win for him recognition
commensurate with his standing in the field of Hebrew.

For the next five years, Davidson attended City College;
he received his degree, with honors in English, in 1895.
He had exchanged his peddling work and the teaching,
which he had undertaken at the Yeshiva Etz Chaim, for a
night watchman's job in a blanket shop, and gave lessons
in English at twenty-five cents an hour for his meals.
Here he could study all evening and sleep with as many
blankets as he wished, provided he rotated their use, so
as not to wear out the stock of the shop.

At City College he was particularly drawn to Professors
Mott, who taught English, Sims, mathematics, and Werner,
German. Professor Mott, who saw the frightful struggle
necessary for the boy to continue his studies, found a
patron for him. Davidson, however, feared that a patron
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might compromise his integrity as a student and refused
the offer.

From City College, he went to Columbia University to
study in the Department of Semitics under Professor
Richard J. H. Gottheil. He received a fellowship which
enabled him to complete his work for a Ph. D. degree in
1902. He also served, during these years, as secretary to
Rabbi Gustav Gottheil of Temple Emanu-El, who took
an interest in improving his speech and asked him to read
aloud every day. This tutoring undoubtedly accounted
for the lovely quality of Doctor Davidson's speech, in
addition to his charming prose style.

Doctor Gottheil procured for Davidson the post of
prison chaplain at Sing Sing and Dannemora prisons.
Though the chaplaincy involved a good deal of weekend
travel, it brought its recompense in the friendship between
the Protestant chaplain, the Reverend Francis H. Pierce,
and Davidson. Until Mr. Pierce's death, a few years ago,
the two men conducted a correspondence which belong •;
in the category of English belles lettres. The correspondence
ranged from a discussion of the term "kosher" to a con-
sideration of cigars. "I learned long ago to appreciate a
five-cent cigar as much as a fifteen-cent one," writes
Doctor Davidson. "We Professors can afford to choose
our friends but we cannot afford to choose our cigars."
And he would even take lightly the subject of his own
work. "I continue to write books which people continue
not to read, but the proofreader and I are having a good
time."

Some of the other friends of Davidson's early years,
before he joined the Seminary group as an instructor in
1905, were Morris D. Waldman, David M. Bressler, Dr.
Samuel Gruskin, Yehoash, and Joseph Eron. Davidson
knew Israel Zangwill, Maurice Sterne, Sholem Asch, Max
Weber, and other leaders in all branches of Jewish arts
and letters. Sholem Asch was one of the few novelists
whom he would read, although he liked to read detective
stories for relaxation.

In 1905 began Doctor Davidson's formal career as
scholar and teacher. In that year, Doctor Solomon
Schechter, who had come to New York to assume the
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presidency of the Jewish Theological Seminary of America,
invited Doctor Davidson to give up his chaplaincy at
Sing Sing and to become an instructor in Talmud at the
Seminary. Doctor Davidson was quick to accept this
offer, for, in spite of the satisfaction which he derived
from the human aspects of his work at Sing Sing, he was
eager to begin the scholarly work which was closest to his
heart.

It was necessary, however, for Doctor Davidson to
search for some outside employment, to supplement the
meagre salary which the infant Seminary was able to pay
him. Shortly after starting his teaching at the Seminary,
he accepted the position of Principal at the Hebrew Orphan
Asylum, an office which he held until 1917. There must
be many children who came to the Orphan Asylum in
those years who remember with amusement the kindly
young man, with the delicious sense of humor, who was
continually puzzled by the newest theories in pedagogy.
Doctor Davidson always had the technical scholar's sus-
picion of the ways of the pedagogue. When his young
teachers told hjm that they were going to put into practice
all they learned at Teachers College, and teach Hebrew by
the "natural" method, he smiled tolerantly and told them
to go ahead. After all, he knew nothing of the means of
teaching; he knew only the desired end. But when he
began to visit classrooms, and saw the "natural" method
in operation, his sense of humor got the better of him, and
at the next opportunity he told his teachers that he con-
sidered the "natural" method the most unnatural he had
ever seen. It seems that, for purposes of this method, the
teacher used to keep a supply of toys on hand, and when
teaching a new word, instead of giving the children lists
of vocabulary to learn, would merely indicate the object
and its name in Hebrew. Thus it was easy to introduce the
group to new nouns, but the teaching of verbs, adverbs,
and prepositions often necessitated the construction of
rather artificial situations. Sometimes the teacher would
show the class a miniature house and a toy horse; then,
setting the horse on the house, would say in Hebrew, and
ask the class to repeat, "The horse is on the roof of the
house." It is easy to see why the teaching of such a patently
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absurd statement struck Doctor Davidson as anything
but a "natural" method of instruction.

Doctor Solomon Lowenstein was the head of the Orphan
Asylum during the period that Doctor Davidson was
principal, and Doctor Davidson's friendship with Doctor
Lowenstein and his family continued until his last days.

In 1906, Doctor Davidson added to his other positions,
that of Cataloguer and Assistant Librarian at the Seminary.
In spite of the fact that these three positions, necessary
to assure him financial security, would have seemed more
than enough to most men, Doctor Davidson found time
in this period to edit and enlarge his Doctor's Thesis, and
to use the material for the publication of his first book
Parody in Jewish Literature, which appeared in 1907.
This book shows many of the traits which marked Doctor
Davidson's later writing. There is a lengthy preface in
English, in which parody is defined, and distinctions made
between the parody which seeks to destroy old standards
by ridiculing them, and Jewish parody, which seeks to
emulate the original rather than to disparage it. Particu-
larly noteworthy is the fine English style of this and the
later prefaces. Considered apart from the book itself, it is
an excellent essay on one aspect of mediaeval Hebrew
literature, of interest to the layman as well as to the
scholar, and as easily comprehensible to the Christian
student, whether or not he be a Hebraist, as to the Jew.
Such prefaces as this have set a new standard in Jewish
scholarship, and have opened to the ordinary scholar a
field which was formerly restricted by language limitations
to students of Hebrew. Doctor Davidson was particularly
well fitted to be one of the pioneers in opening to all
students the highly specialized field of mediaeval Hebrew
literature. His love of his people and devotion to their
religious ideals supplied the motive, and his profound
scholarly insight supplied the tool, which, working to-
gether, enabled him to explain the greatness of the Jewish
religion, and the unique merits of the literary expression
which it found in the Middle Ages.

In 1904 Doctor Davidson had gone with Doctor H. G.
Friedman, Rabbis Nathan Stern, Gerson Levi, Samuel
Goldenson, and other friends of his Columbia days to
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lecture at a Chatauqua meeting in Atlantic City. There
he met Carrie Dreyfus, of Brooklyn, and, on the evening
of their first meeting, he remarked to a friend that he was
going to marry that girl. Following the introduction, there
was a courtship, notable chiefly for the foundations which
must have been laid in that period for the very happy
home which was so important to them both in later years.
Throughout his life, Doctor Davidson marveled at the
Providence which had saved him from marrying until after
he was established in the new world, and had thus spared
him from the fate of many of his countrymen, who had
been forced to give up their studies because of family
needs. Such had been the fate of a landsmann of his who
had been educated abroad in the same schools. This
countryman, however, fell in love as soon as he arrived in
this country, and to support his family, became a presser,
and later a businessman, but could never develop his
promise as a brilliant student. There was a close friend-
ship between the two men and, after an evening spent
together in escape from their respective problems, the
great scholar used to wonder whether, in his friend's
circumstances, he would not have shared his fate.

Because he was suffering from the nervousness which
traditionally afflicts the bridegroom, and in order to be
sure that he would arrive on time the next day, Doctor
Davidson spent the night preceding his wedding in Brook-
lyn with Doctor Judah L. Magnes. Of course, he did
arrive on time and, from 1906 to the day of his death,
Davidson's life was woven against the background which
only a happy home, an appreciative and understanding
wife, and bright, devoted children can supply.

In 1914, Doctor Davidson went to Cambridge to work
on some Genizah Mss. He spent two weeks in Cambridge,
studying some two thousand manuscripts. On this trip,
he made his first careful study of the Genizah material,
part of which he later used in the Genizah Studies, pub-
lished by the Seminary in 1928.

In 1915, Doctor Davidson took up the duties of Regis-
trar and in 1917 he was appointed Professor of Mediaeval
Hebrew Literature at the Seminary. He, therefore, resigned
his post at the Hebrew Orphan Asylum to devote himself
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exclusively to the duties of his administrative and teaching
work at the Seminary and to his own scholarly research.
It is easy to imagine how much this must have meant
to him. Doctor Davidson had always felt that his outside
work was a drain of time and physical energy, both of
which he thought should be entirely expended on his
studies. His feeling on this subject was no whit weakened
by the fact that the three years since his European trip
had seen the publication of two important books; Sepher
Shaashuim, by Joseph ben Meir Zabara, and Saadia's
Polemic against Hiwi al Balkhi, the latter edited from a
Genizah fragment; as well as several scholarly articles.
The Sepher Shaashuim has since been rendered into Eng-
lish, from Professor Davidson's edition, by Professor
Moses Hadas, and published under the name "The Book
of Delight, of Joseph ben Meir ibn Zabara" Nevertheless
Doctor Davidson felt dissatisfied. The project of the
Thesaurus was in his mind, and he knew that the work
would require undivided attention and unrelenting appli-
cation. His resignation from the post of principal at the
Hebrew Orphan Asylum brought him nearer the day when
he could start on this task in earnest.

The year 1919 saw the publication of Mahzor Yannai,
a translation of another of the Genizah fragments. It is
curious to consider how he came upon this book. The
copy which had been recovered from the Genizah was a
palimpsest; that is, it had been written, as was frequently
done in the Middle Ages, on paper which had already
been used for another book. The original writing con-
tained the translation of the Pentateuch into Greek, made
by the Roman proselyte to Judaism, Aquila, the disciple
of R. Eliezer and R. Joshua. Some centuries after the
first book had been written on this paper, a later scribe,
who did not care for the translation of Aquila, wrote on
the same paper the piyyutim (poems) of Yannai, the famous
teacher of R. Eleazer Ha-Kalir. When the book, in its
second form, had become badly worn, it was thrown into
the Genizah at Cairo, where it remained until Doctor
Solomon Schechter discovered it and brought it, together
with other treasures, to England.

The professors at Cambridge were naturally more inter-
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ested in the lost translation of Aquila than in the piyyutim
which were written over it, and so they managed by the
use of certain chemicals to destroy the later writing and
bring out the original which lay under it. Fortunately,
before destroying the later writing containing the piyyutim,
they photographed the manuscript. No one, however,
guessed what the later writing was. It was only when
Professor Davidson studied the photographed pages that
he discovered that they contained the work of one of the
first great Hebrew poets of the Middle Ages; and the
ancient singer, Yannai, was brought to life once more.

The glory which attached to Professor Davidson's
remarkable discovery was in the end to fade before an
even more amazing achievement, his compilation of the
Thesaurus of Mediaeval Hebrew Poetry, the first volume of
which appeared in 1924. This book marks a turning point
in the study of the subject. It may be said of it that it
literally introduced order where before there was naught
but confusion. The fragments of Jewish liturgical and
secular poetry were scattered among any number of volumes
and magazines. The discoverer of a manuscript had no
way of knowing whether a poem found in it had already
been published; whether its author was known; and where
he could learn more about it. Hence, any number of poems
were marked as anonymous, because the acrostic contain-
ing the author's name had been destroyed through loss of
part of the work. Various fragments of poetry belonging
together were to be found widely separated from one
another. Entering this field with the hardihood and deter-
mination of the pioneer, Davidson accomplished for it
precisely what the Talmud maintains Rabbi Akiba achieved
for the whole Jewish tradition: he systematized the material.

With his quaint modesty, Davidson did not fully appre-
ciate the importance of his work. He would frequently
say, "There are men who surpass their works; and there
are others whose works surpass them. I belong to this
latter class." And yet, he never realized the place his
books, and particularly his Thesaurus, were destined to
hold in Jewish scholarship. He knew, of course, how much
labor had been expended on this monumental work; and
he was also aware of some of the brilliant notes and identi-
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fications, which glisten among its long lists of names and
poems. But he had a passionate desire to commune with
the masses of people. While he enjoyed his research work
to the full, and never desisted from it, even when he was ill,
he wished that he might have been the interpreter and the
historian of post-rabbinic Hebrew poetry, rather than its
discoverer and systematizer. He would have liked to have
found the Thesaurus completed before he began his work,
so that he might have built on its foundations a structure,
not only impressive to the student, but also pleasant to the
eye of the layman. Indeed, when he projected the work,
he intimated that its fifth volume would be devoted to such
a history of mediaeval Hebrew poetry. But the work of
locating thirty-five thousand poems, classifying and ident-
ifying them, and producing the four magnificent tomes
describing them, exhausted him. To undertake another
great creative task, after he had finished this work, was
impossible.

If Doctor Davidson did not fully appreciate his work,
the rest of the scholarly world did. The appearance of the
first volume of the Thesaurus brought Davidson world-
wide acclaim, and appreciations of it appeared in scientific,
and also in many popular magazines. Groups of Davidson's
friends gathered to do him honor on the occasion; and at
one memorable dinner, at which Professor David Yellin
presided, Davidson found himself surrounded by a singular
circle of Hebrew scholars, creative writers, and appreciative
laymen. For almost the first time in American Jewish
history, the modern Hebraist with his eager yearning for
Hebrew poetry, the Jewish antiquarian with his eye for
the treasures of the past, and the English- and Yiddish-
speaking students of Jewish affairs, found themselves united
by the common bond of admiration for a great work which
met a deep need for all of them.

"Ten years have passed," Davidson wrote in the Hebrew
introduction to the first volume, "since I began this work.
At the time when the whole world was quaking with
thunderous war, and every village and city was aroused by
the noise of its soldiery and militia, I removed myself from
the tumult of life, and entered into the great Temple —
our past. Without, the sword was destroying, and from
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all sides could be heard cries of victory, and cries of defeat;
during all that time I walked the length and breadth of
the Temple, searching each corner and crevice, seeking out
each room and cubicle. While thousands and myriads of
men were girding their swords on their sides, to fight one
another, I was setting up memorials for the souls of our
heroes of ancient days."

As the three later volumes of the work followed the first
in rapid succession, the admiration of the scholarly world
for the prodigious labor, the immense learning, and the
systematizing ability of the author continually increased.
In 1926, he was called to lecture at the Hebrew University
at Jerusalem, and was granted a year's leave of absence
from the Seminary to accept the invitation. While he was
on his way to Jerusalem, Bialik arrived in America. Bialik
was that unusual combination, the scholar-poet, who loved
to resurrect the works of his predecessors even more than
he desired to create new masterpieces. As part of his work,
Bialik had undertaken the publication of the poems of
Solomon ibn Gabirol, the magnificent singer of the eleventh
century; and one of his motives in coming to America was
to consult Davidson about his work! He was disappointed
to find that he had missed Davidson, and yet it was pos-
sible for him to gain much from Davidson's work, even in
the scholar's absence from America. One of Davidson's
ablest disciples, Rabbi Joseph Marcus, was brought to
Bialik by Mr. Isaac Rivkind, the well-known Hebrew
writer and member of the Library staff at the Seminary.
Marcus undertook to pursue researches for Bialik in the
Seminary Library, and was able to render him invaluable
assistance.

Davidson's journey to Palestine, and his return by way
of Italy, Poland, Germany and France was almost in the
nature of a triumphal tour. Everywhere he found people
who had known him through his work and were delighted
to have the opportunity of meeting him in person. To him,
the year was a milestone in his life because he was able to
study, at first hand, many of his beloved manuscripts, and
because he too was delighted to meet the great scholars
with whom he had previously been in correspondence.
Nothing gave Davidson greater happiness than to feel that



48 AMERICAN JEWISH YEAR BOOK

his work was being studied and was useful. He used to tell
of his surprise when, coming to the village of Kiryat Anavim
in Palestine, he met a man at a house where he stopped
for some refreshment. The man, who seemed to be a
simple peasant, asked for the visitor's name.

"Davidson," he replied.
"From America?"
"Yes."
"Are you perhaps Israel Davidson of the Thesaurus?"

the other continued, to Davidson's amazement and delight.
For the first time he had met a person who assumed that a
travelling Davidson, of distinguished mien, must necessarily
be the Professor, who had done so much for the advance-
ment of Hebrew literature!

On his return voyage from Palestine, Davidson visited
bookshops, ever on the alert for old, unrecognized, or
forgotten manuscripts, or for books to add to his library.
He felt conscience-stricken about this extensive book-buy-
ing, and he promised his family that before they left the
Near East, there would be purchases of quite a different
order — oriental rugs, coffee urns, and the like. These
promises, however, were never realized, for he continued
to buy books; and Doctor Davidson's only concession to
less scholarly tastes was to refer to certain of the more
highly prized books as "our oriental rug" when showing
the fruits of the year's visit to friends in America.

One amusing anecdote has survived from this European
venture. The family arrived in Rome late one night at
the beginning of August. When they came to their hotel,
Doctor Davidson told the proprietor that they would
remain until he had finished some work in the Vatican
Library. Much to his chagrin, he was told that the Vatican
Library was always closed for the month of August.
Upon hearing this news, Doctor Davidson informed his
family that if the report were true, they would not stay
in Rome, but would leave the following evening. No
amount of persuasion could budge him from this decision,
in spite of the fact that his wife and his daughters had
been eagerly anticipating a prolonged stay in the Eternal
City. Since he remained obdurate, they made plans for
what was probably the greatest day of sight-seeing on
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record. When they returned home the following evening
they discovered that their exertions had not been neces-
sary, and that they were to have their prolonged visit
after all. Doctor Davidson had gone to the Library in the
morning, and, though it was officially closed, had managed
to get in, and had found Cardinal (then Monsignor)
Tisserant working there. The Cardinal had glanced up
from his book, cried "Davidson!", given instructions to
the guards that they were under no conditions to be
disturbed, and the two of them had seated themselves to
discuss years of scholarship. In the two weeks that fol-
lowed, the two scholars were locked into the Vatican
Library from morning till evening, working over manu-
scripts, discussing differences, and comparing interpreta-
tions. In the meantime, Doctor Davidson's family had a
real opportunity to see Rome and enjoy its beauties.

Doctor Davidson made one more trip abroad, in 1929,
On that occasion he spent most of his time in Germany,
Holland, and Belgium, searching out the greatest Hebrew
scholars, and devoting hours to research in various Euro-
pean libraries. He was entirely wrapped up in the The-
saurus at this time, and had no leisure for sight-seeing.
Indeed, in Paris, when his family finally succeeded in
wearing down his resistance and dragging him to the
Louvre, he had barely stepped inside of the building and
glimpsed the long walls, covered with pictures, when he
said, "This is so enormous, that all one can get is an
impression; let me go back to my work!"

On his return to America, Professor Davidson undertook
the compilation and publication of the Genizah fragments
of mediaeval Hebrew poetry, which he had undertaken to
edit as part of the Schechter Memorial Volumes. The
importance of these poems does not rest, as Professor
Davidson correctly states in his introduction, "entirely on
their quantity and novelty, nor upon the fact that their
authors have been forgotten. A large number of them
display real poetic genius and compare favorably with the
best productions of their kind." The poems brought to
light in this work have proven of great assistance to
students of Jewish literature of the early Middle Ages, as
well as to historians of that period.
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Although this picture of Doctor Davidson's adult years
seems to stress scholarship above all else, it would be quite
false should this be taken as a true picture of his character.
The Davidsons, when in New York, were always "at
home" on Friday evenings and Saturday afternoons, and
many were the visitors who came because they had been
won by the human side of this great scholar. His genial
humor, his wit, his sincere humanitarianism, and his
sympathy and understanding were all qualities which
attracted his many friends. Doctor Davidson had an easy
tolerance of people. He was quick to admire their achieve-
ments and to compliment them on their successes. He never
ceased to marvel at men who "did things", in politics or
in business. If they failed he would excuse them on the
ground that it is wrong to expect too much of human
beings. The same tolerance, however, did not extend into
his own field. There, a man was either a "great scholar,
great scholar" or "a very superficial man." So frequent
were these didactic pronouncements that most of his
friends can imitate the little gestures which added emphasis
to each statement.

Professor Davidson's most intimate friends were natu-
rally his colleagues on the faculty of the Seminary. He
always spoke with deep feeling of his relations with Doctor
Cyrus Adler, the President of the Seminary. Because of
Professor Davidson's duties as Registrar, he was naturally
brought into closer contact with the President than other
members of the faculty; and there developed a friendship
between the two men that lasted throughout Doctor
Davidson's life. When Doctor Davidson became ill, Doctor
Adler urged him to spare himself both from his duties as
Registrar and from his tasks as teacher. On one occasion
when Doctor Davidson, in spite of obvious illness, made
an effort to attend a faculty meeting, Doctor Adler wrote
him: "I know how much you like to teach but I would
not have you do anything at the expense of your health . . .
You ought to be guided by your physician, but what I
want to say to you is that, if it is not wise for you to give
these lectures or do seminar work this semester, or even
this year, you will understand that I and the rest of us
consider your health to be the first concern of all of us.
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I am sure that it is not necessary for me to say to you
that should you, for reasons of health, discontinue lectur-
ing, or seminar work, or both, it would not in any way
alter your status as a full Professor of the Seminary . . "

Professor Davidson appreciated this kindness and cour-
tesy, but his affection for the students and his interest in
the Seminary would not permit him to desist from his
work, so long as it was physically possible for him to
continue it.

Professor Louis Ginzberg, the famous Talmudic author-
ity, had been the friend of Professor Davidson since the
former had come to America in 1899. He had been asked
by Professor Davidson to add notes to Professor David-
son's edition of the Mahzor Yannai; he was a regular
visitor at the Davidson home, and an intimate associate
of Professor Davidson in all the latter's scholarly activity.
Professor Davidson regarded his colleague with deep
respect. I well recall the day when, as young students,
Doctor Solomon Goldman and I spoke to Professor David-
son about Professor Ginzberg, and were told, "Professor
Ginzberg is the crown of our head.':

Professor Alexander Marx, the distinguished Librarian
of the Seminary, was Professor Davidson's most intimate
co-worker. In his preface to the Thesaurus, Professor
Davidson records his indebtedness to Professor Marx, who
had collected the large library without which Davidson's
work could not have been carried out.

Doctor Davidson's relationship to many of his former
students was a close one. He offered them sympathy and
understanding, which they returned -a hundredfold in the
form of admiration, affection, and respect. An example of
this is the following excerpt from a letter written recently
by one of Doctor Davidson's former students, Doctor
Max Kadushin, to Mrs. Davidson.

"I was quite alone in New York when I first met
Professor Davidson, strange to the world of scholarship,
desperately in need of guidance and encouragement.
As one of the greatest Jewish scholars of our times, he
set standards which I never could hope to reach, but
this only made the patience and kindliness he displayed
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to a novice all the more admirable. How much he
gave to those who gave the least gesture that they were
willing to learn! And how deep was his sympathy with
us who were struggling for a foothold in life, fatherly
friend and teacher at once! Among the memories I
treasure most are those long walks at night after
Professor Davidson had laid aside his work, when, as
we tramped down along Central Park, I came closest,
I believe, to his spirit. Stories of his early adventures
in New York, problems yet to be solved in the history
of Jewish literature, evaluations of modern Hebrew
writers, hints as to methods in scholarship, scintillating
bits of humor, formed his conversation. Once he
stopped still and said to me, 'Have you ever been
alone with yourself? I do not mean just meditation
and contemplation.' It has taken me a goodly number
of years to realize what he meant and all its impli-
cations.

"Only last year I reread his earliest book, the one on
Jewish parody. He could not have known how I
treasure his books, each one perfect of its kind, the
outward form matching the inward excellence, each
sentence and phrase a lasting contribution. Professor
Marx told me he was in the midst of a new work when
he went. Is that not as he would have wished? But
what an irreparable loss that he could not have finished
it!

"I have certainly not put down all that I want to
say; but it may mean something to you to know that
his students can never cease to be proud that they
were his students and will always be grateful for his
precious friendship."

Of the scholars outside of the Seminary circle, Professor
Davidson was fondest of Professor Shalom Spiegel, whom
he regarded as, in a sense, his disciple. It was a fairly
common occurrence for Doctor Davidson to look up from
his studies at midnight and remark, "I must call Spiegel."
In vain were Mrs. Davidson's protests that perhaps
Spiegel might be asleep. Doctor Davidson would go to
the telephone saying, "Even if he is asleep, it would be
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worth waking him for him to hear this! It is most interest-
ing!"

Doctor H. G. Enelow, the late Rabbi of Temple Emanu-
El, was also very intimate with Professor Davidson, who
was 'especially grateful for the scholarly interest which
Doctor Enelow had taken in the publication of the Thesau-
rus. It was through Doctor Enelow, that Mr. and Mrs.
Nathan J. Miller became interested in Professor Davidson's
monumental Thesaurus, and undertook to provide the
funds needed for its publication.

In addition to these scholars whom he knew intimately,
he was attached to a number with whom he was only in
correspondence, or whom he knew only from their books.
I recall the day when I read of the death of Professor
Samuel Poznanski, the famous Polish-Jewish scholar. Not
knowing how much Poznanski meant to Doctor Davidson,
I stepped into his study and said, quite calmly, "Professor
Davidson, have you read of Poznanski's death?" Never
will I forget the expression of horror which came over the
face of Professor Davidson at the news; if Poznanski had
been his near relative, he could not have been shocked
more deeply. "Poznanski is dead, Poznanski is dead," he
moaned again and again, as he held his head between his
hands, and sank into his chair, unable to stand.

But it would be an error to suppose that all of Doctor
Davidson's friends were scholars. Two of his closest friends,
as already mentioned, were David M. Bressler and Morris
D. Waldman. These two and Sarah Polansky, another
friend of long standing, alone were privileged to call
Doctor Davidson "Dad." Doctor Davidson shared with
these three a profound interest in Jewish affairs, rare in a
scholar. They shared too an appreciation of human values
which enabled them to enjoy so close a friendship.

Another group of friends was Doctor Davidson's
"Faculty," the doctors who had attended him since the
beginning of his illness in 1931. His admiration for this
group, which included Doctors E. M. Bluestone, Israel S.
Wechsler, Harry Weiss, and Alfred A. Schwartz, is shown
in part in the following brief excerpt from a letter addressed
to one of them: "Whenever I come in close contact with
the scientist it makes me feel that all literary work is but
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like the blossom compared to the fruit." There is no
doubt that this professional admiration was supplemented
by mutual personal affection.

Several great works which Doctor Davidson had pro-
jected remain incomplete at his death. Of these, doubtless
the most important was that for which he had been assem-
bling material during many years: A Thesaurus of Hebrew
Proverbs. He published specimens of the work he in-
tended to do in this direction-in the Essays in Memory of
Linda Miller, which he edited. He had told Bialik of his
plan, and the latter wrote him, urging him most strongly
to carry it out. "I knew for some time of the Thesaurus
of Hebrew Proverbs which is in your possession, and I
think I even discussed it with you on one occasion. You
ought not to delay the arrangement of this treasure and
its publication."

Another Thesaurus which Professor Davidson discussed
as recently as last summer was a Hebrew analogue of
Roget's Thesaurus of English Words. There are a number
of good Hebrew dictionaries, but no dictionary of syno-
nyms. At the dinner arranged in his honor, on the occasion
of the appearance of the Thesaurus of Mediaeval Hebrew
Poetry, he stressed the need for such a work.

At the last meeting of the Seminary Faculty which he
attended, Professor Davidson undertook to prepare an
anthology of Mediaeval Hebrew Poetry for use by the
students.

But, while his mind was whirling with these projects to
be carried out in the distant future, he was particularly
eager to complete his edition of the Seder R. Saadia, the
ritual of prayer arranged by the famous R. Saadia Gaon
of Sura, in the ninth century, which is now in print in
Palestine. He was happy in the discoveries he made in the
course of his work of R. Saadia's special views and pro-
found insights; and it was with delight that he came to me,
while I was preparing a study of the Ten Martyrs, to say
that he had discovered a poem about them in the Seder
R. Saadia.

Doctor Davidson's greatness will live in his works and
in the many appreciations of them which have been
written and which will be written by other later scholars.
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But the human qualities which his family and friends
knew and loved, these ultimately are lost, except to the
fortunate few whose lives have been enriched thereby. It
was pleasant to see the great savant, to whom every
moment was so precious, unbend and play with a child,
explaining difficulties to it, in language it could understand,
and winning its affection by giving it his own.

Doctor Davidson has left many who are indebted to
him for the privilege and pleasure of his friendship, for he
excelled in the art of human living. It was a sad day for
his colleagues when, standing before the former Seminary
Building, at the summit of the hill at 123rd Street, between
Broadway and Amsterdam Avenue, we saw him coming up
breathless, though he was walking quite slowly. "I have a
sharp pain here," he said, putting his hand over his heart.
"It is nothing," we comforted him, "but see a physician."
He saw a physician, and it was his first warning that his
heart was failing. The fearful struggles of his early years,
and the unremitting labors of his mature life, were demand-
ing their payment in prescribed rest. The great care given
him by his family and his physicians, and his strong desire
to finish his self-assigned tasks, kept him alive for eight
years. On Monday, June 26th, he came to the Seminary
to bid us farewell. On Tuesday, June 27th, I received a
message from him written the day before. As I finished
writing my reply to it, the telephone rang. Mrs. Davidson
informed me that Professor Davidson had died.

In the inside cover of his watch was the inscription,
"It is later than you think." Once, addressing the students
of the Seminary at a Commencement, he said, "There is
an American proverb which I think is not only false but
pernicious in its implication. America prides itself on
having coined the saying, 'Time is money'. This is a
false statement and leads to serious error. The only case
in which time and money are alike is that there are some
people who do not know what to do with their time and
some who do not know what to do with their money, and
still others who are so unfortunate as not to know what to
do with either. But, otherwise, time is infinitely more
precious than money, and there is nothing common be-
tween them. You cannot accumulate time; you cannot



56 AMERICAN JEWISH YEAR BOOK

regain time lost; you cannot borrow time; you can never
tell how much time you have left in the Bank of Life.
Time is life . . . "

The man who said these words — this man to whom
time was of the essence, when he died left in the hands of
one of his daughters a list of the scholarly work which he
then had in progress, with instructions as to how each
piece of research could best be finished, and who was best
equipped to finish it. Certainly he was determined that
his time should not have been wasted — that he should
not have lived in vain.
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BY JULIUS H. GREENSTONE

The life of the scholar rarely holds out any high lights
that would engage the interest of the general public. For
the most part he spends his time in the privacy of his
study-chamber or among his disciples, and seldom enters
into the life of the community. His influence upon his
generation is hardly perceived by his contemporaries.
Many scholars, therefore, conscious of their isolation and
resentful of the lack of appreciation of their labors, suffer
from spiritual loneliness. They find compensation only by
immersing themselves more deeply in their chosen fields of
activity, from which they attempt to gain the satisfaction
for which they crave. Some of them remain moribund
and unsocial throughout their lives, harboring regret and
resentment against their environment as a result of a lack
of appreciative companionship. Others, however, are able
to share in the pleasures of the world and to participate
in the activities of the community. They are able to
make and keep friends outside of their special spheres,
thereby contributing to the enrichment of life, for them-
selves as well as for their environment.

Isaac Husik belonged to the latter type of scholar.
Taken from our midst at a time when he might have
continued to accomplish much in his chosen field as well
as in the Jewish community, he nevertheless lived a
rounded and happy life and left behind him a host of
admiring friends. Thoroughness, intellectual honesty,
and a great love for truth were his chief characteristics.
He was uncompromising in his reasoning, whether it
concerned an obstruse problem in philosophy or a human
problem involving the rights and duties of individuals. He
loved music and enjoyed a Beethoven sonata with as much
enthusiasm as the solution of a Euclidian problem or of an
obscure passage in Aristotle. He was blessed with a cheer-
ful disposition, could take part in conversations on a wide
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range of subjects, and was sympathetic toward all classes
of people. Because of his penetrating intellect and his
broad knowledge, his company was sought by the cultured,
and his students listened to him with respect and admi-
ration. His rigid intellectual honesty called forth the esteem
of his colleagues and students, and his geniality and broad
sympathy won for him the love and esteem of many out-
side of his academic circle.

He married late in life and found in his wife, Rose
Gorfine, a congenial spirit who aided him greatly in his
social and literary pursuits. She shared with him his love
for music and was herself an accomplished pianist. He
also derived considerable satisfaction from his Jewish com-
munal activities, his associations with educational agencies
and his contacts with kindred spirits in all strata of society.
In the midst of his numerous duties as teacher, student
and writer, he found the time to travel and to take advan-
tage of the aesthetic and cultural opportunities offered by
the European capitals. Such a life, carefully planned and
intelligently followed, may be regarded as a happy life,
happy in its simplicity, in its accomplishments and in the
inner satisfaction which it brings.

Isaac Husik was twelve years old when his mother
brought him to Philadelphia in 1888. His father remained
in his native town of Vaseutinez, in the province of Pol-
tava, Southern Russia, to wind up his affairs, but followed
the family about a year later. Wolf Husik was a learned
and respected business man in his town but was compelled
to emigrate on account of the infamous May Laws enacted
by the Russian Government in 1881. The new environ-
ment in America bewildered him and, unlike other immi-
grants, he was unable to adjust himself to it. He did not
go into business but eked out a modest living from occa-
sional lessons in Hebrew given to unwilling pupils. He
was extremely devoted to Jewish customs and traditions
and was especially desirous of imparting to his children a
knowledge of Jewish literature and a respect for the Jewish
religion.

Young Isaac, who had already manifested extraordinary
scholarship in, and love for, Jewish studies, the ground-
work for which had been laid in the schools which he
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attended in his native town, received special attention
from his father. In addition to the instruction imparted to
him by his father, young Isaac was brought into contact
with Dr. Sabato Morais, the minister of the Sephardic
congregation Mikveh Israel of Philadelphia, who often
befriended young immigrant boys and taught them the
Hebrew language and Jewish literature. Dr. Morais was
then head of the Jewish Theological Seminary in New
York, which he had helped to found, and was eager to
secure and train suitable candidates for admission to the
institution. He hoped that the Seminary would serve as a
bulwark against the inroads of Reform Judaism, which he
regarded as most dangerous for the development of Jewish
life in this country. Isaac Husik was later enrolled as a
student of the Seminary while he was preparing himself in
secular studies in the public schools and at the University
of Pennsylvania. Dr. Morais personally directed his Jewish
studies and supervised his general training as well.
Although his hope that Husik would make the rabbinical
profession his career was not realized, nevertheless, his
influence on the life and character of his young protege
was very potent and remained with him throughout his
life.

Husik did not complete the regular course prescribed by
the Central High School. He began his studies at the
University of Pennsylvania when still quite young and
received his A.B. degree, with honors, in 1897. Mathe-
matics was then the subject to which he expected to devote
his life and in which he was awarded the Master's degree
in 1899. He soon found, however, that his interest lay
mainly in abstract thought and especially in the study of
Aristotle. He was greatly influenced in the latter subject
by one of his most beloved teachers, William Romaine
Newbold, an authority on Aristotelian philosophy, who
greatly admired Husik's intellectual attainments and ex-
tensive knowledge of Hebrew and Greek. In the presence
of this writer, Professor Newbold once declared that among
the hundreds of students whom he had taught he found
no one who was as expert as Husik in a knowledge of the
Greek language.

The University conferred upon him the Ph.D. degree in
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1903 and also granted him a graduate fellowship in philos-
ophy. His thesis, entitled "Judah Messer Leon's Com-
mentary on the Vetus Logica," prepared after considerable
research in the libraries of Munich, Leipzig, Paris, Oxford
and the British Museum, was published in Leyden three
years later. It consisted of a resume and an estimate of
Messer Leon's work; the critical edition of the text, how-
ever, remained unpublished.

In 1898, while still a student in the graduate depart-
ment of the University, Husik accepted an instructorship
in Hebrew and the Bible in Gratz College, founded in
1897, and remained there until 1916. At the same time he
maintained his relations with the University as an instruc-
tor in philosophy, but left the post at Gratz upon his pro-
motion to an Assistant Professorship at the University.
He was made a full Professor of Philosophy in 1922 and
continued in this position until his death.

His outstanding work, "A History of Medieval Jewish
Philosophy," published in 1916 by the Jewish Publication
Society of America, at whose invitation the book was
written, and by the Macmillan Company of New York,
was largely the result of his lectures at the University.
This book, dedicated "to Solomon Solis-Cohen, M.D., as
a token of gratitude and esteem," was virtually a pioneer
in its field, especially in the English language, and was
received with acclaim by philosophers as well as by stu-
dents of Jewish history and thought. It was twice re-
printed. In this work, intended to "appeal alike to the
scholar and the intelligent non-technical reader," the
author follows the chronological rather than the topical
method, dealing with eighteen of the outstanding Jewish
thinkers of the Middle Ages from Isaac Israeli to Joseph
Albo.

In an elaborate introduction, Husik summarizes the
development of philosophical thought among the Jews and
the various influences that were at work in stimulating and
directing Jewish philosophic speculation. He confines him-
self mainly to the rationalistic writings, consciously avoid-
ing treatment of the mystic strains in some of the Jewish
philosophers, but including their eschatological specula-
tions as to the nature of the soul, life after death and the
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world to come. His intimate acquaintance with Greek
philosophy, which is the basis of all medieval Jewish ab-
stract thought, and his extensive knowledge of Hebrew and
Arabic, the media of most of the writings, equipped him
for an authoritative treatment of the subject. He never
resorted to secondary sources when the originals were
available and was particularly careful not to impute
modern thoughts and ideas to the medieval writers, a
fault of many modern scholars. The presentation is
throughout clear and concise, and the reader is made to
feel that he has here a faithful and unvarnished tale, free
from polemics or apologetics, describing and interpreting
the works of the great geniuses of the past from their own
background and point of view.

In 1929 Husik's edition of Albo's "Sefer Ha-Ikkarim"
was published by the Jewish Publication Society as one of
its Jewish Classics Series, based on several manuscripts and
rare editions. It is provided with an accurate English trans-
lation of the original, supplemented by numerous explanatory
notes. The book appeared in five volumes and was edited
with themeticulousscholarshipsocharacteristicof Dr. Husik.
Albo's "Sefer Ha-Ikkarim" is regarded as the last impor-
tant Jewish philosophic work of the golden age of medieval
Jewish thought and deals primarily with the fundamental
principles of the Jewish religion. Albo reduces the thirteen
articles of creed of Maimonides to three, namely: Exist-
ence of God, Reward and Punishment, and Revelation.
The result of a disputation arranged by Pope Benedict
XIII, in which Albo took a leading part, the work con-
tains much concerning the fundamental differences be-
tween Judaism and Christianity. A great deal of these
references and discussions, deleted in former editions by
the censors, are here restored. Since he deals fully with
Albo's philosophy in the last chapter of his "A History
of Medieval Jewish Philosophy," the editor here confines
his treatment of it to a brief introduction, describing the
causes that led Albo to write his book and the manuscripts
and editions which he used.

The following incident in Professor Husik's life will
throw some light on his intellectual uprightness and strict
adherence to the truth.
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When Professor David Neumark of the Hebrew Union
College of Cincinnati published in 1907 the first volume of
his extensive work, "Geschichte der juedischen Philosophie
des Mittelalters," Husik reviewed it in the Philadelphia
Jewish Exponent of May 8, 1908. Later he prepared a more
technical review of this work which he read before the
historical section of the Third International Congress of
Philosophy, held at Heidelberg in September, 1908. In
more extended form it was published in the Archiv fur
Geschichte der Philosophie, 1910, under the title of
"A Recent View of Matter and Form in Aristotle." Neu-
mark is here criticized for some mistranslations and mis-
constructions of technical terms used by Aristotle. A
vituperative reply to this review by Dr. Neumark was
published in the same periodical a year later, to which
Husik wrote a rejoinder in 1912. In this Husik discounted
all the personal abuse of the author and confined himself
strictly to the facts, showing how grossly Neumark had
erred in his interpretation of Aristotle's views. Neumark
then wrote a special appendix (Anhang) to his work in
which he dealt with the specific questions taken up in
Husik's articles. Dr. Husik answered no more and con-
sidered the matter closed. When Husik published his
"A History of Medieval Jewish Philosophy," Neumark
took the opportunity to launch a ferocious attack on the
book and its author. This met with bitter resentment by
Jewish students here and abroad, and led to the publica-
tion by a student who wrote under the pseudonym of
"S. Baruch", of a pamphlet entitled "Prof. David Neu-
mark, Ph.D., and 'Mr.' Husik," in which Husik is ably
defended against the onslaughts of his critic, Dr. Neumark.

When Husik agreed to translate into English Von Iher-
ing's famous book "Zweck im Recht," he became interested
in the study of law and with characteristic earnestness
enrolled as a student in the Law School of the University
of Pennsylvania. He was graduated with the degree of
LL.B. in 1919 and was later admitted to the Philadelphia
Bar. Although never practicing law, he used his newly
acquired legal knowledge to translate into English also the
great work of Stammler, "The Theory of Justice," and to
give courses at the Law School in the philosophy of law.
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He also contributed scholarly studies to various learned
periodicals as well as more popular articles on the subject
of philosophy. An example of the latter is the article on
"Jewish Philosophy" in the fourteenth edition of the Ency-
clopaedia Britannica.

In 1923, Husik was appointed editor of the Jewish
Publication Society of America, a position which he held
until his death. With his wonted scrupulous care he read
the manuscripts submitted for publication and saw them
through the press. Many an author whose work was pub-
lished by the Society in the past sixteen years is deeply
grateful to him for the many suggestions and references
which he gave them, always in a kindly and sympathetic
manner.

When still in his teens, Husik began his career as a
teacher in one of the elementary Hebrew schools of the
Hebrew Education Society of Philadelphia. He was, how-
ever, much happier when teaching adults or adolescents.
At Gratz College he first had small classes consisting in
the main of adult students who were eager to learn Hebrew
in order to be able to read the Bible in the original. He
followed the methods then prevalent at the universities in
the teaching of ancient languages, paying strict attention
to the intricacies of grammatical construction and philol-
ogy and demanding of his students technical and detailed
knowledge. As the nature of the student body changed
and the average age of the students declined, he found it
necessary to modify his approach and dwelt more on the
literary and the spiritual side of the prophetic utterances
than on the technical phases of etymology and syntax.
However, he never discarded the study of grammar en-
tirely, even though Hebrew pedagogues today are mini-
mizing its value, for he considered a knowledge of grammar
an essential to the study of any language. At Gratz, also,
he often gave courses in the reading of Hebrew philosophic
texts to advanced students.

In spite of the severe demands which he made upon his
students, his clarity of presentation and sterling character
evoked their devotion and affection. During the eighteen
years that he taught at Gratz College he came in contact
with a large number of students, many of them now
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leaders in the Jewish community, who recall with gratitude
and reverence his geniality and his forceful teaching abil-
ity. Similar admiration and affection are entertained for
him by the much larger number of students, Jews and
non-Jews, who sat at his feet at the University of Penn-
sylvania, and who benefited by his instruction and by their
contact with him. He was frequently invited to deliver
lectures and conduct courses before other students and
scholars. For many years he conducted classes at the
Yeshivah College in New York, and also at the Hebrew
Union College in Cincinnati. He was also lecturer at
Columbia University Summer School. His brilliant mind
and wide knowledge, as well as his human qualities, made
him a most welcome lecturer and teacher. His high sense
of justice and the stringent demands which he made upon
his students were tempered by a broad sympathy and a
deep and kindly understanding. Fairness to all was his
foremost characteristic.

Even after his interests widened and his academic duties
occupied most of his time and attention, Husik continued
his activities in the Jewish community, especially in Jewish
education. After his retirement from Gratz College he was
made a member of its governing body and gave his atten-
tion to the work of the institution. He was a member of
the Board of License of the Associated Talmud Torahs,
and after the death of Professor Max L. Margolis, succeeded
him as chairman of its important committee on High
Schools. Throughout his life he was a member of the
Mikveh Israel Congregation. He often attended services
and in his younger years would frequently act as reader of
parts of the Sephardic liturgy with which he was thor-
oughly familiar. He fully realized the importance of the
Synagogue in the life of the individual and of the com-
munity, and his observance of, and participation in, Jewish
ceremonials and activities attested to his keen awareness
of his responsibilities as a Jew.

Those who met Dr. Husik only occasionally may have
formed the impression that he was a cold rationalist,
immersed entirely in abstract thought and removed from
mundane affairs and pleasures. Nothing could be further
from the truth. Those who were fortunate enough to
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know him better, recognized in him a warm and affectionate
nature, a devoted friend and a congenial companion.

A devotee of music and the drama, he was a frequent
visitor at concerts and operas; in fact, he had been strongly
advised in his youth to have his rich baritone voice culti-
vated for a musical career. He belonged to not a few organ-
izations and had many friends, Christians as well as Jews.
He was an active member of various learned societies, such
as the American Oriental Society, the American Philosoph-
ical Society, the American Academy for Jewish Social
Research and others, in some of which he held important
offices; and also of social clubs, such as the Doreshe Daat
and the Pharisees.

Failing health forced Dr. Husik to interrupt his work in
the Fall of 1938. The University granted him a leave of
absence and he spent several months in quiet and rest.
He appeared so much improved that he was permitted to
return to his desk by the beginning of the second semester
and even gave a few courses at the University. He was also
able to complete some work in connection with his duties
as editor of the Jewish Publication Society. One of his
last acts of generosity was his taking into his home of a
young German refugee and helping him to continue his
academic work in this country. The end came rather
unexpectedly. On March 22, 1939 he breathed his last,
having just passed his sixty-third birthday.

His was a life entirely devoted to study and to teaching.
Modest, unassuming, shrinking from any form of pretense
and ostentation, he lived a quiet but very productive life.
His nobility of character, his labors and achievements were
not unrecognized or unappreciated. Students of Jewish
history and Jewish thought will for a long time to come
continue to benefit from his researches and from his unique
power of analysis and lucidity of expression. His friends
will long miss his cheerfulness, his penetrating thought,
his rugged honesty, his sympathetic attitude and his fine
soul.
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BY DAVID J. GALTER

When William M. Lewis died on the morning of Monday,
January 30, 1939, his calendar listed eight or ten speak-
ing appointments to be filled. He had been ill for some
time and was repeatedly urged by members of his family,
his physician and intimate friends to retire to a calmer
life. Death came within one week of his last speaking
engagement and within three or four days of the last
conference in which he was an active participant. His
last public appearance was in the interest of foreign relief
and Palestine, and his last conference was in the further-
ance of Jewish education in his home city, Philadelphia.

If the story of the life of William M. Lewis were to be
reduced to one paragraph, the above would serve the
purpose — if not for his entire public career then certainly
for the last twenty years. Aside from his duties as one of
the judges of the Municipal Court of Philadelphia there
were two major activities to which he dedicated his whole
life — relief to his fellow Jews in the lands of discrimina-
tion and persecution, with the emphasis on a rebuilt
Palestine as the most desirable outlet, and Jewish educa-
tion for the growing Jewish youth.

Like the late Louis Marshall whom he greatly admired,
he dreamt of and hoped for the day when Jewish suffering
and distress would be ended so that he could devote even
more of his time and energy to the subject of Jewish
education. And, like Louis Marshall, he did not live to see
that day.

Judged by scholarly standards, William M. Lewis was
not a learned man. Circumstances not of his choosing
denied him the privilege of a seat at the table of the learned.
Enough came his way, however, to impress him deeply, so
that throughout his life he was profoundly moved when-
ever the call came on behalf of any phase of Jewish learning.
His love, reverence and eagerness for Jewish scholarship,
never waned.
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He was an active Zionist and for a number of years
held the second highest office in the Zionist Organization
of America. Zion, however, meant infinitely more to him
than Zionism. To be sure, he was sincerely interested in
political Zionism and was gravely concerned when it
appeared threatened. Transcending these considerations,
however, was his attachment to the land of his forbears,
an attachment and a loyalty that were deepened and
intensified with his visit to that land. Had conditions
been more favorable, had his private affairs been more to
his liking, be planned to return to that ancient country
for recuperation and renewed inspiration. This was not
vouchsafed him.

Growing out of these two vital forces that influenced
his life — love of learning and devotion to Palestine re-
building — was a third: his yearning for harmony in
American Israel. It is no exaggeration to observe that his
usefulness to the first two, certainly to Palestine, was
immeasurably enhanced by his efforts on behalf of the
last. He was in a true sense a lover of peace. To this, no
less than to other causes, he gave yeoman service.

One need not be a profound student of American Jewish
life during the past twenty or twenty-five years to know
how much need there was for peacemakers, in the local
communities as well as in the greater Jewish community
of the United States. The older generation was clinging to
its established traditions, to the deeply rooted customs
and, in a measure, to the rights presumably vouchsafed to
seniority. The new arrivals to this country and to Jewish
life were not willing to assume the role of passive acqui-
escents. They sought to share both in the duties and
responsibilities. There were clashes in methods, in attitude,
in ideology. Lewis saw these controversies develop, was
sufficiently equipped with background and with appreci-
ative understanding accurately to evaluate the contending
forces. His judicial mind, his genial personality, the con-
fidence he enjoyed among the leadership of the various
groups constituted his armor in the battles for toler-
ance, for sympathetic understanding, and for harmonious
action.
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The older members of the American Jewish community
will recall the stirring days leading to the establishment of
the Jewish Agency for Palestine. Feeling ran high. The
pros and the cons were insistent on what they called their
prerogatives and their ideologies. Each group considered
its views sacred and unalterable. If ever American Jewry
was at war with itself, it was then. The leaders in that
internecine struggle stood their ground. None would yield.
At the very mention of certain words or certain phrases
sparks would fly. It took time and patience and most
careful handling before a basis could be established, first
for discussion and later for agreement.

William M. Lewis was one of the very few who held a
card of admission to the headquarters of both camps. He
made good use of, and at no time abused, this rare privi-
lege. Together with a small number of others he worked
night and day, arranging conferences, meeting with indi-
viduals, drafting formulae, substituting words, revamping
phrases, arguing, debating, pleading.

While all this was taking place behind the scenes William
M. Lewis was also addressing innumerable public meet-
ings, soothing the turbulent spirits, warning against extreme
agitation, and calling for a greater measure of understand-
ing and forbearance. All the difficulties — real and imag-
inary — were finally ironed out at a public meeting, at
which he presided and delivered the keynote address.

Within the Zionist movement, more especially in con-
nection with national conventions, he was frequently called
upon to serve as arbitrator and peacemaker. Here too
his record of achievement was unusually high, thanks to
the esteem in which he was held and to his talent for
arbitration.

His service to his local community, if less dramatic, was
no less significant. As the third largest Jewish community
in America, Philadelphia experienced on a smaller scale all
the conflicts, all the emotional and ideological struggles to
which the greater American community was heir. In all
these Lewis played a definite part, always applying him-
self to the task of assuring harmonious action among all
the forces and groups within the Jewish community.
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William M. Lewis was born October 1, 1884, in the city
of Poniewicz, or as it is popularly called, Ponevyezh, in
the province of Kaunas, Lithuania, one of the centers of
Jewish learning in old Russia. His father, Yona, was a
flour merchant, who divided his time between his business
and his synagogue. Nor was the former allowed to inter-
fere with the latter. More frequently the reverse was the
rule. His mother, Michla, was a more practical person.
Realizing that business is a jealous taskmaster and that
customers will not wait until all the affairs of the syna-
gogue and the Beth Hamidrash are expedited, she took
matters in hand and soon became the mainstay of the
family of eight, which included a daughter and five sons.
This she did without infringing in any way upon the
superior position of her husband as head of the household
and master of the mercantile establishment.

As the children grew older, they realized there would be
no future for them in the land of the Czar. They saw how
hard their mother worked, and with what little returns.
The chances for improvement were meager. Business was
going from bad to worse. Glowing reports were coming
from the New World, where every one prospered. So the
oldest son, Hyman, decided to follow the example set by
thousands upon thousands of others. He emigrated to
Boston and remained there for a number of years.

Letters from home were discouraging. Mother took
ill — an illness from which she died. Father was unable
alone to cope with the business. There was only one way
out — for the family to migrate to blessed America. They
had friends in Boston; besides, Hyman was there. They
confided their desire to him and Hyman soon sent the
necessary steamship tickets.

Bill, as he was popularly called throughout his life, was
two years old when his mother died. If he did not have
the benefit of his mother's personal care, he did have the
spirit in which she established the household. In addition
he had the guidance of an uncle who took him into his
home and provided for his Jewish education.

Boston did not prove to be the haven they envisaged.
Somehow the family could not readjust itself. Torn from
his old moorings — his synagogue, his position in the
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community, his other associations — father Yona was a
decidedly unhappy person. He made several efforts to
reestablish himself, but without success. He died several
years later. There was nothing to keep them in Boston so
the family moved to Philadelphia.

Bill was twelve years old when his brother Hyman
brought him to this country. He immediately entered
public school and completed the eight years elementary
course in two years. At Central High School he stayed
only two years. Times were bad and his brother found it
difficult to carry the burden of the entire family alone.
Determined to advance himself, Bill sold newspapers dur-
ing the day and continued his studies at night. His news-
paper location was on one of the corners of Broad and
Chestnut Streets, busiest thoroughfare of Philadelphia,
opposite City Hall, where later for sixteen years he had his
private chambers as a member of the Municipal Court. In
addition to selling newspapers he tutored and engaged in
other odd work in order to maintain himself.

He was an omnivorous reader and concentrated upon
those books which helped him in the furtherance of his
ambition to become a lawyer. Though he did not have
the advantages of regular classroom study, he experienced
no difficulty in passing the necessary examinations. He
was admitted to the Pennsylvania Bar in 1905, at the age
of 21. Henceforth, he divided his time between his pro-
fession and service to the community.

Though Jewish communal affairs claimed the major
portion of his time during the last fifteen or twenty years
of his life, he is not without a distinguished record of
service in the secular community.

At the age of thirty — January, 1914 — he was elected a
member of the Common Council to represent the Thirty-
Second Ward, a position he held for six years. Honorable
Joseph P. Gaffney, Chancellor of the Philadelphia Bar
Association thus characterized his service in that capacity:

"The councilmanic period . . . marked, in great part,
the character-forming years of Bill Lewis. The formulating
and enacting of important legislation to meet the new
problems thrust upon the City, previous to, during and
after the War, demonstrated to me, not only the native
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ability of Bill Lewis, with which I was already familiar as
a fellow member of the Bar, but his keen insight in matters
of legislation. He could readily differentiate between the
worthwhile and the spurious or trifling. He was particu-
larly interested in all kinds of legislation having for its
objects the amelioration and upbuilding of his less fortu-
nate fellow citizens. His activity on behalf of the sick and
the grief stricken during the trying days of the death-deal-
ing influenza, which followed the World War, set him apart
as an unselfish man of high humanitarian instincts.

"This same councilmanic period witnessed bitter inner-
party strife. We were the majority faction. From time to
time, we were required to prepare for and meet the mass
attacks of our opponents. In these political emergencies,
another quality displayed itself in the character of Bill
Lewis — dependability . . While he was a regular party
man, he never permitted that regularity to be employed
in either drafting or supporting measures hostile or injuri-
ous to the public welfare. He was loyal to Philadelphia.
He deeply appreciated and was ever grateful to it for
having opened wide to him the doors of opportunity."
(Honorable Joseph P. Gaffney in the William M. Lewis
Memorial Volume).

In 1922 he was appointed to the Municipal Court by
Governor William Sproul and the following year was
elected for a term of ten years. He was reelected to a full
ten year term in 1933. The high regard in which he was
held was indicated in 1933 when the Philadelphia Bar
Association, in a secret poll, gave him the highest per-
centage of approval (943^) of any sitting judge.

Himself an immigrant, it was natural for him to evince
especial interest in the newcomers and in the movements
aiming to make them an integral part of the citizenry.
This led to his active participation in the affairs of the
Jewish fraternal organizations where he enjoyed a position
of leadership and was in constant demand as speaker and
advisor.

The Brith Sholom was his favorite Jewish fraternal
organization. He served as its Grand Master for three
consecutive terms. His interest in Jewish education
brought him the presidency of the Associated Talmud
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Torahs — the position he held at the time of his death.
He was a member of the Board of the Federation of
Jewish Charities, the Allied Jewish Appeal (Vice-Presi-
dent), the Board of Overseers of Gratz College. Nationally,
he was affiliated with the American Jewish Committee,
the American Jewish Congress, the various divisions of
the Zionist movement, and the Jewish Publication Society
of America.

Lewis loved life. Despite these varied interests he still
found time to enjoy it in full. A lifelong friend and asso-
ciate gives this interesting sidelight:

"Books, music, travel, the companionship of loving
friends and family, were the background against which he
sketched a life of service to humanity. He was a genuine
book lover . . . He remembered most of what he read and
he had the faculty of calling upon this storehouse of read-
ing to give brilliance and point to his utterances. Above
all, he imparted his love and enthusiasm for books to the
friends about him.

"He was as ardent about music as about books. He
used to entertain his intimates, in a delightful way of his
own, by humming strains of music from classical composers
like Beethoven and Tchaikovsky or lighter melodies from
Herbert or Gershwin. This faculty helped make him a
gayer and more colorful companion than ever.

"He was always at best when, on vacation, he strolled
about the deck of a ship at sea . . His distinguished
bearing attracted immediate attention. His wit sparkled.
His little anecdotes were endless. His natural charm was
at its height . . He knew how to laugh and how to en-
courage laughter in others . . ' (L. Arthur Greenstein
in the William M. Lewis Memorial Volume).

In his untimely passing American Jews lost a loyal son
and a faithful servant.
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BY SAMUEL H. GOLDENSON

In the passing of A. Leo Weil on September 17, 1938,
American Jewry lost one of its ablest and most forthright
men. The loss is a very great one, particularly at this time
when our people are so much in need of that clarity of
thought and of that great personal courage which A. Leo
Weil exhibited at all times.

In the life of A. Leo Weil there coalesced the finest
qualities of two noble traditions, those of Judaism and
Americanism. By nature he was endowed with a strong
passion for justice, and this endowment enabled him to
appreciate more and more the persistent emphasis upon
righteousness which characterized the writings of our great
Prophets. In fact, A. Leo Weil was himself of the prophetic
mold. Like Amos of old he could forget himself utterly in
the championship of some noble cause or in his indignation
against some wrong perpetrated upon innocent persons.
His passionate love of what was fair and true and just led
him necessarily to become a reformer in the truest sense.
Gifted with an unusually keen mind and at the same time
with a will to have the right prevail, his reforms were never
of the nature of panaceas. He was not interested in Utopian
schemes, designed to catch the populace. The measures
for betterment that he proposed were always based upon
the proposition that no radical changes would ever be
needed if men in public office and in places of leadership
would discharge their obligations justly, honestly, hu-
manely. He felt that the teachings of religion as well as
the laws of the land amply supplied us with the sanctions
and the principles of conducting the business of life in such
wise as to secure the maximum good for most men. If men
failed, if corruption and decay set in, these were due,
according to him, to violations of trusts on the part of
those occupying places of power and authority.
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Coupled with this understanding of the nature of social
and political difficulties was A. Leo Weil's feeling of per-
sonal obligation to do his part in remedying the wrongs as
he saw them. He was not of the type who could diagnose
the evils of society and then go about minding his own
business. He could not rest content by merely explaining
why things were as bad as they were. The dynamic quality
of his character and his sense of personal responsibility
always drove him into the thick of things, as a spokesman
or a champion or a crusader. He could never sidestep nor
would he ever consult his own comfort or interests when
duty called.

Early in his career he organized the Voters' League of
Pittsburgh, of which organization he was President for
nearly thirty years. The purpose of the League was to
fight corruption in office and to make sure that the prin-
ciples of representative government were adhered to in the
selection of public officials. Through the League he aimed
to arouse the public conscience and to set up higher stand-
ards of official conduct.

During one period in the life of the City of Pittsburgh
civic corruption had become so menacing that A. Leo Weil
started a special crusade in which he was aided of course
by his loyal associates. The result was that (quoting from
an article on Weil in the National Cyclopedia of American
Biography) "the District Attorney brought in a total of
149 indictments and thirty-seven graft informations. These
were against ninety-eight council-men, seven bankers, four
merchants and politicians. Pleaded guilty fifty-four, con-
victed ten, pleaded nolo contendere and sentence suspended
by court 45. The league then moved for changes in the
city charter, abolishing the former councils, totaling about
150 members elected from the several wards, and sub-
stituting a new body of nine members elected at large,
a change in organization which has resulted in the com-
plete discontinuance of corrupt practices. Similar charges
of official misbehavior resulted in a sweeping investigation
of the city school boards, consisting of numerous directors
elected by the several school districts, which was followed
by a reorganization of the entire school system, and an
act of legislature constituting a board of directors of schools,
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to be appointed by the judges of the court of common
pleas. The immediate result of this reform was the eleva-
tion of the Pittsburgh school system to its present high
rating among all the cities of the United States, safeguard-
ing the interests of the children and immensely increasing
the efficiency of teaching. In addition to these valuable
public services, Mr. Weil's name will ever be associated in
the history of Pittsburgh with the successful movement to
rescue Grant Boulevard, one of the handsomest thorough-
fares of the city from the grip of the street railway company,
which had obtained a charter to operate a line through its
entire length, and had already begun the work of laying
double tracks. Thus, this street was saved for the people,
and is still reserved for vehicular traffic. In consequence
of his conspicuous record of civic reform in Pittsburgh,
Mr. Weil has frequently been called in consultation by
reform organizations in other cities, has delivered lectures
before their members, and has assisted in organizing reform
movements in several states."

Besides giving his legal talents and his personal energies
to his fellow citizens of the city, state and nation, he de-
voted much of his time and thought to Jewish affairs and
to the promotion of Jewish religious interests. For many
years he was on the Board of Temple Rodef Shalom and
when he died he was the Vice-President of the Congrega-
tion. There was not a problem that came up in the religious
life of the community in which he was not intensely inter-
ested and to which he did not give the most active attention.
He felt that the Jew in America could give the best account
of himself as a man loyal to the religious ideals of his people.
He also felt that that loyalty should be expressed not only
in one's general acceptance of the principles of one's faith
but also in active participation in the organized religious
life of our people. He therefore believed in the synagogue,
and in the year 1921 he, as a member of the synagogue,
addressed the Central Conference of American Rabbis on
the subject "How the Religion of the Pulpit Reacts on the
People."

He was one of the incorporators, and for many years a
member of the Executive Committee, of the American
Jewish Committee and also a trustee of the Jewish Publica-
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tion Society of America. Among the other organizations
to which A. Leo Weil gave special thought and attention
were the National Municipal League, the Pennsylvania
Civil Service Association, the World Union for Progressive
Judaism, the Union of American Hebrew Congregations,
and the Federated Jewish Philanthropies of Pittsburgh.
He served upon the executive committees of all these organi-
zations. He gave to each not only of his time and thought
but also of his means in the most generous way, for he set
no limit to his giving. He was not of the type to find
excuses for not giving of his material goods because he had
been giving service, or in not giving service because he had
been giving of his substance. He gave of both with equal
generosity.

A. Leo Weil was born at Keysville, Charlotte County,
Virginia, July 19, 1858, son of Isaac L. and Minna (Weil)
Weil. His parents, both natives of Bavaria, came to America
in 1845, settling first in Richmond, Virginia, and removing
successively to Charlotte County, Virginia, and Titusville
and Pittsburgh, Pennsylvania. After completing his prepar-
atory training in the Titusville High School, he entered
the University of Virginia, where he pursued both academic
and law courses. He was admitted to the bars of Virginia,
Ohio and Pennsylvania, in 1879, and began practice at
Bradford, McKean County, Pennsylvania, continuing there
until 1888, when he finally located in Pittsburgh. He was
married April 11, 1883, to Cassie, daughter of Ferdinand
Ritter of Youngstown, Ohio. They had one daughter,
Aimee Leonia, wife of Julian H. Stein of Milwaukee, and
two sons, Ferdinand T. and A. Leo Weil, Jr.
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BY JOHN HERLING

On Friday night about fifty years ago, in the village of
Dookorah, the gubernia of Minsk, there sat in a humble
cottage, the widow Broche Horowitz Charney, with her
son, still too young to join his elder brothers at the syn-
agogue for the evening prayer. The mother hugged young
Baruch to her and crooned:

"Around the walls of Jerusalem
Little Jews stand
Weeping and sobbing.''

Young Baruch looked up to her questioningly, "In the
whole world, is it only the Jews who stand weeping and
sobbing?" "No, my dear child, all the poor and all the
oppressed."

Baruch Charney Vladeck was born on January 13, 1886,
the fifth of six children, a girl and five boys. When his
father, Nachman Wolf Charney, died, the mother, aged 35,
was confronted with the task of supporting her brood.
With her little leather supply store, she earned enough to
buy bread and soup and some occasional meat for the
young ones. More important to her, however, than mere
food was the duty to provide her boys with the right
Jewish upbringing. They went to Cheder, and by the
time Baruch was ten years old, his teacher urged the
mother to send him and his older brother, Samuel, to the
town of Minsk to undertake the study of the Talmud.
Their mother glowed with pride. It seemed as if she had
provided two rabbis for Israel. And as they took leave
of her to begin at the Yeshivah, she reminded them yet
again that they were great-great grandchildren, to the
fifteenth generation, of the holy Shelah.

For several years, the passion for learning flowed natu-
rally enough within the grooves of orthodoxy. In Minsk,
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the brothers t rot ted off a t meal time to eat a t the various
homes, in the well-known fashion of many a Yeshiva
bochar. Every Passover and Succoth, Baruch and his
brother came back to Dookorah and delighted their mother
with their progress and their reports of life in the town of
Minsk.

But soon the insistent clamor of life beyond the walls
of the Yeshiva caught young Vladeck's eager a t tent ion.
The cry for Jewish deliverance had begun to find expres-
sion in the Zionist movement. Theodor Herzl had lit the
beacon for a homeland in Palestine. Within Russia and
Poland, the long suppressed desire for emancipation from
the Czarist yoke found many young Jews thrilling to the
new call to the East . At last there seemed an escape from
a hostile, vengeful world! In a thousand villages was felt
the throb of expectancy tha t the centuries-old prophecy of
a coming Messiah was about to be fulfilled.

At the same time, disquieting stories of another kind of
deliverance were being told in Minsk. There was the
frightening news t h a t the son of one of the rabbis had
been arrested and shipped off to Siberia. There was a
rumor t h a t secret meetings were being held in the woods
a t the edge of town. Young folks, it was said, were s tudy-
ing new subjects on which there was no commentary to be
found in the books of the Talmud. They sang a new kind
of song and cursed the Czar. For young Baruch, the
world of the Torah and the Ta lmud was beginning to
fade.

He read voraciously. From Pushkin, Turgenev, Dosto-
ieveski, Tolstoi, came the knowledge of universal oppres-
sion. In its long history, the persecution of the Jews was
a bloody incident, perhaps the bloodiest. But there were
questions tha t prodded for an answer. Could there be final
deliverance of the Jews while the rest of the world was
enslaved? Of what use to be merely learned when science,
l i terature and humani ty , itself, were thwar ted by the
Czars, their secret police, a corrupt, oppressive ruling
class? Vladeck was not yet in the revolutionary move-
ment, but the glimpse he occasionally caught of it excited
him.

When in April, 1903, the Kishinev massacres occurred
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and the Black Hundreds loosed their violence upon defense-
less Jewish families, it meant for many a bitter retreat
into elementary self-defense. For others, for Vladeck, the
suffering of the Jews whipped up a determination to
transform Russia from a place of hideous carnage, to
remake the world. He began to study for admission to
the gymnasium. At the same time, among the young
people, he had come to have a reputation as a teacher.
He conducted classes for young workers both in economics
and literature. Thus, almost overnight, Baruch became a
threat to the regime. "I didn't feel that I was particularly
dangerous at the time," Vladeck said years later, "but I
am inclined to believe that the Czarist police understood
the logic of my development better than I then could."

He was thrown into the Minsk jail in January, 1904,
when he was eighteen years old. Thus he matriculated for
an advanced education. As for many another, the Czarist
jails became the universities of revolutionary theory and
tactics. They were vocational institutions that prepared
young men and women for the revolutionary job. He now
was one among the great company of political prisoners,
many of whom were to bring about a revolution, and most
of them to be executed or lost in its aftermath.

The Czar was nervous. The prison at Minsk overflowed.
There were so many more political prisoners than outright
criminals, that the overflow from the political block, Baruch
included, was placed among the latter. Immediately, he
began to give classes in arithmetic and geography. The
simple Russian townsmen and peasants gloried in their
opportunity. They wanted him to teach them how to add
so that they couldn't be cheated. That was their immedi-
ate demand. Moreover, they wanted to know something
of the world outside Minsk, to know where under the sun
they were. Both subjects, as taught by the young "politi-
cal," were susceptible of wider interpretation. Arithmetic
and geography became political instruments. He made
his words simple, his illustrations vivid, and began to tell
those little stories that made things as clear to his students
in the Minsk jail as they were unforgettable to his de-
lighted audiences of quite another kind throughout his
life.
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In the meantime, he was in daily touch with the leaders
of the Jewish Bund. They had heard of Baruch Charney,
and they welcomed him to their discussions. A cross-
section of political Russia was in the Minsk prison. A
regular series of lectures was delivered by the revolution-
aries on such subjects as, what is the role of the peasantry
in the struggle that lies ahead? What of the minority
groups?

He began to read many of the books that "politicals"
brought to jail with them. For the first time, he came
across Emerson, in German translation. His thoughts
began to turn to America whence help and food and cloth-
ing were beginning to come, to aid those engaged in the
underground political work.

Young Baruch's ability as a speaker became recognized
by all his fellows. His slender physique, easy smile and
capacity for brilliant but simple expression, all combined
to make him spokesman for the grievance committee in
relations with the officials. Once, when political prisoners
were treated with scant courtesy, in crude violation of
established procedure, he managed to carry their complaint
to the governor of the province, Mussin-Pushkin, descend-
ant of the famous Russian poet. Mussin-Pushkin himself
once came to the prison and was greeted by a committee,
headed by Vladeck. There was no humility in the young
revolutionist's address, but forthrightness and a great
streak of chntspe, tempered with charm. Smiling wryly at
this lecture on official arrogance, the Czar's representative
temporarily restored the rights of the political prisoners.
At another time, the political prisoners went on a hunger
strike which did not end until they won their demand —
courteous treatment from the prison officials. The revo-
lutionists guarded their status as "politicals" with their
lives.

In September, 1904, shortly after his release from jail,
Vladeck joined the Bund, the brilliant and daring group
of Russian Jewish revolutionaries. He had developed so
great a prestige within the prison that he was at once
assigned to work with the needle trade circuit of the Minsk
Revolutionary Committee. Under the fairly tolerant rule
of Mussin-Pushkin, open meetings were sometimes per-
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mitted. Once, following a strike call, Vladeck announced
the gathering place to be the largest synagogue in Minsk.
Instead of the three thousand who were expected to cram
their way in, ten thousand people milled around the syna-
gogue that day. It was the largest mass demonstration
held in Minsk by the Bund up to that time. It was the
first great meeting that the young revolutionist addressed.
People now began to acclaim him as the second Lassalle,
comparing him to the great, romantic and eloquent leader
of German labor in the nineteenth century. Later the
strikers selected him, at nineteen, to be on their negotia-
ting committee, the first of innumerable negotiations
in behalf of labor to which Vladeck henceforth devoted
his life.

Thoroughly alarmed at the significance of this popular
outpouring, the authorities clamped down. A new gov-
ernor, Kurloff by name, was dispatched to Minsk, with
one chief assignment: destroy the Bund and its influence.
At once, the police began an intensive search for the
leaders. Baruch Charney, the young revolutionist to whom
the Bund now gave the name of "Vladeck," fled Minsk.

In the Vladeck Memorial Exhibit at the Yiddish Scien-
tific Institute in'New York, you may see one of the official
warrants calling for the immediate arrest of Vladeck, the
Bundist.

Once, leading a group of strikers across an open plain
in the dead of winter, young Vladeck was ridden down by
a pack of Cossack horsemen who slashed at him and his
comrades with swords and whips. Vladeck was left in the
snow, as dead, while the Cossacks swept on to spread their
terror. Until the day he died, Vladeck's face showed the
white scars left by this encounter.

From now on, he was ordered by his organization to
travel with a bodyguard. He switched names from town
to town. The police were on the lookout for a fellow
named Vladeck. They did not know that he might be
"Schwartz" (a translation of "Charney" which in Polish
means "black") or "Bunye Broches." As time went on,
he developed a long list of aliases.

Not only the police, but others became interested in
the doings of the young revolutionist. For Vladeck began
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to write almost as actively as he agitated. He wrote verse
and prose, fiction and criticism. So that one day, J. L.
Peretz wrote to a friend, "Tell me, who is this Bunye
Broches. I must know. He will help us clean out the
Augean stables of present-day criticism."

Vladeck might have lived a life devoted almost entirely
to belles-lettres. Peretz was only one of a long line of
people who urged him to make literature a career. But
his answer was: "To do things for people is more impor-
tant." His writing was always a by-product of action.

He was jailed again at Vilna and Lodz. A year after
Vladeck was released from the Lodz jail, another young
Bundist named David Dubinsky was thrust into the same
prison. Released from Vilna, in the general amnesty pro-
claimed in October, 1905, Vladeck persisted. Bialystok,
Lublin, Warsaw, as well as Vilna and Minsk, and a score
of smaller places were his continuous route. And some-
times, there was a surreptitious visit to the old home
town to see his mother who finally became reconciled to
Baruch's not becoming a rabbi.

In 1907, he was sent to London as one of the Bund
delegates to the famous convention of the Russian Social
Democratic Party. There he met many of the prominent
exiles, the great of the Russian Revolution to come. He
was so impressed with Lenin as a person that contrary to
instructions of the Bund, he cast his vote for him, which
proved decisive in the latter's election to the executive
committee. The next year and a half after his return to
Russia was a period of intensive reaction and general
defeatism throughout the land. The revolutionary flames
had temporarily subsided. In the meantime, thousands
were being sent off to jail for long sentences, or banished
to Siberia for life.

Vladeck escaped to America. He arrived, heralded as
the young Lassalle, on Thanksgiving Day, 1908. On
December 3, his first meeting was scheduled at Clinton
Hall, on New York's East Side. There he found a mighty
welcome from those who had preceded him. He was
already a half-legendary hero. The shining eyes of thou-
sands were to follow young Vladeck whether he spoke of
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the coming Revolution or of Maeterlinck's "Blue Bird."
Fervent but not spectacular in his delivery, he dared to
employ an imagery and a vocabulary that leaped to the
rhythm of his listeners' aspirations. In his language they
could hear the roll of the Biblical phrase, see the splendor
of the prophetic vision of the new social order, laugh when
he brought them to earth with a mujik's slang, applaud
the precision of the young logician, trained, as a youth, in
the Talmud. They adored him and proudly gave him to
America.

But amid the warmth of the reception, young Vladeck
felt disappointment. He found that for many of his com-
rades, the American scene was not a theatre of action, but
for sentimental reflection. Others having been in this
country somewhat longer, preened themselves on their
American clothes, their use of American slang — the "all-
rightniks" in various stages of development. The gist of
their advice to Vladeck was: "Forget about it. This is
America and no place for idealistic notions. We must be
practical." But Vladeck also found a rapidly growing
group, who together with many who could trace their
American ancestry back for generations, planned and
worked to apply their idealism to American realities.
Years later, Vladeck said: "I am a very lucky man. You
know in the very first year after my arrival here I dis-
covered that New York was not the United States."

He went on a lecture tour of the United States and
Canada. It was for him in fact a voyage of discovery.
He fell in love with the American landscape, and some of
his first writing in this country was a rhapsodic descrip-
tion of it. But he rejoiced not only in the topography.
As he went along he noted the absence of a caste system,
so different from Russia. But on turning South, he beheld
with his own eyes the full significance of the Negro prob-
lem. In Savannah, he saw the police raid a Negro quarter,
belaboring its inhabitants with impartial brutality. Visit-
ing friends in Norfolk in 1910, he saw drunken sailors
of the Navy Yard beating up Negroes in broad daylight.
When he expostulated to his friends that such a condition
was intolerable, they smiled faintly and said: "You will
learn better. You are only a greenhorn." Later the same
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year, during the street car strike in Philadelphia, Vladeck
walked down Market Street. Before he knew it, policemen
came rushing, clubs were swinging and Vladeck was
knocked to the sidewalk. The City of Brotherly Love
seemed for a moment like Minsk. Vladeck by now had
begun intensive work in the Socialist movement. Under
the auspices of the party and the Workmen's Circle, he
lectured and labored arduously.

He married Clara Richman in 1911. The future Mrs.
Vladeck, who also came from Russian Poland, had for
several years before her marriage worked among the
mothers of the East Side as a district nurse of the Henry
Street Settlement. Three children were born to them,
May, William and Stephen. For several years, Vladeck
lived in Philadelphia, where he performed the triple task
of managing the Philadelphia office of the Yiddish daily,
the Forward, carrying on the indispensable Socialist and
labor work, and taking courses at the Teachers' College
of the University of Pennsylvania.

In 1915, he was admitted to United States citizenship.
On the night before his first election day he could hardly
sleep. Long before the polls opened, Vladeck arose, bathed,
and dressed himself in his Sabbath best as does a re-
ligious Jew for a Holy Day. With a proud smile he cast
his first vote. To his dismay, the day after election he
discovered that not a single Socialist vote was recorded
in his election district. When he questioned the chairman
of the election board on this obvious error, that worthy
replied: "There ain't gonna be no Socialist votes counted
in my district." The mechanics of democracy occasionally
broke down.

Vladeck came back to New York in 1916 as city editor
of the Forward, that unique institution which is at once
the most successful foreign language newspaper in the
United States and a philanthropic agency. The Forward,
under its editor-in-chief, Abraham Cahan, was the chief
agitator for the Jewish labor movement and was an indis-
pensable weapon in the struggle for organization of the Inter-
national Ladies Garment Workers' Union, the Amalgamated
Clothing Workers, and many other unions. When Vladeck
was made general manager of the newspaper in 1918, a new
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force had entered the Forward Association. Just about
this time, too, he edited an anthology, entitled, "From
the Depths of Our Hearts."

His active political career really began in 1916 when
he campaigned for Meyer London, the first Socialist con-
gressman to be elected from New York. In 1917, Vladeck,
after a thrilling campaign, was elected to the Board of
Aldermen on the Socialist ticket from the Williamsburg
section of Brooklyn. This was the year Morris Hillquit
conducted his exciting anti-war crusade, rolling up a
spectacular vote for all Socialist candidates. Thus, nine
years after his escape from the Russian police, Charney
Vladeck became a legislator in the greatest city of the
New World.

Vigorous work by the seven Socialists among the seventy
aldermen brought recognition and notoriety. Holding fast
to their convictions regarding the war and at the same
time advancing a program of social reform — a program
being gradually realized only today — Vladeck and his
colleagues were subjected to unusually bitter attacks. One
of the Jewish old party aldermen excoriated Vladeck
because he said he brought woe to the Jews by being a
Socialist. Vladeck retorted then, as he did, in effect, in
1938 as City Councilman, that he never considered the
tfillim a political symbol. He was reelected, but finally
a combination of gerrymandering and a fusion of Demo-
cratic and Republican machines defeated him.

His duties as manager of the Forward commanded many
working hours but only a part of his energies. He became
actively concerned with the work of the Hebrew Shelter-
ing and Immigrant Aid Society. As alderman he had
introduced and fought to its passage the resolution
establishing tag days for the People's Relief Committee,
and when the Joint Distribution Committee was organized,
Vladeck threw himself enthusiastically into its work as a
representative of organized Jewish Labor. From this time
on, he became the ambassador of Jewish labor to the
city and national community.

During the 1920's, when the labor movement battled
for its life in the struggle of "rights" against "lefts," the
efforts of the Communists "to bore from within" almost
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succeeded in undermining the trade union structure in
New York. The International Ladies Garment Workers'
Union and other Jewish labor organizations were putting
up the fight of their lives. William Z. Foster pushed the
Communist drive with especial determination in New York
because success seemed to him more likely in unions hav-
ing large numbers of Russian-born needle workers. There
were accusations by the Communists that the trade union
leaders no longer represented the workers, that labor was
being betrayed. All through this period — reaching a
tragic climax from 1925 to 1929 — Vladeck was consulted
by trade unionists who were firmly convinced that the
Communist efforts at "capturing" labor for the "red
trade unions" meant the destruction of the bona fide
labor movement. Vladeck threw himself into the defense
of the Jewish labor movement, and at once became the
object of scurrilous attacks by the Foster group.

Many of the trade unionists knew Vladeck from the
days not so long past when they too spent their youth in
Czarist jails. To the rank and file of the union's member-
ship, Vladeck could never with justification be assailed as
a "rightist misleader." His keen insight into the practical
and spiritual needs of the labor movement won him new
and almost universal regard. Moreover, his position as
general manager of the Forward made him the key person
for obtaining funds which the depleted union treasuries
desperately needed. While the Forward gave generously of
its funds, Vladeck gave all of himself to the work of rein-
vigorating a badly battered labor movement. After 1933,
when the International Ladies Garment Workers' Union
skyrocketed in membership, David Dubinsky, its presi-
dent, relates how Vladeck came to him and said: "Dave,
let's not have a repetition of 1925. We can prevent splits
by building understanding. Let's not neglect relations
with workers and let us create and preserve public good
will'

How to weave labor's cause into public consciousness
and to tie labor into the larger community enterprises
were the related problems that ever stimulated Vladeck's
ingenuity. In the low-cost housing movement, he saw an
opportunity for increased activity in the building trades
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as well as for a more important one — the improvement
of workers' standard of living. He became one of the
directors of the Amalgamated Cooperative Houses in the
Bronx and Manhattan. In 1934 he was appointed to the
New York Housing Authority by Mayor LaGuardia.
Here was a job that he relished: to set machinery into
motion and to translate slogans into plans and specifica-
tions for workers' homes. At the same time, he was a
pacifier of conflicting personalities and sometimes of diver-
gent outlooks. His fellow-members on the Authority were
a Roman Catholic priest, a former Harvard football
player, a settlement house worker and a philanthropist.
On the fiftieth birthday celebration in honor of Vladeck,
held in 1936, one of them remarked: "Vladeck is as canny
as any New Englander arguing in a country store, but he
is as determined to make his dreams come true as any
other prophet in Israel."

In the meantime, Vladeck was active in the American
ORT, which had to face, with greater energy and wider
resources, the need for finding new ways for the self-sup-
port of tens of thousands of uprooted Jewish families in
Eastern Europe. He was president of ORT from 1932.
He was actively associated with the American Jewish
Committee, serving for a time on its Executive Committee
and, at the time of his death, on its Survey Committee.

To Vladeck again and again came the call from the
Jews suffering in Europe and the Near East. "Vladeck"
and "help" became synonymous. He was unable to
separate his thinking and action in behalf of his perse-
cuted fellow-Jews from that in behalf of the labor move-
ment being crushed by relentless fascism. In the fall of
1934, he and Sir Walter Citrine, head of the British Trades
Union Congress, appeared before the San Francisco con-
vention of the American Federation of Labor. Together
they came to ask the then united labor movement to
break away from its traditional business unionism and to
express concrete solidarity with their fellow workers in
other lands.

Before the great group of labor delegates, Vladeck
declared:

"In the torture chambers of fascism and tyranny, the
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Jew occupies a conspicuous and painful place. As workers
we are persecuted for being militant; as traders, for being
greedy. If we produce geniuses, we are charged with
disrupting the world; if we produce criminals we are
charged with corrupting it. When we give our lives for
liberty we are contemptible internationalists. When we
comply and obey we are cowards. One of the most impor-
tant reasons why all tyrants hate us is because of our
long experience in resisting injustice and cruelty. Over
four thousand years ago a Jew by the name of Moses,
himself an intellectual, led the first great strike of brick-
layers at the Pyramids, and since then all Pharaohs are
our enemies . .

"Since the coming of the industrial age the Jews have
been a true barometer for the Labor movement. Wherever
and whenever a government begins to persecute the Jews,
it inevitably follows with persecution of the workers.
Whatever the country, the quality of the liberty or the
lack of it enjoyed by Jews is likewise true of Labor. This
is why organized Labor throughout the world, outside of
sentimental reasons, is against anti-Semitism, because it
knows that the first blast against the Jews is only the
forerunner of a dark storm against Labor; that permitting
a government to foster anti-Semitism is to strengthen a
power that will crush labor. This is why in all countries
today conscientious and intelligent Jews march with labor,
and why labor is the staunchest defender of Jewish rights."
As a result of the convention, the A. F. of L. ordered the
formation of a Chest for the Liberation of the Workers of
Europe, the first such organization ever officially launched
by the entire Labor movement.

In the organization of the Jewish Labor Committee,
Vladeck was the guiding spirit. "We must think not with
our wounds, but with our heads," he said. The committee,
created in February, 1934, consists of the national and
local units of the Workmen's Circle, the International
Ladies Garment Workers' Union, the United Hatters,
Cap and Millinery Workers Union, United Hebrew Trades,
Forward Association and the Jewish Socialist Verband.
It has sought not only to fight Fascism and Nazism abroad,
but to prevent the spread of Fascist propaganda in Amer-
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ica. It has been the energetic representative of organized
Jewish labor in all Jewish problems.

A long deferred trip to Palestine and Europe was taken by
Vladeck, accompanied by his wife, in 1936. As they steamed
into the port at Haifa, Vladeck was deeply moved:

"After all we were in Palestine. Far away as one may
be from Zionism, still this was different from other coun-
tries. The Torah which I learned in Cheder, the little
Talmud that I learned in the Yeshivah, suddenly returned
to my memory as if I had learned it all only yesterday.
In the morning, we will come to the land which Jews
reached only after forty years of wandering in the desert,
where for so many centuries Jewish history was forged,
where the Prophets chastised a sinful and licentious world
with their fiery words, where Rome and Greece had to
fight for every inch of ground, where the Hasmoneans and
Bar Kochba wove their wondrous legends, where my great
ancestors lived nearly two thousand years ago, accepting
indescribable punishment and inhuman suffering with only
one thought in mind — Leshana Habah Beyerushalaim."

He traveled throughout the land, daring to visit the
Wailing Wall, much to the consternation of the British
officials. It was a highly dangerous business even with a
strong guard of soldiers. He found at Tiberias the grave
of the Holy Shelah, his great ancestor. Upon visiting
Tel Aviv, he was appalled at the high rents, the land
speculation and the high rate of interest. "Generally
speaking," he reported, "Tel Aviv is a good place for land-
lords because they receive high rents and pay little taxes,
and a bad place for tenants who must pay both high rents
and special taxes." He deplored the nationalist prejudices
among the Jews who carried their differences into the
Promised Land.

While there, Vladeck went to visit his old rabbi who
taught him the Talmud in Minsk. During the conversation
with the hunchbacked and gnarled old man, Vladeck re-
marked to him that he, Vladeck, had not been a religious
Jew for many years. The old man smiled at him and said:

"Nu, nu, Baruch, if you come to see your old teacher
after forty years, you must be religious, because heretics
have no memories."
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On his return from Palestine, he made his first trip to
Russia since his escape thirty years before. He went back
to see his old cell in Minsk. What prisoner, now in disfavor
with the regime, must lie behind it, he wondered. He
came back, critical of the sharp suppression of liberties in
Russia which he had almost given his life to free. Many
of his old friends, now officials, never came to see him;
others saw him briefly and were ill at ease.

"The attitude of a great many people toward Palestine
and Russia is determined not by what they know, but by
what they would like to know. They simply discard any-
thing that is contrary to their mood," Vladeck declared.

Returning to America in the fall of 1936, his political
life became the confluence of all streams of his activity.
His great ambition was to see a true alliance of all pro-
gressive and labor forces operating in a movement of
independent political action. The cleavage in Socialist
ranks which developed through 1934-35 was a wound he
sought to heal until the day he died. He devoted himself
yet more closely to public housing, the Jewish Labor
Committee, the American ORT, the League for Industrial
Democracy, the relief of victims abroad, and the Work-
men's Circle, as well as his duties on the Forward. He
sought to keep clear of the tragic and wasteful cross-fire
among his comrades, though in the meantime he never
ceased in his efforts to get them to cease firing.

He was elected in 1937 to the New York City Council
on the ticket of the American Labor Party, in whose
organization he saw a great potentiality for independent
political action. During his campaign he received the
united support of liberal, labor and Socialist groups in
New York. Council meetings were no longer drab and
lifeless. People crowded the chamber to see a miracle of
politics, a statesman in municipal government. As leader
of the coalition of Labor and Fusion members he guided
their deliberations with firm purpose, assurance, and crack-
ling wit. He was alert to the politicians who sought to
capitalize a "Jewish vote" as something to be swung with
block and tackle. Just three days before he was fatally
stricken, Vladeck repulsed such an effort in the following
words addressed to the City Council:
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"For many years we have been telling our people that
the real, the true bond of comradeship is not religion but
kinship of aspirations and ideals. We have been telling
our people all the time that their interest is to work for
something that is fair and just and decent, irrespective of
where it comes from . .1 simply wish to go on record as
stating, and I am speaking now, not as a member of the
Council but as a member of the Jewish faith, that intelli-
gent Jews in this community resent the idea of just voting
as Jews in any election and not as citizens. They resent
the idea of voting, not on the basis of principle, not on
the basis of the common good, but on the basis of religious
or racial affiliations."

When Baruch Charney Vladeck died at the age of 52,
hundreds of thousands, the proud and the humble, packed
the streets of the East Side to mourn him. Across the
seas, Jewish men and women, and his old comrades in
the Bund, and those fighters working to restore civili-
zation to dark lands, faltered for a moment in their labor,
for their leader was dead. He belonged not to one group
but to all who strove for freedom. His whole life bore
witness that he had not forgotten that "all the poor and
all the oppressed stand weeping and sobbing."

"Clearly our friend and comrade has left us a great
work to do, a work which requires far more than an imi-
tation which time has made impossible," Norman Thomas
declared when Vladeck died, "Charney Vladeck's story
was a success story. But not in the triumphs of that
liberty and fraternity for which he cared the most and to
which he gave his energy and his gifts. His victory, and
ours, is yet to be won. We are better armed for winning
it because we knew and loved him."
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The death of Samuel William Jacobs, K. C , M. P., on
August 21, 1938, may be said to mark the conclusion of
an era in Canadian Jewish history. During that period,
he, together with Lyon Cohen, his close friend, who pre-
deceased him by a year, gave to Canadian Jewry a leader-
ship that was unique and fraught with many blessings.
The two were inseparable from their boyhood on, with an
attachment that was reminiscent of that of David and
Jonathan. They were not long out of their 'teens, when
they were already devoting themselves to the welfare of
their Jewish community. They usually undertook their
communal enterprises jointly. The one, a substantial busi-
ness man of strong character with definite ideas; the other
a prominent lawyer but a more pliant personality, and
with a rare sense of humor. They made an extremely ef-
fective team, working together most harmoniously. When
they began their activities, the Canadian Jewish commun-
ity was very small. It has since increased tenfold in size.
These two men did much to shape its communal life and
to build it up on sound Jewish principles. When they died,
they were the acknowledged leaders of Canadian Jewry,
and their services to their people were recognized from
coast to coast.

Sam Jacobs, as he was familiarly known to almost every-
one, was born in Lancaster, Ontario, on May 6, 1871.
His father, William Jacobs, was a Russian immigrant who
arrived in the United States in 1864. Shortly afterward
he settled in Lancaster, where he opened a general store
and also engaged in purchasing horses from the farmers of
the locality for the Montreal Street Car Company. His
mother was Hannah Aronson, the daughter of David

*The author is indebted to Mrs. A. Langstaff, of the late Mr. Jacobs'
legal firm, for freely placing at his disposal records and correspondence
helpful in the preparation of this article.
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Aronson of San Francisco, a man of Jewish scholarly at-
tainments, who succeeded in imparting to his children
much of his Jewish knowledge and religious spirit. It was
from his mother that Sam Jacobs received a great part of
his Jewish education.

The precept and example of his pious parents left an
indelible mark on his character and account for the fine
spirit of Jewish loyalty that always animated him. He was
particularly well-versed in the Bible, and many of his
speeches are adorned with apt biblical quotations. He was
equally familiar with the New Testament, which he many
times used with great effect on his non-Jewish colleagues,
in Parliamentary debates.

In 1882, his family settled in Montreal where he re-
ceived his secular education in the Protestant Schools,
which correspond to the American public elementary
schools, and at the Montreal High School. He then pro-
ceeded to McGill University from which he received the
degree of Bachelor of Civil Law in 1893 with first rank
honors, subsequently obtaining the degree of Master of
Laws at the University of Montreal, then known as Laval
University.

In 1917 he married Amy Stein, daughter of Michael
Stein, of Baltimore, Md. There are four children.

Mr. Jacobs was admitted to the Bar of the Province of
Quebec in 1894. At the time there was only one other
Jewish lawyer, a few years his senior, in active practice.
In 1906, he was created a King's Counsel. His sound
scholarship as well as ready wit, for which he became fa-
mous, soon made him very popular among his French and
English-speaking colleagues, as well as with the judiciary.
He attained prominence in the practice of both civil and
criminal law, although he devoted himself mostly to civil
and commercial practice. He was known for the ability with
which he pleaded his cases, but at no time did he take
unfair advantage of his opponents. He prepared his briefs
with care, both as to facts and as to law, thus making
easier the task of the judges who presided over the courts
in which he appeared.

He figured in a number of important cases that carried
his name beyond the borders of Canada. In 1913 he acted
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lor the State of New York in securing the expulsion from
Canada of Harry K. Thaw. Thaw had escaped from the
Mattewan State Hospital for the Insane, and had come
into the Province of Quebec, where he was arrested for il-
legal entry and brought to the jail at Sherbrooke. A com-
plication arose as to who had a legal right to petition for
his release on "habeas corpus," so as to make possible his
deportation. It was only Mr. Jacobs' wide reading in law
which enabled him to recall an old and little-known Eng-
lish case in 1810, which was similar to the one in question.
Relying on it as a precedent, judgment was rendered which
made possible Thaw's deportation. (13 Dominion Law Re-
ports, p. 712). Associated with Mr. Jacobs in this case
were Mr. William Travers Jerome, who had been the Dis-
trict Attorney in the City of New York, in charge of the
prosecution of Thaw for the murder of Stanford White
some years before; and Mr. Franklin Kennedy, Attorney-
General for the State of New York. They, of course, were
not permitted to plead personally before the Canadian
courts.

Early in his professional career, Mr. Jacobs manifested
his interest in the Jewish welfare, by giving gratuitously
of his legal talent in order to defend the Jewish name and
to obtain such legislation as was necessary to safeguard
Jewish rights. On several occasions adventurers who at-
tempted to make a profitable game out of anti-Semitism,
were sent scampering from the city by threats from him
that he would bring them to justice. The most interest-
ing of such cases he was called on to plead is known as
"The Quebec Libel Case", or "Ortenberg vs. Plamondon
et al."

In 1913 the Jewish population of the city of Quebec was
greatly disturbed by occasional expressions of anti-Semi-
tism in the French press, which seemed to have the bless-
ing of the Catholic Church. The matter came to a head
when Plamondon, a Quebec notary, delivered a lecture on
the Jews in one of the church halls in which he repeated
all the stock slanders current since the Middle Ages. He
made charges against the Talmud and its teachings and
accused Jews of using Christian blood in their Passover
ritual. The Quebec Jewish Community turned to Mont-
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real for assistance, and Mr. Jacobs instituted a libel suit
in the name of Ortenberg, a Jewish citizen of Quebec.
When the case came to trial, it received unusual publicity.
It was far from flattering to Quebec that the Beilis Trial,
involving similar issues, happened to be proceeding in Russia
about the same time. The defendant produced as expert
witnesses some of the leading dignitaries and scholars of
the Catholic Church. There were dramatic moments, when
Mr. Jacobs, in cross-examination, submitted to these ex-
perts the papal bulls condemning the blood accusation, and
asked them to translate them from the Latin for the bene-
fit of the court.

It required courage to bring the case into a Quebec
court, the very heart of the enemy's camp. It was lost
in that court; but was won in appeal. The final judg-
ment was rendered December 28, 1914, and created a pre-
cedent in law, in that it held: "A writing attacking a
Jewish population composed of 75 families out of a total
population of 80,000 persons, in terms which would be li-
bellous if addressed to an individual, is not addressed to a
group so large as to lose its identity in the mass, and must
be considered as defamatory. In this case one of the mem-
bers of this Jewish population is entitled to institute an
action in damages against the author of the libel." (This
judgment is reported in 24 K. C , page 69).

As early as 1903, Mr. Jacobs interested himself in a case
that proved historic, as it brought forth a decision in-
volving the question of Jewish educational rights in the
Province of Quebec. The case is known as Pinsler vs. the
Protestant Board of School Commissioners. In the Prov-
ince of Quebec, the public school system is divided between
the Catholic and Protestant Panels. When this School
Law was formulated, the Jewish population in the prov-
ince was negligible, and no provision was made for separate
Jewish schools, or for education of Jews in the existing
schools. As their numbers increased, however, Jews, made it
a practice to send their children to the Protestant Schools
and also to pay their school taxes to the Protestant School
Panel. Jewish children received equal treatment in these
schools, except that they were not considered eligible for
prizes or scholarships. Mr. Jacobs undertook to test in the
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courts the legality of this discrimination. He took the Pinsler
case, in which Pinsler, "the petitioner, a British subject,
resident in Montreal, applied for a writ of mandamus, to
compel the Protestant Board of School Commissioners to
grant his son a scholarship, which, by reason of his success
in his classes and in the examinations, would in the ordi-
nary course have given him a right to a High School
course, free of tuition fees, but this scholarship had been
refused to him on the ground that a Jew was ineligible
therefor." The judgment of Mr. Justice Davidson, Febru-
ary 14, 1903, (reported in 23 Superior Court, p. 365) held,
that the admission of the petitioner's son into the Protes-
tant Schools was by grace, and not as of right; and he was,
therefore, subject to special regulations of the Board, to
wit, his ineligibility for a scholarship. This case initiated
the long battle for the educational equality of Jews, which
was carried through the highest Canadian courts, and to
the Privy Council in London. A settlement was reached
in 1931. Whether that settlement will prove permanent,
only time will tell. The episode constitutes a separate chapter
in Canadian Jewish history.

Among other cases that attracted considerable attention
at the time, was the one in which Mr. Jacobs represented
the Roumanian Government in securing extradition of
Costachescu to Roumania. Another was the case of Lang-
staff vs. the Bar of the Province of Quebec. The latter was
an action to compel the Bar of the Province of Quebec to
permit the applicant to take the examinations for admis-
sion to the study of law, which had been refused on the
ground of sex. It was an effort on his part, although futile,
to have women admitted to the practice of law in the
Province of Quebec. Mention may also be made of the
Kert murder trial, in which he was counsel; and of the
Dillon murder case, in connection with which he was ap-
pointed a special commissioner to go to Ireland to take
evidence and examine witnesses. He was also employed in
1916 as one of the counsel in connection with the Mere-
dith-Duff Commission appointed to inquire into matters
affecting munition contracts, with which the names of sev-
eral of the ministers of the Government had been con-
nected.
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Mr. Jacobs was treasurer of the Bar of Montreal in
1916-1917 and one of the organizers (1914-15) and a life
member of the Council of the Canadian Bar Association.
He was also a member of the Empire Parliamentary Asso-
ciation from the time the Canadian Branch was organized
until 1937. He resigned at that time in protest against
their failure to include him, because he was a Jew, in the
delegation to represent the Association at the coronation
of King George VI, to which he was entitled according to
the rules of precedence.

Mr. Jacobs was also the author of "The Railway Law
of Canada"; co-editor with Leon Garneau, of the "Code of
Civil Procedure of Quebec." In addition, the Canadian-
Law Times published the following articles by him: "A
Canadian Bankruptcy Act - Is it a necessity?" and "Rob-
ert Cooper Smith, K. C , D. C. L., L. L. D." (A eulogy).

More distinguished even than his legal work was his par-
liamentary career. He entered politics in the election of
1917, as Sir Wilfred Laurier's candidate in George Etienne
Cartier division. He was opposed by two other candidates,
one a Unionist and the other a Socialist. Although, in the
country as a whole, the Liberal party to which he belonged
was defeated in this election, Mr. Jacobs carried his divi-
sion with a majority of 4,822 over the combined vote for
his two opponents, both of whom lost their deposits. For
a time he was the only Jew in the Federal Parliament of
Canada. Regardless of reverses to his party, he main-
tained his personal popularity throughout the rest of his
parliamentary career. In the successive general elections
of 1921, 1925, 1926, 1930 and 1935, he was re-elected with
large majorities; and, in all but one instance, his oppo-
nents lost their deposits.

An illustration of the confidence he enjoyed, not only
among Jews, but also among the foreign population of
Montreal, is afforded by the following incident, related by
Kirk Cameron, one of his friends and admirers. One morn-
ing a run developed on the City and District Savings Bank.
Before long the run assumed such proportions that the
authorities became alarmed and wired the Receiver Gen-
eral's office to release gold to stem the tide. This measure,
however, had little effect and, toward evening, thousands
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of poor foreigners who believed that they were about to
lose their savings gathered around one of the branches of
the bank. The president of the Bank, Senator Dandurand,
pleaded with the crowd, trying to reassure them, but all
to no purpose. The mob was growing uglier by the min-
ute and serious disorders were feared. As a last resort, the
Senator called in Mr. Jacobs, who addressed the crowd,
first in English, then in French, and finally in a halting
Yiddish, advising them to go home, that he personally
would guarantee that every cent of their deposits would
be paid. The crowd took his word and departed, and a
near riot was averted.

In Parliament, he showed a special interest in railway
matters, on the legal aspects of which he was a recognized
authority, and in immigration matters, which sometimes
had Jewish implications. The Canadian government had
acquired a national railway, a step which Jacobs did not
believe to be in the best interests of the country. He was
in favor of the merging of the national railway with the
existing privately owned railroads. This, however, did not
prevent him from being a good friend and admirer of. Sir
Henry Thornton, the President of the Canadian National
Railway, whose genius contributed greatly to its upbuild-
ing and improved management.

In immigration he advocated a liberal policy. He
pointed to the small population, compared to the vastness
of Canadian territory. He deplored the fact that vast
stretches of arable land were left idle. He frequently
stressed the point that an increased population would
lessen the burden of taxation for all. He was in favor of
the open door for desirable immigrants. In this matter he
often found himself at variance with the policies of his
own party. On one occasion he even offered to join the
party that would come out squarely in favor of immigration.
He accused the Canadian government of not studying the
true needs of the country, and of following blindly in the
footsteps of the United States Government. "The unfor-
tunate thing," said he in Parliament on one occasion, "is
that we are aping the United States in the matter of an
immigration policy . . If today the United States pass an
immigration law, tomorrow it is put on our statute books.
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They take the snuff today, and we do the sneezing to-
morrow. They suffer from high blood pressure, and we
take the same medicine for our pernicious anaemia! So
long as we follow that policy, just so long will we be a
land without people."

Mr. Jacobs was responsible for introducing a number of
important bills in the House. Some of the bills introduced
by him and rejected were later taken up,as Government
measures, in some instances even by a Conservative Gov-
ernment, and adopted. In the latter category were his bill
to enact a Bankruptcy Act, which was adopted in 1919 as
a Government measure; and a bill which provided that no
member could sit for more than one constituency, and that
a time limit be fixed within which by-elections be called
and vacancies in the House filled. He also introduced a
bill to remove the necessity for the re-election of members
of the House of Commons on acceptance of Cabinet posi-
tions. It was not adopted at the time it was proposed but
was subsequently enacted as an amendment to the House
of Commons Act in 1931.

While Mr. Jacobs made important contributions to the
legislation of the House, it was for his kindly wit and tell-
ing repartee that he was best known. Whenever he rose to
speak he had the full attention of the House, and members
from the corridors hastened in so as not to miss the treat
they knew was in store for them. A. Kirk Cameron, a close
student of Canadian political history writes in this con-
nection as follows:

"He had a keen and rapid-fire wit, but there were no
barbs. From 1918-1938, he was recognized by common
consent as the wit of the House. His reputation in this
field was both national and international. When those who
were in the House of Commons with him in the early days
foregather, invariably instances of Sam's repartee are re-
called. There was the time in 1918, when the then gov-
ernment was taking over the railroads (among them the
Grand Trunk Railroad), Mr. Fielding was up, and turn-
ing to the Speaker, said, 'Now, Mr. Speaker, that we have
this "white elephant", how are we going to feed him?' Like
a flash came from Sam, 'Through his "Grand Trunk", of
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course.' Fielding was visibly annoyed, and the House con-
vulsed.'

Following1 are two other anecdotes related by Cameron:
"In 1924, Sam was speaking on the budget - he was elo-

quently urging an accelerated immigration policy. He
averred he was willing to share the national debt, with all
who might wish to come. 'Why shouldn't the people ham-
mering at our gates be allowed in, to make the waste
places smooth, the desert to blossom as the rose, e tc '
One of the Progressives (The Farmers Party) intervened
to ask, 'What would you do with these people if they
failed as farmers?' Lightning quick Sam came back, 'They
could run for Parliament as you did' For the next five
minutes the House rocked. In the crisis of 1926, one of
the leaders of the Opposition strongly appealed to Sam as
a man of sound judgment and decent instincts, to cross
the floor of the House, and "Help put an end to this farce."
His reply, which was made instantly was good enough for
Winston Churchill or Lloyd George. Said he, 'what the
Honorable gentleman now urges me to do, one of my race
did two thousand years ago, and the world is not done
talking about it yet.' "

Although Mr. Jacobs was elected by a constituency in
which Jews were outnumbered by non-Jews, he was, never-
theless, regarded as the representative of all Canadian
Jews. That was probably because he was for a long time
the only Jewish member in the Dominion Parliament. He,
himself, considered it his prime duty to guard that Jews
throughout Canada should not be deprived of those rights
to which they were entitled as British subjects. He was
ever alert to ward off any attack on Judaism; and no
slighting reference made concerning Jews, whether inno-
cent or malicious, but immediately found him on his feet
to make his protest. When it was a question of Jewish de-
fence against unfair treatment, party affiliation or political
friendship meant nothing to him. In such cases he did not
hesitate to rebuke even those whom he held in highest
esteem.

On one occasion, he took exception to the careless man-
ner in which the term "Jew" was bandied about in the
course of one of the debates in Parliament that had to do
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with the acquisition of the Grand Trunk Railway. One
member suggested that the House should not drive, what
he ventured to call "a Jewish bargain," but that they
should look at it with the eyes of statesmen. Another very
distinguished member, who also happened to be a promi-
nent Baptist, rose to inform the House that "in the past
six months the stock had fallen largely into the hands of
some of those Jews in London," whom he would not take
to follow as models in bargaining. Mr. Jacobs participated
in this debate, in the course of which he said: •

"While it is true, Mr. Speaker, that the Grand Trunk
Railway stock was watered to the point of saturation, does
my honorable friend from Shelburne and Queen's think
that because it was thus watered to the point of satura-
tion, it should be entirely in the hands of Baptists? Mr.
Speaker, I cannot but deprecate leading members of Par-
liament making statements of that kind in the House. I
can understand that sort of language being made use of by
cheap politicians outside of Parliament during the stress
and turmoil of an election. But in the House of Commons
I would expect something different from these gentlemen;
and I hope that so long as I am a member of Parliament,
I shall not have occasion to rise again and rebuke them
for what I think is unworthy of their own dignity, or of
the dignity of the House."

But the same sense of justice which made him rise to the
defence of the Jewish people also made him the champion
of other weak minorities threatened with discrimination.
In 1934, it was proposed in the House to amend the Do-
minion Franchise Act in such a way as to disqualify the
Doukhobors, a Russian religious sect, who some time pre-
viously had settled in Canada. Mr. Jacobs was one of the
most strenuous opponents of this proposal. The following
excerpt from the speech he delivered on that occasion af-
fords an illustration of his general broad and tolerant
outlook:

"The Prime Minister makes the statement that these
Doukhobors should be disfranchised, because certain out-
rages were committed by some of their race in British
Columbia . . .1 suppose the race to which I belong has
suffered more from legislation of this sort than any other
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race. This is the introduction of Hitlerism into the Par-
liament of Canada. In Germany, under the laws of the
Third Reich, it is declared that any person found to have
Jewish blood in his veins as far back as the year 1800 is
deprived of his status as a citizen. In what respect does
that provision differ from this law, except that we are
visiting the sins of the fathers upon the children to the
third and fourth generation; while they are visiting the
sins of the children on the fathers? As between the two, I
should say they were the most logical, because we know
the history of the fathers, while we cannot know the his-
tory of the children. I am surprised that my right honor-
able friend the Prime Minister, should say that every
Doukhobor now residing in British Columbia, and his
descendants to the last generation, should be deprived of
the right to vote because of certain incendiarism and other
offences which have been committed in British Colum-
bia . . . .It is part of the white man's burden to educate
them to our standards. Certainly we are not going to
achieve that end by disfranchising them and treating them
as pariahs. I do not believe that to be the Christian idea
of the condition that should prevail — and may I add, in
passing, that I do not hold myself out as a teacher of
Christianity, but I am in favor of a Christianity which
Christianizes people; and it certainly comes with very poor
grace from me, the only non-Christian in this House today,
to tell Christian people what Christianity should be. Par-
ticularly is that so in regard to the Prime Minister, a man
who has always represented the very best type of Chris-
tianity, a man whom I have admired for many years be-
cause of his talents, his wide and broad views respecting
the Jewish people and the persecutions they have suffered,
notwithstanding the views of some of his camp followers,
who sit behind him. What surprises me is that the Prime
Minister should have allowed a piece of legislation of this
kind to come before the House."

The fact that Mr. Jacobs was always the Jewish cham-
pion in the House of Commons did not militate against his
making many friends among non-Jews; on the contrary,
in many instances, it earned for him all the more respect.
He had a marvellous gift for making friends, and their
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number was legion throughout the length and breadth of
the land. His genial personality, his fine sense of humor,
his cultured mind, and his skill as a raconteur, all made
him the centre of attraction in any company. His broad
humanitarian views and kindliness of heart made his Chris-
tian friends refer to him often as "the best Christian in the
House of Commons." His great personal worth over-leaped
the barriers of ancestry, religion and political alignment.
Some of his most intimate friends were persons not of the
Jewish faith and his admirers were not confined to his own
political party. He had the esteem not only of his col-
leagues in the House, but his voluminous correspondence
contains many letters of appreciation from electors in every
part of the country. One of them, in his approval of Mr.
Jacobs' stand in Parliament on the railway question, wired:
"Your speech excellent and absolutely right. You have
brains and patriotism." The recognition that he had these
two essential qualities no doubt prompted his appointment
to a number of important parliamentary committees. He
was for some years the Chairman of the Public Accounis
Committee and, at the time of his death, was Chairman
of the Committee on Standing Orders. He was also a
member of the Parliamentary Commission, investigating
the charges against various Senators and others in con,
nection with the Beauharnois Canal, and Beauharnois
Power Co. in 1931.

Valuable as were his services to his country, as citizen
and Member of Parliament, his record of achievement as
Jewish communal worker is equally distinguished. Refer-
ence has already been made to the early interest he took
in Jewish communal affairs. He was joint founder with
Lyon Cohen, of the Jewish Times, now known as the Jew-
ish Chronicle, the first Canadian English-Jewish weekly. It
was founded at the time of the Dreyfus affair, which had
its repercussions in anti-Semitic attacks in the French press
of riie Province of Quebec. These two young men saw the
need of a Jewish journal to answer these attacks, and for
a long time they maintained it at their own expense. When
the Jewish population in Montreal was still small, all com-
munal interests centred mainly in the synagogue and in
philanthropy. Mr. Jacobs was Honorary Solicitor of the
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Shaar Hashomayim Synagogue, with which he was closely
identified all his life. He was active in the Baron de Hirsch
Institute, the major Jewish philanthropy at the time,
which he served successively in the capacities of Secretary
and President. As the Jewish community grew and new
institutions arose, these required and, if deserving, re-
ceived his generous sponsorship. When the need for a Jew-
ish Hospital was felt, he was invited to become the Chair-
man of an Investigating Committee, and, as a result of
the recommendations made in his report, there is today
the magnificent Jewish General Hospital. When the Jew-
ish Colonization Association (ICA) of Paris, organized a
small Canadian committee to administer its agricultural
colonies in Canada, he was made a member of that Com-
mittee, and at his death was its chairman.

Immigration was his special interest, and many a re-
spected Jewish citizen owes his admission into Canada to
Mr. Jacobs' intervention on his behalf. It was in 1923
that Mr. Jacobs was enabled to render this type of service
on an extraordinarily large scale. Then some 30,000 Jew-
ish refugees from the Ukraine found themselves stranded
in Roumania, where they were denied legal entry. Their
evacuation became an international problem. Mr. Jacobs
and Lyon Cohen conceived the idea that the Canadian
Government might be persuaded to admit some of their
number into Canada. They approached the government,
offering guarantees from the ICA and the Jewish Immi-
grant Aid Society, and succeeded in obtaining a permit of
entry for 5,000 of these refugees, who were admitted at
the rate of 100 a week. They were distributed throughout
Canada and assimilated into the existing communities,
with none falling a charge on the Canadian government.

Some of Mr. Jacobs' other communal interests and their
great diversity may be seen from the following list of or-
ganizations with which he was affiliated: The Jewish Pub-
lication Society of America, of which he was a vice-presi-
dent; Alliance Francaise (Montreal); American Branch of
the International Law Association; American Academy of
Political and Social Science; Antiquarian and Numismatic
Society; Montefiore Club; Montreal Reform Club; Rideau
Club (Ottawa), and the Canadian Club of Montreal.
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Whilst Mr. Jacobs helped greatly to build up the Jewish
community from within, he was even more active in ward-
ing off attacks from without. We have already had occa-
sion to note some of the things he accomplished in this
regard in the course of his legal practice and in his career
as parliamentarian. No slanderous charge against his
people, whether in the press or from the platform, ever
escaped his attention. He was especially concerned that
the civil rights of Jews were properly safeguarded in the
laws of the country. Some of these laws had been passed
at a time when Jews were few in number and had, there-
fore, been overlooked. Such errors and omissions in the
statute books he undertook to correct. He was also instru-
mental in having legislation adopted protecting the rights
of the Jewish community. To this category belong the
provisions in the Lord's Day Act, the Jewish Marriage Li-
cense Act, and the School Act of 1903. His activity in
this field was so pronounced that a cartoon was published
in the daily press representing him as the knight errant,
armed cap-a-pie, standing on guard, and ready to break a
lance in defence of his people. This cartoon was character-
istic and helped to make him famous as the champion of
his people and defender of his faith. Many were the occa-
sions when he appeared in this role before the public. They
cannot all be recorded here, but mention should be made
of the Queen's University incident.

Queen's University, in Kingston, Ontario, had been a
Presbyterian College. In 1912, when Jacobs was not yet
a member of the House, it applied to the Dominion Par-
liament to be incorporated as a "national" institution for
"the general benefit of Canada," while providing that the
"profession of Christianity shall be required" of trustees
and other officials of the University. Mr. Jacobs appeared
with others before the Committee of Commons in an en-
deavor to have the objectionable feature removed from the
Bill. After much discussion in the press, and debate in
Parliament, the Act when passed, had the word "national"
eliminated, but retained the clause with respect to officers,
trustees, etc.

In recent years, since the rise of Hitlerism, when the
Canadian Jewish Congress was organized for Jewish self-
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defence, it was natural for the community to turn to Mr.
Jacobs for leadership. He became its first president, and
remained so until the time of his death. Canada was af-
fected by the up-surge of anti-Semitism in the world at
large, and it became increasingly difficult to cope with this
problem. Jewish refugees were stranded not merely in one
corner of the earth but were on all the world's highways.
Mr. Jacobs again tried to obtain admission into Canada for
a selected number of these refugees, but died in the midst
of these efforts. His office would be filled with people,
most of them of foreign birth, seeking his help in their dif-
ficulties. He was their friend who understood their needs
and always gave them a sympathetic hearing. In the last
year or so, his spirit seemed broken. He felt the tragedy of

• his people. He was troubled by manifestations of anti-
Semitism in unsuspected quarters, even in his beloved Ca-
nada. He wondered if "justice to the Jew," for which he
had fought all his life, would ever be realized.

The death of Samuel William Jacobs called forth forth
editorial tributes in the Canadian press, and words of
eulogy from Jews and Gentiles in all walks of life. Glowing
tributes were paid to his memory in the House of Com-
mons by the leaders of the three political parties and
other members of Parliament. The following brief extract
from the tribute by Right Honorable W. L. MacKenzie
King, Prime Minister, the leader of the Liberal Party,
to which Mr. Jacobs had belonged, may fittingly conclude
this biographical sketch:

"The passing of Sam Jacobs, as he was familiarly and
affectionately called, has been one of the most serious losses
which in many years this House of Commons has sus-
tained. He had exceptional gifts to qualify him for a place
of first importance in this House. Though he spoke but
rarely he was one of the best speakers we had in Canada.
He was constructive, tolerant, broad-minded, liberal in
every true sense of the word. It was short of tragic, that
the closing years of Mr. Jacobs' life should have been
really saddened by the unfortunate lot which in some parts
of the world has overtaken many of those who belong to
his race. That he should have seen, before the end came,
what he saw so clearly approaching, namely, the increased
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persecution of those who belong to the Jewish race, and
what perhaps troubled him even more, the growth in our
own country of certain prejudices against members of his
race, was I think, one of the most unfortunate and cruel
things that could possibly have occurred in relation to his
life and work.

"I think we do well to remember that Mr. Jacobs never
failed to bring into the debates of this House a note of
moderation. He was never extreme, he was always ready
to see the different and often many sides of a question. He
only asked of others that they view difficult situations in
a large way. He sounded too that other note which is very
greatly needed in these times, and of late increasingly
needed, I think, in our own country, the note of toleration.
He held to the belief in human personality as the most
sacred of all things in human life. I think we can best
honour the memory of our friend by seeking in whatever we
do here to keep constantly before us these notes of modera-
tion and toleration."



RASHI

[Rabbi Solomon of France*]

By SOLOMON ZEITLIN

The year 1940 will mark the nine hundredth anniversary
of the birth of Rashi. Together with Maimonides, whose
eight hundredth anniversary was celebrated by Jews
throughout the world in 1935, Rashi exerted the greatest
influence upon Jewish life and culture since the close of the
talmudic age. These two luminaries towered like light-
houses amidst the stormy darkness of the tragic Middle
Ages; and by the brightness of their light countless genera-
tions of the humble and the learned walked, and still
walk to this day.

But, their light was cast upon different areas of Jewish
scholarship and culture. Maimonides was primarily a
philosopher and a codifier; Rashi was the commentator
par excellence, bringing illumination to the Bible and the
Talmud. Maimonides was known best to the learned:
Talmudists studied his Mishne Torah, philosophers his
Moreh Nebukim ("Guide to the Perplexed"). Rashi, on the
other hand, was a familiar friend to almost every Jew in
Heder (elementary school), where Jewish boys from the
age of seven studied Humash (The Pentateuch) with his
commentary. Maimonides achieved two names: to the
philosophers "Maimonides", to the Talmudists "Rambam"
(the letters r,m,b,m, are the initials of i?abbi Moses ben
Maimun). But Rashi, to students of the Bible and Tal-
mud, was known only by one, formed by the initial letters
of his name, -Rabbi -STjelomo /zhaki.

So profound and universal has been the influence of
Rashi upon Jewish and Christian thought that it is fitting

*Since this essay is intended for popular reading, notes and references
have been omitted. The author, however, expects in the near future to
substantiate all his theories with proper notes and references.

i l l
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and proper that this anniversary of his birth be used to
re-evaluate his life against the background of his times,
and to draw inspiration and insight from it for our own
dark, uncertain and tempestuous days.

I.

As early as the period of the Second Commonwealth,
when Jews still lived in their own country, Erez Israel,
there had been a Jewish Diaspora. For more than a
century before the destruction of the second Temple, the
majority of the Jews lived outside of Palestine. After the
collapse of Bar-Kokba's revolt a small minority remained
in the land, and their influence upon Jewish life was
greatly diminished. A new center had developed in Baby-
lonia which was to dominate Jewish life for many centuries,
extending the sway of its authority even to far-off Europe.

Many Jews had migrated to Europe. Jewish settlements
came into existence, and Jewish communities were estab-
lished and began to thrive, especially in Italy, Spain and
France.

Jews came into Gaul with the Roman armies and
established colonies as early as the first century. A num-
ber of communities grew up in Provence, in Southern
France, which spread as far as the Seine-Marne and the
Rhine. These Jews of France were in constant communi-
cation with their co-religionists in Palestine, and were
strongly influenced by them. Many of them went to
Palestine to study. On the other hand, Palestinian scholars
sent teachers to France to give instruction in Judaism as
practiced in the Holy Land.

In the eighth century, the Arabs wrested Palestine from
the Christians. Communication between Palestinian and
French Jewry became more difficult. At the same time
the Babylonian Gaonate had assumed the spiritual leader-
ship of entire Jewry, and its influence reached France,
where the Babylonian Talmud became the authoritative
word in deciding legal questions (Halakot).

Tradition has it that Natronai Gaon, who lived in the
middle of the ninth century, visited France. This indicates
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that the authority of the Gaonate was either already
established or was becoming established among the French
Jews of that time. Another tradition relates that Rabbi
Gershom ben Judah (960-1028), a native of France,
studied in the Babylonian academies under Hai Gaon.
Despite the growing domination of the Babylonian Gaon-
ate over French Jewry, the old Palestinian traditions of
the earlier centuries did not entirely disappear. The study
of the Agada and Midrash, which were of Palestinian
origin, was more popular among the Jews of France than
among the Jews of Babylonia or Spain, the Jews of Spain
having come originally from Babylonia. Furthermore, the
communal life of the French Jews was still shaped by the
older tradition which had originated in Palestine.

In one respect the French Jews differed at first from
the Spanish Jews — the matter of leadership. As Jews
settled in France and developed their communities, they
chose lay leaders to rule the religious as well as the secular
life of the community, whereas the religious life of the
Spanish Jews was influenced by the Rabbis rather than
by secular leaders.

But, in the eleventh century, a change took place in
French Jewry. The Rabbinate became more influential
than the lay leadership. And this change was due, un-
doubtedly, to the influence of Rashi and his descendants.
How the change was effected, and the part that Rashi
played in it is an interesting and important story.

France, at that time, was divided into numerous1 princi-
palities. One of the most important of these was the
principality of Champagne, situated between Ile-de-France
and Lorraine. Here grew large Jewish communities that
played a very important part in the life of the country.

Jews participated widely in the economic life of the
land. Many possessed fields and vineyards, often employ-
ing Christians to work in them. Some were engaged in
cattle-raising, others in trade. Many even attained great
wealth. They lived on good terms with their Christian
neighbors. On Jewish festivals they received gifts from
their gentile friends. Although, from time to time, bigoted
Bishops preached against Jews and Judaism, the prevalent
harmony between Jews and Christians was never com-



114 AMERICAN JEWISH YEAR BOOK

pletely disturbed. Their only disputes concerned the
interpretation of certain biblical verses which the Chris-
tians maintained referred to Jesus. This lasted up to the
tenth century.

Scholarly activity and literary creativity testify to the
enjoyment of economic security and political stability by
a people. In the tenth and eleventh centuries, the Jews
of France enjoyed peace. Consequently, they devoted
themselves to intellectual pursuits. Scholars of eminence
appeared, such as Leontin (Judah ben Meir ha-Kohen),
who lived in the second part of the tenth century; his
disciple, R. Gershom, born in Metz, who is known in
rabbinic literature as the Meor ha-Golah (The Light of the
Exile); R. Gershom's brother, R. Machir, and disciples,
Simon the Elder, Jacob ben Yakar, Isaac ben Judah, Isaac
ha-Levi; and Joseph Bon-Fils, who is known by the Hebrew
name of Joseph Tob-Elem. The French scholars, how-
ever, did not restrict themselves to rabbinical studies, but
gave their attention to biblical studies as well. The out-
standing biblical scholars were Moses ha-Darshan and
Menahem ben Helbo.

Troyes was the main city and capital of Champagne.
It was situated on the River Seine. In the medieval
period, Troyes was one of the most important centers in
the economic life of France. Among its main industries
were the tanning of hides and the manufacturing of parch-
ment for export. The latter occupation, no doubt, greatly
aided the development of literary pursuits, for parchment
at that time was the chief material used in writing.

Commerce played a vital part in the life of Troyes.
The city was well known for its great fairs which were
held twice annually, in the spring and the winter. These
fairs presented opportunities for Jewish leaders to as-
semble from different parts of France to discuss their
religious and spiritual needs.

To this day Troyes, with its narrow, crooked streets,
and its many little wooden houses, has retained something
of its medieval character, and there may still be found in
it a little alley which bears the name of rite de Synagogue.
In this city Rashi was born.
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II.

Solomon ben Isaac, known to us as Rashi, but known
to his contemporaries as Rabbi Shelomo ha-Zarfati —
Rabbi Solomon the Frenchman — was born in 4800, ac-
cording to the Jewish reckoning, which corresponds to the
year 1039-40. He was descended from an illustrious
family. His father was a scholar, and his maternal uncle,
Simon the Elder, a disciple of R. Gershorn (The Light of
the Exile), was one of the outstanding scholars in France.

The circumstances connected with the birth of Rashi
are hidden in legends. As with Homer, Columbus and
other notables, many cities claimed to be his birthplace,
among them Worms and Lunel. One of the legends about
his birth tells of a precious jewel owned by his father,
Isaac. Some Christians sought to take it away from him,
either to give it to the Bishop for the adornment of his
vestments, or to present it to the Church. Isaac firmly
resisted, and refused all offers to purchase it. One day,
however, a Christian lured him into a boat and demanded
that he give up the jewel. Isaac courageously refused, and
in order that the jewel should not fall into the possession
of the Christians, he threw it into the water. At that
moment a mysterious voice was heard in his school, utter-
ing these words, "A son will be born to thee, O Isaac,
who will enlighten the eyes of all Israel" Another legend
records that his mother, when pregnant, was walking
along a narrow street in the city of Worms when two
carriages coming from opposite directions collided. In
danger of being crushed, she pressed against a wall, which
miraculously leaned backwards in order to save her from
injury by the carriages. Afraid of being accused of witch-
craft, Isaac and his wife left Worms for Troyes where his
son was born, whom he named Shelomo, meaning peace.

The early education of Rashi was most likely super-
vised by his father, and particularly by his uncle, R. Simon
the Elder, who is mentioned by Rashi in his commentaries.

We may safely surmise that Rashi married early, as was
the custom among the Jews. He had three daughters.
One daughter, Miriam, married the well-known scholar,
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R. Judah ben Nathan (Riban). A second daughter,
Jochebit, was also married to a great scholar, Meir ben
Samuel of Rameru (Ramerupt), a city not far from Troyes.

Of this latter union four sons were born. The eldest,
Samuel, known in Rabbinical literature as Rashbam (R.
Samuel ben Meir) continued the work of his grandfather
by writing a commentary on the Pentateuch and on some
chapters of the Talmud. The second son, Jacob, surnamed
Tam, which means upright or perfect, was the founder of
the great School of the Tosafists, which had the greatest
influence upon Jewish spiritual life throughout the ages,
not only in France, but in Germany, Poland and Russia,
and even in western Europe and the Orient. The third
and fourth sons were Isaac, known as Ribam (R. Joseph
ben Meir), and Solomon.

With his third daughter Rashi was not so fortunate.
Her name was Rachel, but in French she was called Belle-
Assez, apparently because of her beauty. She was married
to a man named Eleazer, but they were later divorced.
Tradition records that the daughters of Rashi were quite
learned in the rabbinical law and literature, and even
helped their father in making rabbinical decisions.

Rashi keenly felt the need for an adequate commentary
on the Bible. As long as Hebrew was a living tongue, as
in the days of the Second Commonwealth, there was no
need for a translation or commentary. The Pentateuch
was studied in the- schools and was interpreted by the
Soferim, the scholars. The Prophets were also studied and
interpreted, while the Writings (Ketubim) had not yet
been canonized. In Egypt, where the Jews did not know
Hebrew, a translation of the Bible necessarily came into
existence. Not only were the five Books of Moses trans-
lated into Greek, in the Septuagint, but they were also
transliterated, the Hebrew words being written in Greek
characters.

After the destruction of the Temple, Hebrew was no
longer spoken by the masses, and they could not under-
stand the Pentateuch. A translation was made into
Aramaic called Targum Onkelos which did not help in
giving the Jews a proper understanding of the Bible since
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it was merely a literal rendering of the text. Hence a
demand arose for a commentary, as well as a translation
of the Books of Moses. A new Targum was compiled on
the Bible known as Targum Jonathan which was a com-
mentary as well as a translation of the Bible. This was
the very first attempt at a commentary.

During the Arabic period when the vernacular of the
Jews was neither Hebrew nor Aramaic, a need for an
Arabic translation arose. The production of an adequate
translation was made more difficult by the existence of
various factions among the Jews of the Islamic countries.
Just as the Moslems were divided into two factions, the
Ashariya school (or orthodox Mohammedans) and the
Mutazilah school (dissenting Mohammedans), so the Jews
had their groups — the Rabbinites and the Karaites — the
former upholding the traditional law and the latter denying
it. There were other factions who explained the Bible
allegorically.

A few commentaries were compiled during this time, the
outstanding ones being those of Saadia Gaon (882-942),
and Jephet ben Ali ha-Levi, the Karaite, (end of the tenth
century). The commentary of Saadia Gaon especially re-
flected the Jewish spiritual life of that period, and was
written for the purpose of combating the Karaitic and
allegorical interpretations of the Bible, as well as defending
it against those who criticized it and found contradictions
in it, thereby denying its divine revelation.

The commentaries compiled in the Islamic countries,
even if known to the Jews of France at this time, would
have been of no real value, for they were not confronted
with the same religious problems as their brethren in the
Islamic countries. There were many men in France in the
tenth and eleventh centuries who sought to interpret the
Bible. Of these, the outstanding was Moses ha-Darshan,
who followed the midrashic method of interpretation.
Another important interpreter was R. Menahem ben Helbo,
who paid careful attention to the exact meaning of words,
but neglected the biblical narratives in his commentary.
Since the Jews of France knew little Hebrew, and none of
these commentators and interpreters seemed to satisfy
their needs, the Bible remained a closed book to them.
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Rashi, therefore, began to write his own commentary,
starting with the Pentateuch, and using as his basis the
Massorah text. Rashi thought that a commentary should
be written not only for the scholars but for the masses.
In this respect, although he lived in a Christian country,
he differed from the leaders of the Church who did not
encourage the reading of the Bible. Rashi found that he
had ofttimes to translate many of the biblical words and
phrases from the little-known Hebrew into French. He
called the French words La'az to differentiate them from
the sacred tongue. These La'azim (foreign expressions)
he transcribed into Hebrew characters.

As to methods of interpretation, in Rashi's time there
were two important schools: the Peshat, which emphasized
fidelity to the text, and the Derash, which employed inter-
pretation and speculation. Undoubtedly, those who empha-
sized Peshat as the only true method of biblical interpreta-
tion came as a reaction against those Christian theologians
who interpreted many of the passages in the Old Testa-
ment as referring to Jesus. They adhered to the actual
meaning of the text and contended that the Massoretic
text should be closely followed. During these centuries
there were many Jews who interpreted the Bible in other
ways. They were called Poterim (interpreters).

Rashi felt that neither method of interpretation was
sufficient alone, but that a synthesis of both was necessary
for a satisfactory commentary. When the Derash did not
violate the text, Rashi adopted its interpretation. When
there were different midrashic interpretations, he selected
the one most faithful to the text. When the Derash, how-
ever, could not be brought into harmony with the text,
he pointed out its inadequacy and, where necessary, how
it was irreconcilable with the laws of grammar. Fre-
quently, in his commentary, one finds such statements as
the following: "These words require an explanation accord-
ing to the Midrash, and cannot be explained in any other
way;" or, "There are many midrashic explanations. I,
however, am only concerned with the plain sense of Scrip-
ture;" or, "There are agadic Midrashim, but I only explain
it according to sense;" or, "There are midrashic explana-
tions of these words, but this is the plain sense of the
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text.'' He followed the same rules with whole verses as
he did with individual words, always insisting on fidelity
to the text.

Rashi also determined to write a commentary on the
Talmud. The Talmud was not known outside of the small
circle of scholars who could grasp its legalistic ideas,
follow its subtle reasoning, and comprehend its intricate
Halakic problems. To the average layman the Talmud
was a vast trackless wilderness through which no paths
seemed to lead. The few commentaries which had been
written by R. Gershom and other scholars were of no
practical use to these laymen. Hence, Rashi, ever eager
to make learning the possession of the masses, came to feel
acutely the need to supply a guiding thread by which the
talmudic fastnesses might be more easily traversed.

Before writing a commentary on the Talmud, Rashi
realized that he must have an established text. The
biblical scholars had the Massorah, the definitive text of
the Scriptures, but the talmudic scholars had no such
standard text or tradition of interpretation. In search of
an accurate talmudic text he decided to go to Mayence
where R. Gershom had established an academy of learn-
ing. The latter had not only written some commentaries
on the Talmud but had also tried to ascertain a proper
text. Tradition relates that R. Gershom at one time
studied under Hai Gaon. If this was so, it is likely that
he had received suggestions about the text from him. His
method of studying the Talmud, in order to establish a
definite text was fully developed by his students, Jacob
ben Yakar and Isaac ben Judah. Their commentaries on
the Talmud and the different variants of it have come to
us under the name, Kuntres of Mayence.

After Rashi had spent some time in Mayence he decided
to go to Worms where there was another academy under
Isaac ha-Levi, another disciple of R. Gershom who prob-
ably had additional notes on the Talmud. It was not, as
is generally maintained, to learn Talmud, but to establish
a text for it, that Rashi went to these academies.

Rashi had made many financial sacrifices to go to
Mayence. In Troyes he had been a wealthy man, and had
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possessed a vineyard which brought him a comfortable
income. While abroad, he could not look after his property
and, consequently, suffered a period of financial distress.

At the academies of Mayence and Worms, Rashi wrote
the first draft of his commentary on the Talmud. Upon
its completion, he returned to Troyes, where he established
a Yeshiva. From this Yeshiva the School of the Tosafists
developed.

Rashi had become a recognized authority on the Halakot
(Legal Judgments). His fame as a commentator of the
Talmud spread throughout Champagne. His interpreta-
tions were responsible, at this time, for the introduction
of a very important reform in the communal life of the
Jews. Up to the time of Rashi the power of punishing a
person for an offense against the community or against the
Jewish law rested with the lay leaders of the community.
Rashi now held that the power of punishment and excom-
munication should be in the hands of a Beth-Din (a Court
of Law), consisting of scholars and not laymen. He also
maintained that the decision of such a court should be
final if based on talmudic law, even though other scholars
might differ with the interpretation of the court. Hence-
forth, the Rabbi appointed by the community became the
final authority in such cases. This reform, instituted by
Rashi, had a crucial influence on rabbinical literature and
on the spiritual life of the Jews.

Rashi corresponded with many people about compli-
cated problems of law, including his teachers whom he
venerated, although they often differed with him on
certain decisions of Halakot, Rashi was a modest man,
and showed his great humility in his respect for his col-
leagues and his fellow Jews.

In his last years shadows fell upon Jewish life because
of the Crusades. Although the movement started in
France under the leadership of Peter the Hermit, and most
of the Crusaders came from there, French Jews did not
suffer directly. On the other side of the Rhine, however,
in Worms, Mayence, and other cities, thousands of Jews
were slain. Some of them, in order to escape martyrdom,
accepted Christianity, but in most cases in name only.
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After the Crusaders left the cities, the converts returned
to Judaism, and were received by Rashi with great toler-
ance and sympathy. He was not only eager to accept
them, but also wished to help them forget their past
experiences. In a Responsum he wrote, "Let us be careful
not to take measures for isolating them and thereby hurt-
ing them. Their defection was made under the menace of
the sword, but they hastened to return from their wan-
derings."

Although the Jews of Champagne escaped the riots and
slaughtering which took place on the other side of the
Rhine, the propaganda and agitation during the Crusades
and the intolerance of some of the clergy had a far-reach-
ing effect upon Rashi's life, and probably shortened it.
He grew weak, and was compelled to spend his last days
in bed. His hands trembled. He found it difficult to hold
his pen, and he had to dictate his Responsa to his disciples
and friends.

His death, like his birth, is embroidered with legends.
It is said that Godfrey of Bouillon, before he left for the
Holy Land, summoned Rashi to him in order to consult
him about the success of his undertaking. Rashi refused
to come and Godfrey became greatly incensed. Accom-
panied by his knights, he went to Rashi's school to punish
him. When he entered the building he found it empty.
But, he heard voices. Godfrey cried, "Where art thou,
Solomon?" A voice answered, "Here I am. What does
my lord wish?" Godfrey, not seeing anyone in the building
repeated his question, but received the same answer.
Rashi, records the legend, had rendered himself invisible,
although he could see everything himself.

Godfrey became greatly annoyed, and left the school.
He came to believe that Rashi must be an extraordinary
person. He met a disciple of Rashi and asked him to
request his teacher to appear before him (Godfrey), promis-
ing that no harm would come to him. Rashi then revealed
himself. Godfrey said, "I know that thy wisdom is great.
I should like to know whether I shall return from my
expedition victorious, or whether I shall perish. Speak
without fear."

Rashi replied, "Thou wilt take the Holy City and thou
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wilt reign over Jerusalem three days, but on the fourth
day the Moslems will put thee to flight and when thou
returnest only three horses will be left to thee." Godfrey
was deeply perturbed and cried to Rashi, "If I shall return
with only one more horse than thou sayest, I shall take
vengeance upon thee. I shall throw thy body to the dogs,
and put to death all the Jews of France."

After many years of fighting, Godfrey returned to
France with only three knights, but in all there were four
horses, one more than Rashi had predicted. Godfrey
recalled Rashi's prophecy and determined to carry out
his threat of vengeance. But, when he entered the city of
Troyes, a rock from one of the gates fell upon one of his
knights, killing him and his horse. Stunned by the miracle
of Rashi's prediction, Godfrey decided to visit him and
pay him homage. But he learned that Rashi had already
died. This grieved him greatly, runs the tale. (As a
matter of fact, Godfrey never returned to his native
France, but died in Jerusalem in 1100, five years before
Rashi's death.)

Rashi died in Troyes on the 29th of Tammuz in 1105,
at sixty-five years of age.

III.

Since Rashi's contribution to Judaism came by way of
his great commentaries upon the Bible and the Talmud,
a more thorough study of his methods and insights will
bring us into the holy shrine of his inner spirit. In this
section and the next we shall attempt an appreciation of
Rashi's methodology and ideas by way of his comments
on the Scriptures and the Talmud.

Rashi, in his commentary on the Pentateuch, followed
the Babylonian as well as the Palestinian Talmud, but
especially the Babylonian, to which he ofttimes referred
as "our Gemara." He cited Saadia Gaon, Hai Gaon, and
Eleazar ha-Kalir. The Targum Onkelos was also one of
his guides and he used Targum Jonathan when he discussed
the writings of the prophets. When he used the method
of Derash, he turned to the work of R. Moses ha-Darshan
which he called, "Foundation." When, however, he used
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the method of Peshat, he followed Menahem ben Helbo.
He availed himself of the books of Menahem ben Saruk
and Dunash ben Labrat when he needed philological expla-
nations and grammatical derivations. In fact, Rashi used
everything he could lay his hands on: the different inter-
pretations of the Bible which he had read, or significant
illuminations which came to him orally by tradition. He
felt free at all times to employ or reject them.

Rashi displayed the instinct of the educator in his
employment of simile, example and illustration to make
clearer the meaning of the biblical text. He rejected all
anthropomorphisms, as Tar gum Onkelos had done before
him. Those verses in the Bible which presented God
functioning like a human being Rashi explained by point-
ing out that the Torah spoke in the language of men,
locuta est lex lingua hominum. Thus, men would be en-
abled to understand its deeper meaning. Sometimes Rashi
explained these humanistic expressions as being "figures of
speech."

To Rashi the Alassorah was holy, and in writing his
commentary on the Bible, he adhered strictly to it. When
an Amora in the Talmud read the word Ma'abirim (I Sam.
2, 24) without a Yod after the Raish (Sab. 55b), Rashi
strenuously objected. "I say that a great error had been
made here, for the Massorah has a Yod after the Raish."
Thus, he rejected a reading of the Talmud by an Amora,
because, forsooth, it contradicted the Massorah. Rashi
also made great use of the "points of accent," and he
admitted that if the "points of accent" had not been in-
serted, he could not have explained the words. In many
cases, great man that he was, he humbly confessed that
he did not know the meaning of the words.

In Rashi's days much of the polemics between Jews and
Christians involved biblical texts and their interpretations.
Although there were no public polemics between the Chris-
tians and the Jews, we may safely state that Rashi engaged
in discussions with the higher clergy of his city, and that
he was aware that the Church Fathers interpreted many
passages in the Bible as relating to Jesus. Naturally,
Rashi interpreted those passages differently. Nor did he
miss any opportunity to do so.
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The famous fifty-third chapter of Isaiah was a favorite
bone of contention. It deals with the "Servant of God."
This, of course, to the Christian theologians referred to
Jesus. But Rashi explains it as having reference to Israel.
Another controversial passage is the second Psalm, in
which the Christian theologians likewise saw a reference
to Jesus. But Rashi inisted that it referred to David.
"Our Rabbis," he wrote, "apply this passage to Messiah;
but it is better to apply it to David." It might be interest-
ing to point out that in some manuscripts instead of "our
Rabbis apply," the reading is "many apply." I examined
a manuscript in the library in Moscow in which the read-
ing of this passage is as follows: "Many of the disciples of
Jesus apply this passage to Messiah, but in order to refute
the Minim this passage should be applied to David."
Thus, whenever the occasion arose in the interpretation of
the Prophets and Hagiographa, Rashi sought to refute the
explanations proffered by the Christian theologians.

In some places in his commentary, Rashi even engaged
in firm and deliberate polemic with the theologians of the
church. Especially true is this in the matter of the text
of Isaiah 9.S-6. The passage reads as follows: "For unto
us a child is born, unto us a son is given; and the govern-
ment shall be upon his shoulder; and his name shall be
called Wonderful, Counsellor, The Mighty God, The Ever-
lasting Father, The Prince of Peace; that the government
may be increased, and of peace there be no end, upon the
throne of David, and upon his kingdom, to establish it,
and to uphold it through justice and through righteousness
from now on, even forever. The zeal of the Lord of Hosts
doth perform this."

The Church theologians interpreted these verses as
referring to Jesus; the Targum Jonathan, however, inter-
preted them as referring to the Messiah. Rashi combatted
the notion that these passages referred to a Messiah.
He maintained that they had reference only to King
Hezekiah. The Christians contended that the word Olam
(forever) could refer only to a Messiah; hence, to Jesus.
But Rashi retorted that the word Olam does not mean
"forever," but merely a "lifetime." He supported his
contention by the verse from I Sam. 1.22, where the word
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Olam refers to the "lifetime'' of Samuel. Furthermore, he
adduced the expression "from now on," found in the same
verse, and asserted that this could not have referred to
Jesus, because Jesus was born about five hundred years
after the prophecy was delivered, and that the words
"from now on" could only apply to King Hezekiah. Thus,
the whole prophecy referred to King Hezekiah.

Rashi was never considered an exegete like Ibn Ezra.
The Jews of France believed that the Torah in its entirety
came from God, nor did they have a scintilla of doubt
about the divine inspiration of the Prophets. They did
not feel any urge, therefore, to make a critical examination
and explanation of the Bible. Rashi, as a French Jew, was
influenced by his environment, but despite this perfect
faith, Rashi was conscious of passages that were difficult
and complex, passages which some of the later critics tried
hard to expound. One of these passages was the very first
verse in the Pentateuch which reads, "Bereshit bara . . "
Rashi commented on this passage in this manner: "This
verse calls aloud for explanation in the manner that our
Rabbis explained i t . . . If, however, you wish to explain
it in its plain sense, explain it thus: At the beginning of
the creation of heaven and earth, when the earth was
without form and void and there was darkness, God said,
'Let there be light!' The text does not intend to point
out the order of the acts of creation." Rashi saw the dif-
ficulty in this passage. It could not be taken literally, for
it would mean that Bereshit created God. This passage
was translated in the Septuagint: "In the beginning God
created the heaven and the earth."

When, at times, Rashi was puzzled by the text, he did
not hesitate to express his perplexity. For example, the
text in Genesis 28.5 reads: "And Isaac sent away Jacob,
and he went to Padan Aram unto Laban, son of Bethuel
the Syrian, the brother of Rebekah, the mother of Jacob
and Esau." Rashi could not understand why the text had
the expression "the mother of Jacob and Esau" which was
quite unnecessary, because in the preceeding chapters
we had been told that Jacob and Esau were the sons of
Rebekah. Rashi exclaims his surprise. In other parts of
the Bible, as in the Prophets, Rashi freely criticized the
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text. In II Kings 15.8, Rashi believed he detected an
error in the chronology of the text. He realized that that
part of the concluding verse of Deborah's Song (Judges,
5.31) which stated that the land had rest forty years was
not part of the Song, but was added by the author of the
book. Rashi believed that the prophecy in Ezekiel 17 was
earlier than the prophecy in Chapter I. Of Isaiah 48.16,
Rashi contended that the verse contains two different
sayings.

Rashi made use of some very beautiful agadic stories
in his commentaries. He was especially fond of those that
conveyed an ethical or moral meaning. These agadic
tales left a profound impression on all who read them,
children as well as adults, laymen as well as scholars. A
beautiful one that comes to mind Rashi takes from Pesikta
Rabbati, and applies to Genesis 48.7. "And as for me,
when I came from Padan Aram, Rachel died unto me in
the land of Canaan in the way, when there was still some
way to come unto Ephrath; and I buried her there in the
way to Ephrath — the same is Bethlehem." Rashi com-
ments thus: "And although I trouble you to take me for
burial into the land of Canaan, and I did not do this for
your mother, which I might easily have done since she
died quite close to Bethlehem do not imagine that it
was the rains which prevented me from bringing her to
Hebron for burial. It was the dry season, when the ground
is riddled and full of holes like a sieve, and yet I buried
her there, and did not carry her even the short distance to
Bethlehem, to bring her to a city. I know that in your
heart you feel some resentment against me. Know, how-
ever, that I buried her there by the command of God, that
she might help her children when Nebuzaradan will take
them into captivity. When they pass along the road, Rachel
will come forth from her grave and stand by her tomb
weeping and seeking mercy for them, as it is said, 'A voice
is heard in Ramah,' 'the sound of weeping . . Rachel
weeping for her children.' And the Holy One Blessed Be
He replies to her, 'There is a reward for thy work,' and
He continues, 'For thy children will return to their own
border.' "

Rashi wrote a commentary on the entire Bible, except
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the Book of Chronicles. Although he used both Derash
and Peshat, the Peshat method of interpretation was the
more popular even in his own lifetime. His grandson,
R. Samuel, is authority for Rashi's statement that "If
I had enough time I would write other commentaries on
the Bible, more in the method of Peshat."

Rashi had perfect mastery of the complexities of the
Hebrew language. His great genius enabled him to grasp
and understand its innermost spirit. His style was natural,
simple, concise. The Rabbis of the Middle Ages praised
him and said that by his commentary he exalted the Torah
and fortified it. Thanks to Rashi the Torah has been
renewed. According to many rabbis, God had revealed
Himself to Rashi when he wrote his interpretations. His
commentary on the Bible has remained, throughout the
centuries, the Commentary par excellence.

To his grandson, Jacob Tarn, founder of the School of
the Tosafists, himself considered the greatest intellectual
giant in the realm of the Talmud, the following judgment
is ascribed by tradition. Rabbenu Tarn said: "So far as
my grandfather's commentary on the Talmud is con-
cerned, I might do as much; but, it would not be in my
power to undertake to write a commentary on the Pen-
tateuch."

IV.

The true measure of Rashi's unique genius can be found
mainly in what he has come to mean for the study of the
Talmud. The magnum opus of Rashi is not his commentary
on the Bible — great as that is — but his commentary
on the Talmud. Here his enormous powers flowered, and
here they brought forth their fruit.

Rashi faced insuperable difficulties because the Talmud
had no authoritative text. Scholars from time to time had
added variant readings either on the margin or in the text
itself. Sometimes they even emended the text; the Gar-
sanoim which Rashi mentions in his commentary refer to
these variant readings. In many cases the copyists them-
selves added or omitted words. Even R. Gershom had
realized these difficulties, and had already endeavored to
establish a correct text of the Talmud.
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Rashi realized early that he could not establish the
proper text merely on the basis of the different readings
he had gathered from his teachers. He believed these
should be tested by internal evidence. Hence, he carefully
weighed the textual readings he had obtained in Mayence
and Worms, and, notwithstanding the fact that he had
received them from his teachers, he rejected them when
they conflicted with established Halakot or with the con-
text of the Talmud. In their place he supplied other read-
ings which in his opinion were more accurate.

Since the Talmud consists of the Mishna and the Gemara,
Rashi began his comments on the Mishna. His explana-
tions were clear and concise. He avoided the Amoraic
interpretation of the Mishna; nor did he render the decision
of the law as it was given in the Gemara. When his expla-
nation seemed too brief or inadequate, he would state
that a fuller explanation would be found later. He helped
to group the un-punctuated words into proper phrases and
sentences. After he had clarified the sentence structure,
he explained the subject matter.

Rashi utilized both the inductive and the deductive
methods of interpretation. Some texts can be compre-
hended only after the particulars are first explained; then
the general thought emerges from the multitude of ex-
amples. This is called the inductive method. In the deduc-
tive method, the large, general thought is first expounded;
then the particular elements become illuminated. While
some emphasized the one or the other method, Rashi, like
a good pedagogue, applied both. Where a talmudic sub-
ject could not be fully understood until every detail had
been analyzed, Rashi explained every particular. In other
cases, where the general principle was essential, Rashi
would set forth that first, and the particulars became
clarified in its light.

Rashi would always first explain the less complicated
passages, and would then advance to the more difficult
ones. He continually sought to relate the new facts to the
old, to those that were already part of the apperception
of the student. As in the Bible commentary, so here, he
often resorted to the use of metaphors and similes. He
obtained his illustrations from the Talmud itself, but, if
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he could not find any there, he turned to the Bible or the
Targnmim. When explanations in Hebrew or Aramaic
failed him for difficult words, he used French words which,
it will be recalled, he called La'az. And, in his efforts to
expound and interpret, Rashi made full use of the languages
he knew to perfection: Hebrew, Aramaic and French.

Rashi faced efficiently the grammatical difficulties that
the Talmud presented. The Talmud has no punctuation
marks to designate where sentences end or begin, whether
words should be separated or united, whether a sentence
is declarative or interrogative. Rashi supplied this missing
punctuation by means of a word or a brief explanatory
statement.

Although his grammatical views were based upon those
of Menahem ben Saruk and Dunash ben Labrat, Rashi
was a grammarian in his own right. He held views con-
trary to those authorities, such as that the quiescent verbs
were triliteral and not biliteral. He traced the etymology
of many words in the Talmud to Arabic and Greek sources.
Although he did not know these languages, his fine lan-
guage sense helped him. For example, in one instance he
noticed that a particular word was Arabic, since it had the
prefix al, a characteristic Arabic prefix. His guesses con-
cerning word origins are usually correct. Where an error
is found in Rashi's text, it may be put down to a careless
copyist.

He often made drawings to illustrate talmudic passages
which he feared the reader would not fully comprehend.
His explanations are often based upon personal observa-
tions from the life about him. Before he discussed matters
pertaining to shoes, he visited a shoemaker to learn how
shoes were made. Similarly with the art of the smith,
or the building of ships. He used the experimental method
to obtain his information. When he had to depend on the
information of others, he first made a thorough study of
his subject. When he had to explain the different diseases
mentioned in the Talmud, he read medical books. He was
so proficient in medical knowledge that some scholars even
suggest that Rashi was himself a physician.

Rashi did not preface his commentary with an intro-
duction expounding abstractly the general rules of the
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Talmud, nor did he give the geneological tables of tanaim
and amoraim. He brought in such information in the
course of his comments, when the occasion called for it.
When he thought the reader needed such information for
a better understanding of the Halakot or of the Talmud,
then he would explain general principles, and expound the
rules of hermeneutics. Similarly with chronology and
other historical data. Rashi was not a historian, as we
use the word today. His interest lay mostly in events and
chronology, of which he had a critical understanding.

Unfortunately, Rashi died before he completed his com-
mentary on the Talmud. He left unfinished his com-
mentary on the Tractate Baba Batra and on the Tractate
Pesahim. There are other tractates whose commentaries
did not come from Rashi's pen. Rashi was a careful writer
and usually made three revisions of his work. Most of his
commentaries have undergone these three revisions; of
some only two were made. Naturally here and there
occasional contradictions will be found.

The spirit in which Rashi approached his Talmudic
commentary may be seen from the fact that earlier com-
mentators, such as R. Gershom and the older Geonim,
were concerned only with the Halakic portions. More-
over, their works were fragmentary in nature. They
completely omitted agadic passages which rabbinical
scholars never studied. Their commentaries were intended
only for the learned in Israel. But Rashi was anxious that
the Talmud be studied not only by the Rabbis but by
every Jew who was able to read the Bible with his com-
mentary. That he wrote his commentary for the people
and not only for the scholarly elite may be deduced from
the fact that he interpreted the Agadic portions as well as
the Halakic passages of the Talmud.

Herein lies the essential difference between Rashi and
Maimonides. When Ibn Aknin, a pupil of Maimonides,
established a Yeshiva in Bagdad, Maimonides counselled
him not to waste his time in discussing the Gemara but
to use the Mishne Torah and the Halakot of Alfasi as text-
books, and to refer to the Gemara only when contradictions
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appeared between these two works. Rashi, on the other
hand, held strongly to the opinion that the Talmud should
be pre-eminent, that it should be made accessible to every
Jew, and that the Halakot should be decided according to
the rules given in the Gemara. For him, the Gemara was
the authoritative word. As he once stated in his com-
mentary : A man who is well versed in the Bible and Mishna,
is still dependent on the Gemara, where the decisions of
the law are given.

In his commentary on the Talmud, Rashi sometimes
indicated how the law, in his opinion, ought be decided.
In this, Rashi often had to take a radical step in changing
the talmudic text. For example, according to the Talmud,
where an anonymous opinion is stated, followed by differ-
ences of opinion, the decision never followed the anonymous
opinion. Rashi, however, sometimes found himself in
agreement with the anonymous opinion. In such cases, he
changed the reading of the Talmud in order to have the
differences of opinion first, followed by the anonymous
opinion. In accordance with talmudic rules, the law could
then be decided according to the anonymous opinion.

Like his commentary on the Bible, Rashi's commentary
on the Talmud was written in a style remarkable for its
simplicity, clarity and conciseness. He omitted involved
details that would only clutter up the argument and con-
fuse the reader. His commentary on the Talmud has be-
come the supreme commentary, Konteros (Commentarius).
On them, other commentaries and even books have been
written; and rules on how to study them have been laid
down by rabbinical scholars.

It is no exaggeration to say that without his commentary
the Talmud would remain a closed book, or, using an
earlier metaphor, would still be, for most men, a vast,
trackless wilderness. Menahem ben Zerah, a Spanish
Rabbi, has aptly stated the truth in these words, "There is
no one so illuminating and so concise as Rashi in his com-
mentary. He wrote as if by divine inspiration. Without
him the Babylonian Talmud would have been forgotten
in Israel."
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V.

While it is true that Rashi was not a codifier of laws
like Maimonides, he was not only a commentator but also
a Halakist (Legalist). He decided Halakot, in his com-
mentaries, on the basis of the Gemara, for the Gemara was
for him the definitive authority. He also wrote Responsa,
not many to be sure, because he believed that the decisions
of the local court, based on the Gemara, were binding, as
there was no greater authority in Jewish law which could
reverse them. Even a Gaon, Rashi held, had no authority
over the decisions of the local court elected by the com-
munity.

Rashi showed great lenience and tolerance towards his
Christian neighbors. Although he was very zealous for
Jewish law, he was most liberal towards Christianity. He
did not consider Christianity an idolatrous religion. We
have already learned that he welcomed the Jews who were
compelled to accept Christianity, when they returned to
the Jewish faith.

He showed his attitude towards his gentile neighbors in
his decision that Christians could be employed by Jews in
the making of wine. According to talmudic law, Jews were
forbidden not only to drink, but even to derive any benefit
from wine handled by Gentiles. In Champagne, in the
times of Rashi, the Jews were engaged for the most part
in the making of wine. They employed Gentiles in their
vineyards. The talmudic law would have worked great
loss upon the Jews since they could not sell the wine lest
they derive some benefit from such sale. Rashi main-
tained that the law set forth by the Talmud did not apply
to Christians, but to idolaters. Hence the Jews might
employ Christians to work for them in their vineyards, and
could sell their wine.

The liberal attitude of Rashi may be observed in his
legal decisions concerning the granting of loans. According
to talmudic law, a Jew had no right to charge a co-religion-
ist interest on a loan. When business activities among the
Jews increased, this law tended to work great hardship
for it was necessary tb obtain credit. Rashi, therefore,
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permitted the creditor to charge interest for his money
if it was loaned through a third party. That is, a Jew
could turn over his money to a non-Jew who would charge
interest; this interest would revert, of course, to the original
creditor.

Rashi showed a similar liberality in ritual law. He per-
mitted Jews, on the second day of the holidays, to use the
fish and fruit given them by their Christian friends on the
first day of the holidays. His decision ran counter to that
of all his teachers. He also allowed Jews to play ball on
the holidays. In general, Rashi maintained that there was
more validity in the argument for permitting a thing than
for prohibiting it. Rigidity in the law was easy in regard
to matters which were allowed, but courage, fortified by
learning, was essential where permission to declare such a
law permissible was sought.

Before the Talmud had become known to the Jews of
France, many non-Jewish customs crept into Jewish life.
Rashi believed that the Jews should continue to observe
these customs, since they had become part of their religious
life. When, however, the customs appeared contrary to
the spirit of Judaism, he fearlessly abrogated them.
He was never an extremist, even in matters of piety.
Rashi believed in being forthright. He objected to the
opinion that practices which, according to the Halakot,
were permitted, but which some people believed were
prohibited, should not be permitted in their presence. On
the contrary, Rashi held that if a practice was permitted
according to the law, it should be declared permissible
even in the presence of those who believed it prohibited;
they had no legal basis for their erroneous opinions.

Rashi strove to secure communal self-rule as a means of
assuring Jewish survival in the Diaspora. After the Temple
was destroyed, the Jews ceased to exist as a political nation.
Scattered all over the world, they were united in religion
only. In order to survive in the Diaspora, the leaders of
the Jews felt that it was necessary to have harmony and
solidarity among the members of the community. They
threatened to excommunicate those who failed to respect
the institutions and decrees of the community. The Jewish
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communities in France lacked a central authority like
that of Babylonian Jewry, where there was a Gaon (the
spiritual leader) and an Exilarch (the civil authority).

The Jewish communities in France were independent of
each other. Rashi was anxious to preserve this indepen-
dence. Once when a man took an oath not to conform to
the community's decrees, Rashi maintained that the oath
was void, that all must conform to such decrees. Such a
man was guilty of two offences: for taking an oath falsely,
and for not obeying the decrees of the community. He
could be excommunicated.

On being requested to intervene in regard to a decree of
another community, Rashi refused, saying that he believed
that the authority of the local court was the highest tri-
bunal in the Jewish law.

He was very solicitous about the rights of Jewish women.
It happened that a man promised to marry a young woman
and had deposited a sum of money as surety. Later he
retracted his promise, and demanded that the money be
returned to him. But Rashi held that the man had humili-
ated the woman, and should be severely punished by the
loss of the money. Another case involved a man who
ordered his wife from their home. He later sought a
divorce without paying her the accustomed sum stated in
the Ketubah. He charged that she had been afflicted with
an offensive disease before her marriage to him. When
the charge was found to be untrue, Rashi said that the
man was unworthy of belonging to the race of Abraham
whose descendants were always full of pity for humanity,
and especially for their wives. Rashi affirmed that even
men who did not believe in God would not eject their
wives without cause. Since this man had conducted him-
self in such an unworthy manner towards a daughter of
our Heavenly Father, he could not divorce her without
paying her what was stipulated in the Ketubah.

His sympathetic attitude towards forced converts to
Christianity urged him to declare that they must never be
reproached when they returned to their people. They were
to be treated on a basis of absolute equality. Even a Kohen
who had been forced into Christianity but had returned
to Judaism, was to have the same privileges he had enjoyed
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before. He could resume his old position, and still be
called first to the Torah.

Rashi had a profound love for his people, and never
suspected that a Jew would knowingly transgress the law.
Therefore, he trusted everyone. It is said that he accepted
presents of wine from his fellow Jews, even though the
wine may have been handled by Gentiles, and therefore
should not have been drunk by a Jew. In addition to
declaring that the law applied to idolaters, and not to
Christians, Rashi assumed that, since the wine came from
Jews, the law had been complied with, especially if the
donors had never before been suspected of transgressing
the law.

Besides the Responsa and the commentaries, there are
other works which have come to us from the pen of Rashi.
Such are: Sefer ha-Pardes, Sefer ha-Orah, Mahzor Vitry,
Sidditr Rashi, and the Issur we-Heter. These works are
commonly attributed to Rashi. However, not all the
material contained in them was written by him, but was
compiled by his disciples who made many additions of
their own. Rashi, like many other Rabbis, wrote poems
which were incorporated in the Liturgy.

Rashi's works, especially his commentary on the Tal-
mud, contain a mine of information on the history of the
Jews of France. Much of this information, which is of
great value to the history of French culture, historians
have not yet utilized.

Rashi has much of the French spirit in him. The clarity
and brevity of his style are undoubtedly due to the influ-
ence of the French language upon him. He sometimes
called French his language. To the French people he is
known as Solomon ha-Zarfati, Solomon the Frenchman.
In many places in his commentary are reflected glimpses
of the life of the people of France.

The women of Troyes, Rashi informs us, covered their
faces, while the prostitutes uncovered their flesh near the
elbow. He calls an ordinary cloak a Mantelle, and trousers
he calls Genouillere. He mentions the games that were
played then, and describes how they were played. In
Troyes people enjoyed chess (Echecs), ball (Peloton), and
bowling, in which the young people tested their strength.
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The balls were made of leather and were filled with wool.
He also describes musical instruments, and some of the
utensils used in Troyes. He observes how glass was made,
and how copper and zinc vessels were produced. He relates
that storekeepers placed samples of their merchandise in
front of their stores to advertise what they had for sale,
much in the manner of today. Even French chivalry is
reflected in the way people kissed their parents on their
hands or on their knees as they came out of the syna-
gogues after services.

The most important sources for the cultural history of
France lie in the La'azim of Rashi. These La'azim are
French words that Rashi used to interpret or translate a
Hebrew or Aramaic word. He used over three thousand
La'azim in his works. Since these La'azim are French
words used in the tenth and eleventh centuries in Champ-
agne they are culture-carriers of great importance. Studies
of these La'azim have been made by two scholars, A.
Darmesteter, and particularly by D. Blondheim who,
until his death, was a professor at Johns Hopkins Univer-
sity. However, research in this subject is not yet exhausted.
We trust that the Academie Fran^aise will yet undertake
the tremendous work of scientifically editing the La'azim
of Rashi which bear so significantly upon the history of
the French language.

VI.

Rashi's influence on Judaism and Christianity has been
profound.

On Judaism and the Jewish people his influence was
greater than that of any other Jew since the close of the
Talmudic period. In Halakot he is comparable only to
Maimonides. His Halakic interpretations in the Talmud
have been accepted for the most part by all the rabbis of
the Middle Ages not only in France, Germany and Poland,
but also in Spain. He was responsible for the establish-
ment of the School of the Tosafists which strongly shaped
the Halakot. He democratized the Talmud, and his com-
mentary on it opened its gates to the Jews in general.
In this respect he differed from Maimonides who was an
aristocrat, not by virtue of wealth or birth, but by virtue of
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his learning and intellect. Maimonides regarded scholar-
ship as the acme of human attainment and believed that
the scholars should rule the people. Rashi, on the other
hand, was a democrat who sought to bring Jewish learning
to the people, holding that there was no difference between
the scholarly man and the ordinary Jew.

Rashi's commentary on the Pentateuch became an
integral part of it, and was among the first books to be
printed when printing was invented. So highly was it
esteemed, that the rabbis decreed that it might be sub-
stituted for the Tar gum which, according to the talmudic
law, every Jew had to recite together with the scriptural
portion of the week. Even on the writing of the rabbis
did Rashi's influence fall. The grammatical forms which
the rabbis later mastered came not from the well-known
Jewish grammarians but from the commentaries of Rashi.
Even the script which was and still is used by the Jews
of France, Germany, Poland and Russia is called by some
Rabbis Rashi-script, and differs somewhat from the square-
script writing.

The Christian religion also felt the impress of Rashi's
spirit and mind. This was first manifested by Nicholas de
Lyra (1292-1340) who, in his book Postillae, followed
Rashi's commentary on the Bible. He so slavishly followed
Rashi that he was nicknamed Simia Salomonis (Rashi's
Ape). He said: "I usually follow Rabbi Solomon whose
teachings are considered authoritative for Jews." De
Lyra was, in truth, the channel through which Rashi's
commentary entered the Christian world. Reuchlin, who
was the father of the Reformation, was strongly influenced
by Rashi through the work of Nicholas de Lyra. There is
a couplet that runs

"Si Lyra non Lyrasset
Lutherius non saltasset."
(If Lyra had not sung his song,
Luther wouldn't have danced along.)

But, Lyra's singing was based on Rashi's notes. There-
fore, if Rashi had not written his notes, Lyra would not
have sung, and Luther would not have danced.

Rashi's commentary was partly translated into Latin
between 1556 and 1710. J. Breithaupt made a complete



138 AMERICAN JEWISH YEAR BOOK

translation of it, using various manuscripts. (Today there
is a good translation of Rashi's commentary on the Penta-
teuch.) John Buxtorf the Elder made use of Rashi's
commentary in his Hebrew and Chaldaic lexicon. He
called Rashi conswnmatissimus Me theologiae judaicae doc-
tor. Rashi's commentary on the Talmud was considered
by the Christians to be the official commentary, and hence,
when the Talmud was burned in the streets of Paris,
Rashi's commentary shared its fate, for it was considered
as important as the Talmud itself. Even as the Talmud
was censored by the vigilant Church, so was Rashi subject
to the same censorship.

Rashi also influenced translations of the Bible, Luther's
and the English translations. Tyndale felt his mind. It is
well known that the King James' translation is greatly
indebted to Rashi's commentary. It might be interesting
to adduce a case or two that show Rashi's influence in
the English translations.

Exodus 28.41 reads, in the Septuagint, "and thou shalt
anoint them (Aaron and his sons) and fill their hands, and
thou shalt sanctify them that they may minister to me in
the priest's office." The Vulgate translates this passage,
"and thou shalt consecrate the hands of them all, and shalt
sanctify them, that they may do the office of priesthood
unto me." Tyndale's translation reads, "and ye shalt
anoynte them and fyll theyr handes and consecrate them."
The King James' translation, however, reads, "and thou
shalt anoint them, and consecrate them, and sanctify
them, that they may minister unto me in the priest's
office." In all the translations, except the King James',
the word "hands" is found as it is given in the Hebrew
text; only in the King James' translation is the word
"hands" omitted. It simply states "consecrate them."
This is not a literal translation of the Hebrew text. The
King James on this verse is based on Rashi's comment,
namely, "Wherever the term 'filling the hand' is used it
denotes consecration. The installation ceremony was per-
formed when one entered for the first time into an office
as a sign that he is entitled to it from that day henceforth.
In France, when a person is appointed in charge of a
matter, the Prince puts into his hand a leather glove which
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they call 'gant' (in La'az). Thus the Prince gives him a
right in the matter. They term that, giving of the glove
and the office 'revestir' (in La'az). That is the meaning of
filling the hand." Thus, according to Rashi, the expression
filling the hand in this verse under consideration was meant
to be a metaphorical symbol of consecration.

Another example. The King James' translation of
I Kings 19.21 reads as follows: "and he (Elisha) took the
yoke of oxen and slew them and boiled their flesh (the
Hebrew text has bishlom ha-basar) with the instruments of
the oxen, and gave unto the people . . " Now, the Septua-
gint translates: "and took a yoke of oxen and slew them
and boiled them with the instruments of the oxen, and
gave to the people, and they ate." The Vulgate reads,
"he took a yoke of oxen and killed them, and boiled the
flesh with the plough of the oxen and gave it to the people."
The Septuagint does not mention the word "flesh" as it
is in the Massoretic text. The Vulgate says, "boiled the
flesh," not defining whose flesh, apparently leaving out
the suffix om from the word, bishlom. According to the
Tar gum Jonathan, Elisha boiled the flesh for the people;
similarly, the commentator Kimhi, interprets this passage,
taking the words bishlom- ha-basar to mean, "he boiled for
them." Only the King James' translation reads, "he boiled
their flesh" which is undoubtedly based on Rashi's com-
mentary where he writes as follows: "The word bishlom
means that he boiled the flesh of the two oxen, and it is
not as the Targum Jonathan translates it 'he boiled for
them'."

The Rabbis of the Middle Ages conferred distinction
upon Rashi when they called him Parshandata — Inter-
preter of the Law. In the course of time the man became
identified with the Book; and the Humash — Pentateuch —
became synonymous with Rashi.

The genius of the Jewish people lies in its power to
adjust law to life, and tradition to the spiritual needs of
the people. Interpretation has become a potent weapon in
the struggle of Jewish survival. And the interpreter of law
and tradition has become more than an illuminator of a
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text, he has become a creative savior of Israel. A great
interpreter transforms his very text, making it a living
part of an ever-continuing spiritual heritage.

Insofar as Rashi was a Halakist, he helped to make
Jewish law a living force applicable to the needs of his
time. But as a great interpreter, Rashi helped make the
whole of Jewish tradition — Bible and Talmud — a living
reality, adjusting it, through interpretation, to the ethical,
religious and social needs of the Jewish people. Thus,
Rashi indicated the way by which the Judaism he loved
might remain vital and significant for his generation and
for generations yet unborn.

To the Jewish people, R. Solomon ben Isaac will always
remain — RASHI, PARSHANDATA.



TWENTY-FIVE YEARS OF AMERICAN AID
TO JEWS OVERSEAS:

A Record of the Joint Distribution Committee*

BY JOSEPH C. HYMAN
Secretary and Executive Director, Joint Distribution Committee

From time immemorial neither the heroes nor the vic-
tims of war have all been in the ranks of the contending
armies. Death does not stop at the front lines and heroes
are not always in uniform. No better proof of this can be
found than in the story of American Jewish efforts to help
and rescue Jewish victims of war, poverty and persecution
in overseas lands. It is a story that has its beginnings in
the greatest war man has ever known. It winds through a
dreadful and chaotic peace, through a period of rebuilding,
and finally through a series of recurring political upheavals,
each of which has taken a terrible toll. It is a story of the
past quarter of a century, carrying within itself the thread
of Jewish history.

American Jewish overseas relief efforts were born of an
emergency and for the greater part of the past twenty-five
years carried on in a spirit of emergency. Such has been
the background of the agency established to cope with the
problem — the American Jewish Joint Distribution Com-
mittee, generally referred to as the J. D. C. or the "Joint."
Several times in its history, the Joint Distribution Com-
mittee has thought in terms of eventually disbanding, or
of materially reducing its activity, believing that the emer-
gency which had brought it into being or made its continu-
ance necessary, had subsided. But each time there rose a
new need, a new emergency which made it imperative for
the Joint Distribution Committee to go on.

The history of the Joint Distribution Committee divides
naturally into five chapters. The first is concerned with

* The writer wishes to make sincere acknowledgment of the splendid
assistance rendered in the entire preparation of this article by Mr.
Nathan C. Belth and Miss Fanny R. Alderstein.
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the World War period (1914-18) when Jews suffered not
only from ravages of war visited upon all peoples caught
between the contending armies, but from additional dis-
abilities resulting from their unfavorable political and
economic positions. There followed the post-war emer-
gency relief period (1919-21), a time horrible in its suffer-
ing for Jews in Eastern Europe, perhaps more chaotic and
dreadful for the civilian populations even than the war
years. To an organization such as the Joint Distribution
Committee, the almost complete disintegration of political,
economic and social institutions brought unprecedented
problems, and it became necessary to establish new machin-
ery for the administration of relief.

In time this emergency subsided; out of the chaos came
some order, and the Joint Distribution Committee began
to devote itself to the problems of rehabilitation, of rebuild-
ing. This is the third chapter — 1921 to 1925. The organi-
zation was revamped along functional, reconstructive lines.
Self-help agencies were formed in various countries and
localities and encouraged to take over the work inaugu-
rated by American Jews. Special foundations with specific
reconstructive tasks were organized. The accent was on
rebuilding and on self-help.

Eventually, it was felt, the Jews of the war-scarred
communities would once more become self-supporting, and
the Joint Distribution Committee—the agency that had
been born of an emergency — might be able to retire from
the field. That eventuality was near, it was thought, in
1925. But in the fall of that year, economic blight hit
Poland and other East European lands. The Joint Distri-
bution Committee could not liquidate lest the entire Euro-
pean Jewish structure of economic aid and welfare service
which it had built up, collapse. Its support on a sub-
stantial scale continued through the years into the '30s,
but constantly in the minds of American Jewish leaders
was the hope that eventually economic and political con-
ditions overseas might become such that the Jews of
Eastern Europe would be enabled completely to attain
self-support.

That was the situation in 1933, when Jewish life in
Europe suffered the worst blow of all with the rise of the
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National Socialist regime to power in Germany. The events
which have brought nearly all of the Jews of Europe into
the shadow of disaster cast by spreading totalitarianism,
are contemporary history. As the Joint Distribution Com-
mittee completes its twenty-fifth year of existence, it is
faced with problems even more staggering than those
which prompted its inception. The end of this chapter is
yet to be written.

I. The War

The shot that killed the Austrian Archduke Francis at
Sarajevo on June 28, 1914, brought Europe to the brink of
war. In America it caused uneasy stirrings. Exactly a
month later, Austria's armies marched into Serbia and
after four days of threats and ultimata Russian troops
invaded Germany and Germany invaded France. Before
the month of August was over, Tannenberg, on the East-
ern Front, had been won and lost.

And before the same fateful month of August had run
its course, American Jews had received and answered the
first plea for help from their co-religionists in the em-
battled territories. From Palestine, then under Turkish
jurisdiction, there came to Louis Marshall and Jacob H.
Schiff, leading members of the American Jewish Com-
mittee, an urgent cable from United States Ambassador
Henry Morgenthau pleading that $50,000 be sent at once
to save from actual starvation the 60,000 Jews of Palestine
who had been cut off by the warring armies. There fol-
lowed appeals from responsible Jewish organizations in
every belligerent country, but in the United States there
was no single Jewish group able to meet this situation.
Intensive organization, widespread fund-raising efforts were
obviously needed.

The first attempt to form a general committee to meet
the war emergency was made by the Union of Orthodox
Congregations when on October 4, 1914, it organized the
Central Relief Committee for the Relief of Jews, under
the chairmanship of Leon Kamaiky. A few days later the
American Jewish Committee called a conference of all
Jewish organizations. Out of this came the American
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Jewish Relief Committee with Louis Marshall as president,
Felix M. Warburg as treasurer, Cyrus L. Sulzberger as
secretary, and David M. Bressler as assistant secretary.
A public statement of- policy was issued:

"Representatives of the leading national Jewish organi-
zations and of the important Jewish communities of
America have formed a general committee for the relief of
the Jews, of the several European nations and of Palestine,
who now or may hereafter require aid, in direct or in
indirect consequences of the war. All Jews of every shade
of thought, irrespective of the land of their birth, are
solemnly admonished to contribute with the utmost gen-
erosity to the fund which must be gathered to meet this
superlative need. The committee recognizes the economic
distress which now bears heavily on all. That only empha-
sizes the obligation of making sacrifices and ennobles every
gift the more.

"The fund collected is to be administered through such
agencies as shall, in the judgment of the committee, best
accomplish an effective and equitable distribution among
those individuals and institutions whom it is sought to
help, without waste or unjust discrimination. So far as it
shall prove practicable the committee also proposes to
receive and transmit funds from private individuals to
their relatives abroad."

On November 22, 1914, the American Jewish Committee
voted to transfer to the new Relief Committee the sum of
$100,000 as a special emergency trust fund. It was ob-
vious, however, that although both the Central Relief
Committee and the American Jewish Relief Committee
were well able to call upon two of the major sections of
the Jewish population for funds, efficiency called for a
single distributing agency of these funds. Five days later,
therefore, the two relief committees joined in establishing
the Joint Distribution Committee for the Relief of Jewish
War Sufferers, with Felix M. Warburg as chairman.
Within a few months a third fund raising agency, designed
to reach Jewish labor groups, was organized as the People's
Relief Committee, with Meyer London as chairman. This
group, too, became a constituent member of the Joint
Distribution Committee.
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The three committees had collected, by December 1915,
over one and one-half million dollars. Toward the end of
1915 it became evident that concerted fund-raising efforts
would be necessary. Led by Nathan Straus, who started
with a contribution of $100,000, a drive was organized.
A series of mass meetings were held, beginning with one
in Carnegie Hall in New York on December 21, 1915.
Impetus was given the fund-raising by a proclamation
issued by President Wilson designating January 27, 1916
as Jewish Relief Day, in accordance with a resolution of
the United States Senate. It was estimated that on this
day alone over a million dollars was collected. By 1917
the fund-raising activities were organized on a community
basis with each community accepting a quota in a nation-
wide $10,000,000 campaign. Through the efforts of Jacob
Billikopf, who had been called upon to direct the campaign,
a new standard of giving was set with a gift of $1,000,000
by Julius Rosenwald, made with the proviso that an addi-
tional $9,000,000 be raised during 1917. The inspired
example set by Mr. Rosenwald was emulated throughout
the country. In New York City, which had set itself a
$5,000,000 goal, outstanding campaign work was done by
Felix M. Warburg, David M. Bressler, I. Edwin Gold-
wasser and others. New York attained its quota after a
ten-day campaign.

The task thus undertaken by the American Jewish com-
munity was complicated not only by the terrors of war,
but by extraordinarily difficult political and economic con-
ditions under which more than nine million Jews — half of
all the Jews of the world — had been living for centuries
in Eastern Europe.

Against a background of political, civil and economic
burdens, the outbreak of the World War was for the Jews
living in Eastern Europe a far greater calamity than for
the non-Jewish population, bitter as was the fate of the
latter. The Jews suffered all the miseries of a population
caught between contending armies. But the Jews of Russia,
moreover, felt the whiplash of a Russian soldiery which
took its cue from the official attitude toward the Jews; the
Jews of Poland had heaped on top of that the antagonism
and resentment of the Poles; and the Jews of Galicia and
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Bukowina suffered from the redoubled fury of invading
Russian armies which regarded them not only as Jews but
as foreign enemies.

Perhaps the worst sufferers among the Jewish civilian
population were the victims of enforced evacuation from
the regions in which military operations were taking place.
In Russia, these expulsions were begun very early in the
war. They increased in intensity and extent with every
defeat of the Russians. Only the rapid invasion and occu-
pation of Poland and Lithuania by German troops pre-
vented the complete expulsion of the 2,000,000 Jews in
that war zone.

In those territories which the Germans invaded before
expulsion orders could be carried out, the Jews obtained
some relief from political persecution, but their economic
situation became worse than ever, for they found them-
selves in the path of a war machine that destroyed as it
went.

Critical as conditions were in Russia and Poland in
those years, they did not approach the utter devastation
and terrible suffering in Galicia and Bukowina. Six times
between 1914 and 1917 Russian armies swept over the
territory and six times they were beaten back by Austrian
forces. Each invasion and each retreat brought death and
desolation to the local population.

In their efforts to alleviate these conditions, American
Jewish leaders found the task of organization at home com-
paratively easy, for the Jews of the United States and
Canada responded wholeheartedly to the appeals for funds.
But how was relief to' be brought to the stricken millions
caught in the war area? With the best of intentions, the
Joint Distribution Committee might not have been able to
deliver a single sack of flour or a single bundle of clothing
to a destitute Jewish community, if the State Department
of the United States and other officials of our government
had not looked kindly upon these humanitarian efforts as
in keeping with the best American tradition. With such
help, and with the assistance of neutral governments, the
work of relief was made possible. Whenever feasible, the
Joint Distribution Committee looked to those responsible
local Jewish organizations still serving in the War area for
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administering relief funds, for even with the aid of the
State Department, the J. D. C. was able to send only two
of its own workers into the field in the early years. In 1916
the State Department authorized the first J. D. C. com-
mission to go to Europe, but only two of its members were
able to enter the War zone.

The part played by the J. D. C. during the actual war
period in Russian relief work differed considerably from
that in the territories overrun by the German forces, in
Austria-Hungary, and in Palestine. In the latter regions
the ruined Jewish communities were almost entirely de-
pendent upon relief coming from America. In Russia, how-
ever, the Jews at the very outbreak of the war, were able
to establish an efficient organization and to collect relief
funds of their own. Furthermore, the Russian government
felt itself bound to aid the Jewish community to solve the
relief problem, for it realized that a great deal of the misery
among Jews was a consequence of the tactics of the Rus-
sian military authorities. The cooperation of the J. D. C.
in Russia was nevertheless of great importance, both
materially and morally.

The Jewish communities in the German occupied terri-
tories did not have the benefit of any appreciable resources
of their own. In Poland and the Baltic countries, the
Juedische Hilfskomite of Berlin was able to contact nu-
merous communal and special relief committees to which
it distributed the funds made available by the J. D. C.
At the peak of German occupation of former Russian terri-
tories, the Hilfskomite reached 252 cities and towns.

In Warsaw there still existed a Jewish communal organ-
ization of national scope to which the Hilfskomite was able
to bring American funds. The J. D. C. was able to send
funds directly to this committee through the American
consul at Warsaw.

In Austria-Hungary and the Austrian occupied terri-
tories, the Israelitische Allianz zu Wien and cooperating
committees in Budapest, Lemberg and Cracow struggled
manfully with an overpowering situation. Two thirds of
the population were rendered homeless; the refugee prob-
lem grew day by day; disease was rampant; and the con-
dition of only 20 per cent of the population was livable even
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on the basis of the low standards prevailing in sections of
the occupied zones.

The severance of friendly relations' between Germany
and the United States, and the subsequent entry of the
United States into the war, naturally created new compli-
cations in the relief efforts of the J. D. C, for it was com-
pletely blocked from continuing its work in behalf of the
Jews in the territories occupied by the Central Powers. In
August 1917, however, the State Department granted per-
mission for the establishment of an agency in neutral
Holland for the distribution of J. D. C. funds.

II. The Post-War Years

The World War was merely the first act in the tragedy
of European Jewry. The second act followed the Armistice
and contained the climax of the play, a climax of suffering
and sorrow. The end of the war marked the beginning of
two of the blackest years in Jewish history. The Jews bore
the brunt of the confusion, the turmoil, the chaos which
enveloped Eastern Europe. Famine visited Poland, Russia,
Rumania, Hungary and the Baltic countries. Thousands
died of starvation; more fell victim to pillaging bands, to
fire and sword. In the Ukraine alone 200,000 men, women
and children were murdered in pogroms.

The years 1919-1920 were years of disintegration. The
map of Europe was changed. Empires were dismembered,
submerged nationalities came to the surface, clamoring for
independence and eager to dominate as large areas and
populations as possible.

In this period of re-adjustment, the Jews suffered
because their political and civil emancipation in European
countries had been too recent to bring about their complete
amalgamation with the people among whom they lived.
They were still regarded as aliens. Furthermore, the con-
ception of the State as a political unit in which different
racial and political elements could cooperate for the good
of the population as a whole, was as yet too new to be gen-
erally accepted. It was not accepted at all in Rumania
and Russia, and in Poland the leaders of the new nation
found it difficult to think of Poland as a country in which
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a large portion of the population would be Jewish. Anti-
Jewish disorders in Poland were a consequence. The
London Times reported that during the single month of
November 1918, excesses occurred in not less than 110
towns and villages.

In Rumania anti-Semitism was already an old estab-
lished institution, but in 1919 it became a more serious
matter than ever before because it affected additional large
numbers of Jews living in Transylvania and Bukowina,
which had formerly been part of Austria-Hungary, and in
Bessarabia.which was formerly a part of Russia. Rumanian
animosity against the Jews was further increased by the
clauses in the Versailles Peace Treaty which provided that
racial, linguistic and religious minorities in Rumania be
accorded equal civil and political rights with the majorities.

In Hungary, where anti-Semitism had been little known
before the war, the Jews immediately became the objects
of merciless and calculated persecution. On the one hand
reactionaries charged Jews with responsibility for the out-
break of revolution which followed the collapse of the
monarchy; on the other, the revolutionists charged the
Jews with being bourgeois counter-revolutionists. The for-
mation of Count Karolyi's liberal government in March,
1919 was the signal for anti-Jewish riots throughout the
country. The subsequent rise of Bela Kun's Soviet Repub-
lic was an economic catastrophe for Hungarian Jewry and
when it fell, more violence and boycott was the lot of the
Jew.

In Germany and Austria, although mob violence rarely
occurred, the situation was often critical, varying with the
political and economic conditions. Conditions in Austria
were aggravated by the presence of war refugees from
Russia, Poland and the Baltic provinces. In Lithuania,
Latvia and Estonia, the civil population was the prey of
bands of marauders; Jews were naturally the chief victims.

The calamity for the Jews was only a part of the disaster
which shook all of Europe at the time. General conditions
in Europe were such that the United States Congress was
moved to set up the American Relief Administration and
to appropriate $100,000,000 for its relief work. A European
Relief Commission was established in which were included
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representatives of the Y. M. C. A., the J. D. C, the Society
of Friends, the Red Cross and other organizations.

In this period of stupendous misery, the J. D. C. became
the most important factor in the lives of the war-seared
Jewish communities. It became the agency whereby the
Jews of America were able to bring succor to the Jewish
communities of Eastern Europe. In 1919 and 1920 the
J. D. C. began to send abroad its own agents and experts,
headed by Dr. Julius Goldman and Dr. Boris D. Bogen, to
direct and control the work. Two successive units of some
40 trained workers — sanitation, child care and economic
experts — wearing the American uniform with the author-
ity of the U. S. Government, went overseas to conduct
their relief work. Two of the forty, Professor Israel Fried-
laender and Rabbi Bernard Cantor, were murdered by
marauding guerrillas.

It was during this period, also, that a large proportion
of the appropriations made by the Executive Committee
of the J. D. C. in New York were distributed by non-
Jewish agencies, principally by governmental, quasi-gov-
ernmental, and other publicly recognized bodies, such as
the American Relief Administration, the U. S. Food Ad-
ministration Grain Corporation, the Y. M. C. A., the
Siberian Prisoners' Repatriation Fund, the Near East
Relief Commission, the American and British Friends'
Societies, the American Red Cross and the Polish Relief
Committee of America.

The conversion of American funds into the local cur-
rencies of various countries offered many complications
because of violently fluctuating rates of exchange and
extreme instability. An elaborate system of checks and
controls had to be set up in order to safeguard American
relief funds, and as soon as it was possible, a detailed audit
was made by Morris C. Troper of the firm of Loeb and
Troper, of the immense volume of transactions — both
relief and remittance — made during the emergency.
Largely responsible for the organization and supervision of
this phase of the work was Mrs. Harriet B. Lowenstein
Goldstein, Comptroller of the J. D. C.

The end of 1920 marked the recession, except in Russia,
of the emergency period. Reconstruction work was begun
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in earnest, but hindering this work was one major problem
— left as a bequest by the emergency period — the refugee
problem. From July, 1921 to April, 1923, the Committee
on Refugees, organized by the J. D. C , assisted a total of
300,000 people to emigrate, to become repatriated, to
readjust themselves. They were given life and hope anew,
enabled once more to establish homes and families.

The work of reconstruction, gigantic in scope, was made
possible only because the American Jewish community
realized that vast sums would be needed to re-establish
the Jewish communities of Eastern Europe. There was a
magnificent response to the fund-raising appeals of the
Joint Distribution Committee and its three constituent
committees. In 1919 and 1920 $27,000,000 was raised; in
the following three years, under the campaign leadership
of David A. Brown, another $20,000,000 was contributed
to the J. D. C.

A new administrative system was set up in the fall of
1921, on the arrival of James N. Rosenberg in Europe to
serve as chairman of the European Executive Council of
the J. D. C, which had been organized at the end of 1920.
Earlier, James H. Becker of Chicago had served as Direc-
tor-General of the J. D. C.'s European work, following the
retirement of Dr. Julius Goldman. Under Mr. Rosenberg,
who devoted a year in a voluntary capacity to the task,
the entire scheme of administration was revised. Dr. Bern-
hard Kahn, later to become chairman of the European
Executive Council, was made head of the Refugee Depart-
ment, and other changes were made. In addition, a Fi-
nance Department was created under the direction of
David J. Schweitzer, now vice-chairman of the European
Executive Council.

To further the work of rehabilitation, five functional
sub-committees were organized by the Joint Distribution
Committee, each to give its attention to a special branch
of reconstruction. Medical-sanitary programs were suc-
cessfully conducted, child care activities promoted, schools
and cultural institutions re-established, trade training orga-
nized, economic support given. In addition, a transmission
bureau was established to enable Jews in America to ex-
tend assistance to their relatives in Europe.
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The first of the five functional sub-committees, under
the chairmanship of David M. Bressler, concerned itself
with the problem of the refugees. By 1923 the complicated
refugee situation had been reduced to the point where
only 25,000 persons had still to be cared for. The follow-
ing year, however, saw a recurrence of anti-Jewish out-
breaks. Coupled with this was the enactment by the
United States Congress of the present restrictive immigra-
tion law, closing the major haven for the remaining
refugees, many of whom were stranded in the seaports of
England, Germany, Rumania, France and Holland. Nearly
8,000 prospective immigrants in Russia, already in posses-
sion of American visas, found that they could not emigrate
because the Russian quota was filled.

An Emergency Refugee Committee was organized by
the J. D. C. in June, 1924 to bring immediate relief to
those stranded in the various seaports. The following year
an agreement was reached whereby the Emergency Refu-
gee Committee, the Jewish Colonization Association and
Emigdirect formed a United Evacuation Committee, 80%
of whose funds were derived from the Emergency Refugee
Committee. The stranded immigrants and refugees were
registered and gradually helped to re-establish themselves
in such lands as Canada, South America and Palestine.
By the end of 1926 the situation had been cleared up.

The second of the functional committees, the Cultural
Committee, under the chairmanship of Dr. Cyrus Adler,
was charged with the reorganization of the school and
educational systems destroyed by the war. Even at the
height of the war relief period, a goodly part of the sums
allotted by the J. D. C. and intended for Polish relief was
applied by the beneficiaries to the upkeep of their schools
and cultural institutions. Nevertheless, the entire Jewish
educational system of Eastern Europe was destroyed by
the war and a practically new system of education had to
be established.

Though it is difficult to measure the work of the Cultural
Committee in physical terms, some inkling of its achieve-
ment can be obtained from the fact that it created and
restored and helped maintain in Europe almost 1,800 edu-
cational institutions, ranging from elementary schools to
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academies of higher learning, with a total attendance of
225,000 students. In addition, the Cultural Committee
gave special aid to rabbis, writers, teachers and spiritual
leaders. It was a major factor in dissipating the demoral-
izing influences born of the war.

The task facing the third of the functional committees,
the Medical and Sanitary Committee, with Bernard
Flexner as chairman, was almost insurmountable. When a
J. D. C. medical commission arrived in Poland in 1921, -it
found conditions of indescribable filth and disease. Up to
that time the medical work was a part of the general
relief program and was necessarily treated on an emergency
basis. Typhus was reported in almost every community
in Poland. Other epidemic diseases reached a critical stage
in 1920 and during the early months of 1921. The famine,
the exchange of refugees between Poland and Russia, and
the consequent movements of large bodies of men, women
and children, were factors in reviving the typhus epidemic
in cities and towns bordering on those countries, and con-
tinually threatened a widespread epidemic in all districts
of Volhynia, Brest-Litovsk and Bialystok.

There were virtually no bathing facilities. The old bath-
houses were in ruins. Dispensaries were few; orphanages,
homes for the aged and schools were unsanitary. There
existed no adequately trained local personnel of physicians,
dentists and nurses. Water supplies were almost invariably
polluted; sewage and refuse disposal was of a most primi-
tive nature. Those homes which survived the devastation
of the war were generally unclean and vermin-infested.
There were no active, well-organized relief organizations
among the Jews in Poland, and the work of the govern-
ment was too general and ineffectual. The great mass of
the population were undernourished, poorly clothed, and
deprived of elementary sanitary measures. Tuberculosis,
notably of bones, joints and glands, was prevalent.

The Medical Commission planned to fight these con-
ditions on two fronts. It felt that the problem of sanitation
would have to be solved before normal conditions would
return. These problems, however, required unlimited re-
sources and essentially should have been the tasks of gov-
ernment agencies. Secondly, immediate medical relief in-
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volving the re-building, subsidizing and organization of
medical institutions had to proceed at once. To this task
the Medical Commission bent all its efforts.

Perhaps the most notable accomplishment of the J. D. C.
in this field was the help it rendered in the organization
and reorganization of small health societies, culminating in
the organization of the Society for Safeguarding the Health
of the Jews in Poland (TOZ), through which the J. D. C.
has since worked in carrying out the major part of its
medical program in Poland. In similar fashion, for the
other border countries, the J. D. C. subsidized and co-
operated with the OZE, the Russian Jewish medical
association which had played an important part in war
relief work and now continued its ministrations. Another
outstanding accomplishment was the foundation of the
Nurses Training School in Warsaw, an institution whose
achievements have been recognized by the League of
Nations.

In Palestine, the J. D. C. established a Malaria Research
Unit, which, working in conjunction with the Department
of Health of the Palestine Government, performed vital
pioneering work in the permanent elimination of breeding
places of malaria. As a result the Rockefeller Foundation
sent another unit to Palestine to work with the first unit.
The success of this work received widespread notice and
recognition. For a number of years, the J. D. C. Medical
Committee also worked in close cooperation with the
Zionist Organization of America and Hadassah in hospi-
talization and medical work in Palestine.

The fourth committee, charged with child care work,
and headed by Dr. Solomon Lowenstein, also continued a
function which stemmed from the war relief period, during
which subventions were granted by the J. D. C. to child
care institutions in Poland. At the close of the war, the
number of orphans in Eastern Europe outside of Russia
was estimated at 60,000. Perhaps 60% of these orphans
had theretofore been provided for by the J. D. C. and
almost 18,000 still remained under its care. In Palestine,
the Orphans' Committee, supported largely by funds con-
tributed by the J. D. C , cared for 1,300 children.

In the post-war years, the J. D. C. stimulated local
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communities in Poland and other countries in Eastern
Europe to engage in child welfare work on a large scale.
As a result, the J. D. C.'s war orphan work grew into
general orphan work and then into general child care,
embracing all types of social service for children. Summer
colonies, trade schools, work shops and other institutions
were established and fostered during this period. By 1925
rapid strides had been made by the Child Care Depart-
ment in fostering local and central child care organization.
In time, all the functions of child care in Poland were
placed into the hands of a federation of these organiza-
tions, notably Centos.

The fifth and perhaps most far-reaching of the five
functional committees, the Committee on Reconstruction,
under the leadership of Herbert H. Lehman, was charged
with the economic rehabilitation of the East European
Jewish communities.

Three major activities stand out in the economic reha-
bilitation program of the J. D. C.: the creation, restoration
and promotion of credit cooperatives and loan societies;
assistance in the rebuilding of homes; and the repair,
restoration and maintenance of trade and technical schools.
The loan kassa, or cooperative, had been a well-established
institution in Eastern Europe prior to the war. But with
the collapse of economic life the entire network of these
credit cooperatives was virtually wiped out.

The European Reconstruction Department, organized
in 1921, made a series of surveys in Poland, Lithuania,
Latvia and Hungary to determine the methods best
adapted for economic reconstructive work in those coun-
tries. The re-establishment and strengthening of these
cooperative societies to serve as instrumentalities for the
rehabilitation of Jewish war sufferers, became the para-
mount objective of the Reconstruction Committee.

In time the functional committees developed a new type
of,machinery, through which the J. D. C. operates to this
day. The burden of responsibility was passed on more
and more to European Jews themselves, who administered
their own affairs. Special organizations were formed to
carry on the work of the Joint Distribution Committee.
In 1924 most of the economic reconstruction work was
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transferred to the American Joint Reconstruction Founda-' •
tion, organized by the Joint Distribution Committee and
the Jewish Colonization Association. The Foundation
created a large network of cooperative loan societies that
are today an important economic factor in the lives of the
Jews in Eastern Europe. The J. D. C.'s economic, indus-
trial and farm development work in Palestine was turned
over to the Palestine Economic Corporation in 1926.

In 1924 the work in Russia was turned over to the
Agro-Joint (American Jewish Joint Agricultural Corpora-
tion), as the operating agency of the J. D. C. The medical
work, the child care work, the trade-training work in
Poland, Rumania, Lithuania and other sections of Eastern
Europe, were turned over to local organizations. These
have been and still are assisted by the Joint Distribution
Committee, although the largest part of their budgets is
covered by local contributions. The local institutions,
whether work shop, hospital or loan society, bear no
J. D. C. insignia. Yet there is scarcely an organization in
Eastern Europe, but has been the beneficiary of American
generosity through the J. D. C.

III. The Agro-Joint in Russia

The work in Russia is a separate chapter in the history
of the Joint Distribution Committee and a special field of
its activities. As noted heretofore, the relations between
the new government of Russia and the United States in
the Fall of 1919 became strained. In winter of that year
and4n 1920 the J. D. C. made urgent but futile efforts to
institute relief work there. Great as was the misery of the
Jewish people, it was impossible to organize any consider-
able relief activity prior to the year of the great
famine— 1921.

The catastrophic crop failure in 1921 meant mass star-
vation for the country; but the famine brought the Amer-
ican Relief Administration, under the direction of Herbert
Hoover, into the field and this meant large-scale relief, not
only for the general population, but also for the Jews of
Russia. A conference of all American relief organizations
was called in Washington by Mr. Hoover. Representing
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the J. D. C. were Felix M. Warburg, James N. Rosenberg
and Lewis L. Strauss. Here the groundwork was laid for
relief efforts in Russia. A contribution of $675,000 in food
supplies was made by the J. D. C , and Dr. Boris D.
Bogen and Dr. Joseph A. Rosen, representing the J. D. C.
were sent to Russia with the American Relief Administra-
tion mission. In October, 1921 an agreement was drawn
in London whereby extensive relief work was undertaken
in Southern and Western Russia where the bulk of the
Jewish population lived. Mr. Strauss, who served as acting
chairman of the J. D. C.'s Committee on Russia at the
invitation of its chairman, Louis Marshall, conferred with
Mr. Hoover in Washington to effect an arrangement for
these joint A. R. A. —J. D. C. feeding operations in the
Ukraine and was instrumental in working out the program.

All of the relief activities of the J. D. C. in Russia at
this time were part and parcel of the A. R. A. operations.
The records show the largest number of children fed at
any one time was 1,020,762, when the famine was at its
height just prior to the harvest in 1922. Adult feeding in
this period in the Ukraine reached the daily figure of
800,000 persons. During the famine a large non-sectarian
student feeding program was supported by the Y. M. C. A.
and the J. D. C.

Anticipating the withdrawal of the American Relief
Administration from Soviet Russia, the J. D. C. entered
into an agreement with the Soviet Government enabling it
to continue to work independently. At this time, J. D. C.
emergency relief activities outside of Russia had already
been liquidated. In Russia, however, the emergency was
still acute. The work there assumed a two-fold character.
General relief was administered while reconstructive activi-
ties were developed.

During the period of independent relief and reconstruc-
tive operations, conducted directly by representatives of
the J. D. C. in Russia, approximately $4,220,000 was ap-
propriated. Ten tractor squads were formed, and with 85
tractors purchased in the United States, about 180,000
acres of land were plowed. Pure seed multiplication sta-
tions were established. Live stock was purchased and
distributed. Foreign machinery and implements were fur-
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nished; wells were drilled; dairy cooperatives were organ-
ized. Houses were built and repaired in the devastated
Jewish colonies.

Other reconstructive activities initiated by the J. D. C.
included the revival of the artisan kassas, assistance to
local Jewish mutual aid societies, subventions to hospitals,
clinics, ambulatoria and medical societies, establishment
of trade schools, and subsidies to homes for the aged,
orphanages and other philanthropic institutions. The work
thus inaugurated during the period of independent activ-
ities of the J. D. C. was later continued by the Agro-Joint.

Medical work, too, was inaugurated by the J. D. C. and
over 1,500,000 persons received treatment in the ambula-
tories and hospitals subventioned by the J. D. C. Child
welfare work received particular attention. The number
of Jewish war and pogrom orphans in the Ukraine and
White Russia was estimated at 300,000. Local Jewish
organizations were able to care for about 100,000 of these
children. The J. D. C. extended its relief work to at least
30,000 children in various institutions, transferring them
into clean and livable quarters, providing the children with
supplementary rations of food, with shoes, underwear,
outer clothing and medical attention. The refugee prob-
lem, especially in the Ukraine, was grave. The big cities
harbored scores of thousands of fugitives from smaller com-
munities destroyed by pogroms. Here again the J. D. C.
was able to do effective work in repatriating thousands to
their native villages or settling them in new places.

The process of reconstructing Jewish life in Russia and
reorienting Jews to the changed conditions in the country,
however, called for unusual measures beyond the general
reconstructive program followed in the other countries of
Eastern Europe. On July 21, 1924, therefore, the Amer-
ican Jewish Joint Agricultural Corporation (Agro-Joint)
was organized by the J. D. C. as its operating agency in
Russia.

The task before the Agro-Joint was so to restratify Jews
in the economic field that they would be given citizenship
and would receive equal rights with the privileged classes
of workers and peasants. It was generally recognized that
from the point of view of permanent rehabilitation, mass
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transition to productive occupations was the only solution
to the problems confronting the Jews in Soviet Russia,
who numbered at that time approximately 2,750,000.

The Agro-Joint began work with an experimental pro-
ject for settling several hundred Jewish families on the
soil. By the end of 1926 the results of this experiment had
so far exceeded the most optimistic expectations of the
Joint Distribution Committee that it was decided to con-
tinue this effort as a more extensive project. Dr. Joseph
A. Rosen was appointed director of the Agro-Joint to carry
out the land settlement program and a number of indus-
trialization projects, which were all designed to redirect a
substantial proportion of the Jewish population of Russia
into agricultural and industrial occupations.

The Government was in full sympathy with the work of
the Agro-Joint and, by supplying free land, reduced trans-
portation rates, free tracts of timber, and financial credits,
furnished the greater part of the necessary investment.

From 1924, when it began operations with an initial
appropriation of $400,000 from the Joint Distribution
Committee, till the end of 1928, the Agro-Joint expended
approximately $5,880,000. In that year, the further finan-
cial support of the Agro-Joint work was taken over by the
American Society for Jewish Farm Settlements in Russia,
Inc., with James N. Rosenberg as chairman. The Society,
led by Felix M. Warburg, Julius Rosenwald, James N.
Rosenberg, Paul Baerwald, Herbert H. Lehman and Louis
Marshall, without resorting to any general appeal, secured
$8,000,000 in private subscriptions, payable over a period
of eight years, from a small group of individuals in the
United States. Notable in this connection was a $5,000,000
subscription by Julius Rosenwald. These sums were made
available to the Agro-Joint for the extension of its work.
By agreement with the Society and the Agro-Joint, the
Government of the U. S. S. R. contributed in roubles an
amount equal to the dollar payments of the Society toward
the agricultural colonization and industrialization pro-
grams in Russia, and accorded other important facilities.

The Agro-Joint projects resulted in permanent improve-
ments. The scope of the work included not only farm
settlement, but industrialization, training and other activ-
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ities for the Jews dwelling in the cities, small towns and
villages. At certain stages of development in all the
Agro-Joint projects, the work was taken in hand by local
government agencies, fitted into the general structure of
economic and social life of the country, and continued on
a larger scale at the expense of the Government.

The land settlement work grew into a vast movement
that settled 250,000 people on 3,000,000 acres of land in
colonies in the Ukraine and the Crimea. By 1937 the col-
lectives had become strong enough to take new members
into the colonies without outside help, and to provide
large funds for general improvements, electrification of
villages, irrigation, water supply and other projects.

In cooperation with the Jewish Colonization Association
(ICA), the Agro-Joint operated 300 loan societies for the
financing of artisan cooperative projects. In 1937 these
were absorbed into the general system of cooperatives
financed by the Government Bank which enabled them to
continue working on a scale larger than any social welfare
organization would have been able to provide.

During the course of the years, the Agro-Joint also
organized 42 trade and farm schools, some of them con-
ducted with the partial cooperation of the ICA and the
ORT. These schools trained thousands of young Jews who
were thereafter placed in Government industries. Short
courses were also conducted for adults. These institutions,
too, were eventually absorbed by the Government Trusts
and Departments and continued on a larger scale.

Another phase of this work was conducted through mu-
tual aid societies with the support of the Agro-Joint.
These societies organized cooperative shops which taught
trades to tens of thousands of the "lishentzy" — the
declassed — who were not suitable for farm settlement.
Since 1935 these, too, have been gradually absorbed by
local government industrial trusts or the regular system of
cooperatives.

The Agro-Joint also carried on a vital service in the
field of medical aid and public health. It organized 63
medical societies which waged successful fights against
tuberculosis, trachoma, favus and other diseases which had
ravaged the impoverished Jewish population.
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The Agro-Joint began the process of winding up its
activities in the Soviet Union late-in 1937 and continued
through 1938. This action was taken when it was found
that Russian Jews no longer required the assistance of
outside organizations.

Since the inception of the Agro-Joint in 1924, it had
administered a total of approximately $16,000,000 for land
settlement work, as well as industrialization, medical, trade
school and mutual aid activities. This included the funds
provided by the Society. Through an arrangement effected
with the Government of the U. S. S. R., the Society, in
consideration of its investment in the agricultural settle-
ment programs, received for the beneficial interest of sub-
scribers, certain bonds from the Government of the
U. S. S. R.

In less than a decade and a half, the work of the Agro-
Joint helped to transform Russian Jewry from a down-
trodden, almost helpless ghetto population into self-reliant
and productive workers of the field and factory. It had
liquidated the problem of the Jewish "lishentzy" or de-
classed group. Former President Herbert Hoover, who as
director of the American Relief Administration had an
opportunity to know the problem facing the Agro-Joint,
called the Agro-Joint achievement, long before its conclu-
sion, one of the most amazing feats of "human engineer-
ing" in modern history.

IV. The American Joint Reconstruction Foundation

In the meantime, the activities of the Reconstruction
Committee in other countries of Eastern Europe had been
assumed largely by the American Joint Reconstruction
Foundation, which was established on May 3, 1924 by the
Joint Distribution Committee and the Jewish Colonization
Association (ICA). Sir Leonard Cohen, later succeeded by
Sir Osmond d'Avigdor Goldsmid, became the chairman of
the Foundation; Felix M. Warburg, and later Bernard
Flexner, acted as American vice-chairmen. To the Founda-
tion was turned over a large part of the task of recon-
structing and improving the general economic conditions
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of the Jewish population in Poland and other countries
by encouraging and facilitating economic reconstructive
activity.

The most important phase of the work of the Founda-
tion, and the one upon which it has concentrated through-
out its history, is the credit cooperative movement. The
effect of the credit cooperative has been to organize many
individually weak forces into a strong financial unit and
thus to provide a credit and banking structure for Jews
who would in no other way be able to obtain credit for
their economic activities. In the countries in which the
Foundation operated there were, as of November, 1938,
687 credit cooperative societies or kassas affiliated with it,
with a membership of 191,000 small businessmen, farmers
and artisans.

The entire capital of the Foundation was contributed by
the J. D. C. and the ICA. The J. D. C. transferred to the
Foundation at its inception all the outstanding assets of the
Reconstruction Department. Through subsequent agree-
ments between the J. D. C. and the ICA, the resources of
the Foundation were considerably increased, the J. D. C.
contributing in all upwards of $3,000,000 and the ICA
upwards of $2,000,000.

At the present time the Foundation operates in Bulgaria,
Czechoslovakia, Estonia, Finland, Greece, Latvia, Lithu-
ania, Poland, four sections of Rumania and Turkey.
Operations in Germany, which were begun in 1933, had to
be liquidated under German regulations by December 31,
1938. Foundation activities in Austria were likewise liqui-
dated. Loan funds were also made available for the aid of
Jewish refugees from Germany in such countries as France,
England, Holland, Palestine and the United States. From
the inception of the Foundation in 1924, through Novem-
ber, 1938, kassas affiliated with it granted, out of their
own capital and J. D. C. credits, in revolving funds, a
total of 5,052,000 loans aggregating $581,000,000.

Aside from the credit cooperatives, the Foundation con-
tributed greatly to the economic upbuilding of the stricken
and harassed Jewish populations of Eastern and Central
Europe, through special loans to building cooperatives and
cooperative bakeries, through long-term agricultural cred-
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its and other forms of basic economic assistance. Indis-
pensable as the Foundation always was to the Jewish
trader, the small merchant, the artisan and the agricultur-
ist, as virtually the only source of cheap credits, it has be-
came increasingly important, as recent years of economic
depression, with their mounting waves of anti-Semitism,
have sharply limited the few remaining business oppor-
tunities and occupations of large groups of the Jewish
population.

The operations of the Foundation were conducted from
the outset in accordance with efficient and approved co-
operative principles and were necessarily designed to con-
serve for the members of the cooperatives, the shareholders
and depositors, a well-secured, unimpaired revolving fund
for continued service. The Foundation on numerous occa-
sions, however, did not hesitate to assume large losses
when the Jewish people were the special victims of regu-
lations and statutes that worked unusual hardship upon
them, and when aggravated and growing impoverishment
and acute economic crisis made it virtually impossible for
the borrowers to repay the cooperatives.

V. The Economic Crisis

With the establishment of the Agro-Joint and the
American Joint Reconstruction Foundation as subsidiary
agencies and the development of strong local organizations
for medical work, child care, educational and other activ-
ities, the Joint Distribution Committee in 1925 considered
the possibility of liquidating or of sharply reducing'its own
work. The J. D. C. had been born of emergency and it
was felt that the emergency was nearing a close. However,
a group of J. D. C. officers visited Eastern Europe and
Russia to view conditions prior to taking action. They
returned convinced that the time had not yet come for
liquidation. They called instead for new efforts, for they
found that the social structure which had been rebuilt
from the ruins of the war would collapse if American sup-
port were withdrawn.

The economic crisis which was sweeping Poland in 1925
and continued through 1926 was paralyzing industry and
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commerce. Unemployment had assumed tremendous pro-
portions. Of 212,000 Jewish workingmen in the entire
country, half were out of work. Of 62,650 Jewish artisans
more than 80 percent were idle. In Warsaw 83 percent
of the Jewish workers were unemployed. In Bessarabia
crop failures during two successive years resulted in famine.
It was necessary to reinforce and strengthen all of the
organized reconstructive, medical, child care and com-
munal agencies.

In the fall of 1925, the findings of the group were pre-
sented to a national conference called by the J. D. C.
Again the J. D. C. appealed to the Jews of America for
large funds and, as a result, on September 25th a United
Jewish Campaign for $15,000,000 was launched, once
more under the direction of David A. Brown, to provide
for the needs in Russia, Eastern Europe and Palestine.
Within the next five years, the J. D. C. was enabled to
assure the continuation of its work on a large scale. By
the end of that period, however, the world wide economic
depression had reached the United States and contribu-
tions fell off considerably.

With the campaign under way in 1926, the J. D. C.
took two further steps to strengthen its efforts overseas.
In the first place, it decided to turn over its assets and its
work in Palestine to the newly formed Palestine Economic
Corporation; and secondly, it took steps to supplement the
economic activity of the cooperative loan societies and the
Foundation in Poland by fostering free loan societies,
Gemiloth Hesed kassas, which had been at one time well
established institutions in Polish Jewish life. These kassas
provided free credits for such small merchants, artisans
and workers who were not able to avail themselves even
of the low interest credit facilities of the cooperatives. In
the course of the years, the J. D. C. invested well over
$2,000,000 in these kassas and an equal sum was invested
locally. The free loan societies grew in importance to the
point where they even overshadowed the cooperatives. In
the 1930's they came to occupy the key position in the
economic life of the Jews of Poland.

The Palestine Economic Corporation was organized in
February, 1926 and represented a merger of assets amount-
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ing to $1,800,000 held in Palestine by the Reconstruction
Committee of the J. D. C. and the assets of the Palestine
Cooperative Company. The J. D. C. had been able to
liquidate or turn over to local organizations in Palestine
its child care, medical and other activities. It was felt
that the work of helping to build a sound economic footing
for Jews in Palestine must go forward.

To this task the Palestine Economic Corporation was
dedicated. The Corporation, through its various subsidi-
aries, contributed to the growth of basic industries with
substantial investments and made credits available to
farmers, artisans, small merchants and manufacturers.
The subsidiaries operated by the Corporation included a
number organized by the J. D. C, such as the Central
Bank of Cooperative Institutions and the Loan Bank Ltd.,
which J. D. C. continued to operate until 1932. Other sub-
sidiaries include the Palestine Mortgage and Credit Bank,
the Palestine Water Company, and the Bayside Land Corpo-
ration. The Corporation also has substantial investments
in Palestine Potash, Ltd., Palestine Hotels, Palestine
Foundries and Metal Works, Agricultural Mortgage
Company and the Palestine Electric Corporation.

VI. The Nazi Era

By the end of 1932, at the completion of eighteen years
of heroic labors, the J. D. C. had a record of expenditures
totaling well over $80,000,000. It was during this year,
too, that Paul Baerwald became chairman of the J. D. C.
and Felix M. Warburg assumed the honorary chairman-
ship of the Committee. Mr. Baerwald had been prominent
in the work of the J. D. C. since 1917, first as assistant
treasurer, and later as treasurer. The world-wide economic
crisis had made such inroads into the giving possibilities
of American Jews that it was deemed inadvisable to con-
duct a full-fledged fund-raising campaign during 1932.
While the Jews of Eastern and Central Europe were still
tragic victims of the depression, and while sharp discrimi-
nation imposed further burdens on them, the J. D. C. had
gone a long way toward accomplishing its ends. It had
built up sturdy institutions of self-help in Eastern Europe
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and had helped to make local populations so conscious of
their communal obligations as to furnish the bulk of the
funds needed for programs of social and economic welfare.
The monumental reconstructive task of the Agro-Joint in
Russia was almost completed; the Palestine Economic Cor-
poration had been organized and was able to stand on its
own feet in promoting economic development in the Holy
Land.

And then, in March of 1933, a new calamity engulfed
Europe's Jews; Adolf Hitler became Chancellor of Ger-
many. Within a few weeks, appeal after appeal came from
the German Jewish community of some 600,000 souls.
The Jews of America, eager to rescue their coreligionists
from the raging torrent of Nazism, clamored for some
unified, organized and experienced channel whereby they
might be of assistance. The Joint Distribution Committee,
which had gained international recognition for its efficient
aid in years of former crisis, which was known and re-
spected by governments, and which had established the
type of fund-raising machinery best calculated to . reach
every segment of America's Jews, was pressed into service
to meet the new emergency.

During the summer and fall of 1933, a number of J. D. C.
officers and colleagues visited Germany, the first of the
group being Dr. Jonah B. Wise, who took an active part
in the establishment of a central German Jewish welfare
organization — the Zentral Ausschuss fuer Hilfe und Auf-
bau. A whirlwind campaign in the late summer and early
fall of 1933, under Dr. Wise's leadership, resulted in sub-
scriptions of $1,350,000 to meet the new emergency. Dr.
Wise had been chairman of the campaign committee of
the J. D. C. for several years.

From the outset, it was clear that the J. D. C. must
adhere consistently to its traditional policy and limit its
efforts solely to programs of relief and reconstruction.
Questions affecting the legal, political and civic status of
the Jews of Germany, and the safeguarding of their rights,
were not within the province of the organization. The
J. D. C , operating in direct relief programs in Germany
and other lands, continued to engage in non-political and
non-propaganda functions. In keeping also with the tra-
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dition that it must work through and with responsible
local agencies, the J. D. C. began to make funds available
through the Zentral Ausschuss for a program of emigration
aid, economic aid, trade and vocational schooling and
welfare service.

The first precipitate exodus of thousands of Jews from
Germany was followed by the sobering conclusion, on the
part of the German Jews themselves, that hundreds of
thousands of them would perforce have to attempt to
readjust their lives within Germany itself and train their
youth for new callings in preparation for ultimate settle-
ment in other lands. It was impossible, in 1934, to antic-
ipate the tragic blows which fate still held in store for
Germany's Jews.

The J. D. C , not content with undertaking to fulfill the
responsibility of American Jews toward their suffering co-
religionists in Germany, approached central Jewish orga-
nizations in England and France. It reached agreements
with the Central British Fund for German Jewry in Eng-
land, whereby certain parts of the relief program in Ger-
many and of refugee aid and emigration assistance was
subventioned in common. The Jewish Colonization Asso-
ciation likewise assumed a substantial share of responsi-
bility towards the refugee problem.

The word "refugees" once more became a commonplace.
Fleeing from the terrors of a private war, aimed at crush-
ing out their very existence, thousands upon thousands of
German Jews swarmed out of Germany, desperately seek-
ing admission to any land which would have them. The
problem of these helpless unfortunates soon became one of
international and intergovernmental scope, and in Decem-
ber 1933, less than nine months following the accession to
power of the Nazi Party, the League of Nations established
a High Commission for Refugees, with Hon. James G.
McDonald as the first High Commissioner.

At the very inception of the plans for the establishment
of the High Commission, the J. D. C. placed its facilities
and personnel at the disposal of Mr. McDonald and his
cooperating agencies. It contributed substantially, not
merely to the administrative budget of the High Commis-
sion, but also to the entire program of coordination
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and of aid which the High Commissioner attempted to
institute.

Conscious of the obligations of American Jews to
German refugees, not alone overseas but in the United
States, where several thousand had already begun to ar-
rive, the J. D. C. cooperated closely, during this period, in
the establishment of the German Jewish Children's Aid,
which was incorporated to make provision for such German
children as could be brought to the United States, and of
the National Coordinating Committee for Aid to Refugees
and Emigrants Coming from Germany, which was intended
to centralize all activities in behalf of German refugees in
the United States. It also maintained contact with non-
Jewish refugee organizations: the American Committee for
Christian German Refugees, the Committee for Catholic
Refugees from Germany, the American Friends Service Com-
mittee, and other sectarian and interdenominational bodies.

By the end of 1933, the refugee problem had assumed
such magnitude in European countries that it was neces-
sary to mobilize local resources in such countries as France,
Holland, Belgium, Switzerland, Czechoslovakia, Italy,
Austria and Poland, in order to embark on a large program
of aid for the destitute thousands seeking asylum. Where
local resources were inadequate, the J. D. C. supplemented,
within its means, the activities and programs of the local
refugee aid organizations. The largest part of the funds
for emigration were made available through the Hicem,
which had been founded many years earlier through the
joint efforts of the Jewish Colonization Association and
the American HIAS. While these two agencies continued
to provide the administrative costs of the Hicem, it was
the J. D. C. which supplied, and has continued to furnish,
the largest part of the actual transportation expenses of
German Jewish emigrants assisted by the Hicem.

Subventions were also given, not alone to Jewish com-
mittees, but to such non-Jewish and non-sectarian bodies
as the Society of Friends, International Student Service,
International Committee for Securing Employment for
Refugee Professional Workers, Emergency Committee in
Aid of Displaced German Scholars, Emergency Committee
in Aid of Displaced Foreign Physicians, and others.
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In March, 1934, it became apparent that the Jewish
emergency in Germany would be of long duration and
would require intensive aid on the part of American Jews.
At the same time, there were recognized the advantages
of eliminating competitive and duplicating fund-raising.
Thus, under date of March 11, 1934, there was launched
the $3,000,000 United Jewish Appeal for 1934, combining
the campaigns of the Joint Distribution Committee and
the American Palestine Campaign, the latter organization
being the American representative of the Jewish Agency
for Palestine.

Despite the overwhelming pressure of German needs, at
no time did the J. D. C. fail to continue its vital work in
Eastern Europe. Indeed, as the shadow of Nazism length-
ened and totalitarian ideologies spread, the needs in East-
ern Europe were intensified. Not only did a large number
of repatriates to both Poland and Rumania from Germany
swell the ranks of those requiring aid, but the repercussions
of the intense anti-Semitic measures in Germany resulted
in increased hardships for the weakened Jewish popula-
tions of East European countries. The cumulative effects
of the general world depression had rendered the position
of Poland's and Rumania's Jews critical; as minority
peoples they not alone shared the general and prevailing
poverty of their non-Jewish neighbors, but were subject
to special disabilities which aggravated their condition.
In Poland, in 1934, as well as now, more than a million
Jews lived below the subsistence level; starvation, poverty
and disease took a terrific toll of their number. The grow-
ing strength and numbers of state monopolies, which
displaced the Jews in many commercial and industrial
fields; intensified economic boycott, the exclusion of Jews
from government employment, public office or civil service,
all tended to sap the courage and morale of Poland's
more than 3,000,000 Jews.

Child care, feeding and training through the Centos,
the Toz and various religious and cultural organizations,
were among the most significant activities supported by
the J. D. C. In tens of thousands of cases, children re-
ceived their only hot meal of the day through the support
of the J. D. C. Other thousands were trained in productive
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occupations, with the object of restratifying Poland's Jews
along more normal occupational lines. Summer and winter
colonies helped to better the health of underprivileged
children; medical-sanitary work relieved countless cases
of rickets, undernourishment and more serious ailments
such as tuberculosis and cardiac diseases,. Nor was medi-
cal aid restricted to youngsters alone. Pre- and post-natal
clinics were established to guide Jewish mothers, and
medical service was extended to needy adults. Sanitary
service, particularly through the Toz, helped to raise the
living standards of thousands of Jewish families, and
helped to ward off the diseases spread by poverty and
destitution.

Perhaps most important of all in the economic life of
Poland's Jews was the network of Gemiloth Chessed kas-
sas (free loan societies). These credit agencies formed the
lifeline of helpless Jews everywhere; with a small loan of
$10 to $20 furnished without interest charges, a small
trader or artisan was able to tide over and to make both
meager ends meet. The number of these kassas, which the
J. D. C. had revitalized in 1926, grew steadily. By the
end of 1933, 676 were functioning in Poland alone; five
years later, in December of 1938, the number had in-
creased to 915. This form of economic aid was supple-
mented by the cooperative credit kassas of the American
Joint Reconstruction Foundation, which continued to
make loans to small businessmen at a low interest rate.

The years 1935, 1936 and 1937 told the story of an
heroic struggle. The Jews of Germany, with the help of
their fellow Jews in other lands, attempted to rise above
the series of calamities which had struck them. The
Nuremberg Laws, spreading disorders, wholesale arrests,
and above all, the tightening of the economic noose stead-
ily dissipated their remaining hope. Almost every day
brought a new decree, or a new interpretation of an old
decree, which meant loss of employment for Jewish fami-
lies. Jewish participation in cultural endeavors had long
since been practically discontinued; now the only field
open to Jews — commerce — was being rigidly narrowed.
Emigration proceeded apace, even in the face of dwindling
opportunities for entry to foreign countries. Those who
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could leave Germany did so, leaving behind them the bulk
of their wealth.

By April 1, 1935, the Jews of Germany were able to
achieve an unprecedented unification of communal activ-
ity. Economic relief, social welfare work, emigration and
vocational retraining and all other communal activities
which had been carried on up to that time largely and
necessarily on an emergency basis, were reorganized along
scientific and more orderly lines. Practically all Jewish
organizations of any consequence united within the frame-
work of the Reichsvertretung der Juden in Deutschland
and its operating agency, the Zentral Ausschuss, in order
to cope more effectively with the special problems created
by Nazi policies.

The Reichsvertretung established four committees for
the conduct of its work — a committee on emigration, a
committee on economic relief, a committee on social serv-
ice problems and a committee on fund-raising. Local con-
tributions were gathered to the full extent of the giving
ability of Germany's Jews; they were supplemented by
grants from foreign organizations, of which the J. D. C.'s
contribution was generally larger than the aggregate of all
other contributions from abroad.

From the very first, emigration statistics formed a ba-
rometer of Jewish conditions within Germany. After the
initial outpouring which followed the accession to power
of the National Socialist Party, emigration figures dropped
considerably. But with the promulgation of the Nurem-
berg Laws in September of 1935, emigration received tre-
mendous impetus and the figures began to rise.

The chief obstacles to large scale emigration were the
rigid immigration laws of those countries offering the most
likely prospects for permanent settlement. Generally it
was easier for artisans and trained workers to find immi-
gration opportunities than for merchants and professional
men. As the European countries, still suffering from the
economic depression, shut their doors more tightly than
ever, Palestine, North and South America, and South
Africa became the chief emigration centers.

As a corollary to the emigration movement, a system of
vocational retraining was developed. The Jews of Ger-



172 AMERICAN JEWISH YEAR BOOK

many early discovered that no emigration on any con-
siderable scale could succeed if the emigrants were not
properly prepared for life in the new countries. Nor was
retraining restricted only to preparation for emigration.
Those Jews who could not leave for one reason or another,
but who were nevertheless ousted from their professions
and occupations, had to learn to earn their livelihood anew in
those fields which were still open to Jewish employment.

Bitter as were the blows rained on German Jewish
adults during these years, it was the children who were
most severely affected. With heroic self-sacrifice, the
leaders of German Jewry recognized that the children
and the youth must first and foremost be given oppor-
tunity to develop into normal human beings and to live
normal lives — if not in Germany, then elsewhere. Every
effort was made to prevent the warping of young souls
and the shattering of youthful ideals. Discrimination
against Jewish children in schools was one of the earliest
manifestations of National Socialism; this type of badger-
ing developed from the setting aside of special "ghetto
benches" in the classroom and the boycott of Jewish
children by their non-Jewish playmates, to a decree, passed
early in 1936, whereby Jewish children were forced to
attend special Jewish schools. This decree confronted the
Reichsvertretung with several knotty problems. An entire
new Jewish educational system had to be built up. Facili-
ties were not available for the absorption, in a single year,
of the 20,000 Jewish children who attended general public
schools. There were not enough Jewish teachers suitably
trained to undertake this type of instruction. Textbooks,
pamphlets and other necessary materials were lacking.
Eventually, however, the transition was completed, and a
Jewish school system was inaugurated to meet the needs
of German Jewish children. Towards all of this work the
J. D. C. made, and has continued to make, substantial
contributions.

Until the year 1938, the legal process of eliminating
Jews from the German economy was limited largely to
public office holders, the professional classes — doctors,
lawyers, teachers, artists, writers — and to some specific
industries. Losses sustained by Jews in commerce and
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related fields were largely the result of boycotts and pres-
sure methods of one sort or another. In order to reduce
the losses from forced sales of businesses, the committee on
economic relief of the Reichsvertretung set up a special
fund in 1935, the loans from which enabled businessmen
to save part of their capital. Similarly, special loans were
also granted to prevent foreclosure of homes. The impor-
tance of this type of activity can be shown by the fact
that during 1935, approximately 45% of the Jewish popu-
lation of Germany sought the aid of the economic com-
mittees. A further major role in shoring up the crumbling
structure of Jewish economy in Germany was played by
the American Joint Reconstruction Foundation, which
built up a cooperative loan kassa system in Germany
similar to that which operates in East European countries.

While the Joint Distribution Committee and other
foreign agencies assisted the German Jewish community
in meeting the abnormal, extraordinary burdens imposed
by their new problems, the normal needs of internal relief
were considered primarily a local responsibility. To meet
the ever increasing needs for domestic welfare work, the
Jewish communities taxed themselves even beyond the
limits of their capacities.

It was during 1936 that a distinguished British delega-
tion visited the United States. From the discussions with
this delegation emerged the formation of the Council for
German Jewry. The delegation placed before the Jewish
groups in the United States a plan for enlarged emigration
from Germany over a number of years together with pro-
jects for training and retraining; also proposals for the
coordination of the efforts of the existing agencies con-
cerned with bringing aid in the German Jewish situation.

Following a number of conferences with the British
group, it was made clear that the J. D. C. would be glad
to cooperate even more closely with the British Jews than
theretofore and to make a substantial contribution toward
the contemplated German emigration program, as it had
been doing since the beginning of the crisis. On August 14,
1936, a statement was made public announcing the forma-
tion of the Executive Committee for the Council for
German Jewry, representing the Jewish communities of
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the United States and Great Britain, for the purpose of
assisting in the resettlement of Jews from Germany in
other countries. The British section of the Council soon
replaced the Central British Fund as the fund-raising body
in Great Britain, and the J. D. C. has kept in closest
touch with that organization.

A little earlier, there had been organized in the United
States the Refugee Economic Corporation, with which was
affiliated the Emigre Charitable Fund, Inc. The object of
the Refugee Economic Corporation was the economic re-
construction and the settlement of refugees from Germany
in other countries on a business, rather than purely philan-
thropic, basis. The Emigre Charitable Fund, Inc. was
created in order to finance and supplement such activities
as do not fall directly within the purview of the Corpora-
tion itself. Since its inception, the Refugee Economic Cor-
poration has established a number of loan funds in the
United States, Switzerland, Denmark, South Africa, the
Argentine and Brazil. In addition, both the Refugee
Economic Corporation and the Emigre Charitable Fund
have helped to resettle refugees in agricultural colonies and
in some instances provided training facilities to equip
refugees for agricultural pursuits.

At the beginning of 1936, consideration had been given
to the advisability of discontinuing the united fund-raising
apparatus of the J. D. C. and the American Palestine
Campaign, known as the United Jewish Appeal. By mu-
tual consent, the J. D. C. and the Palestine group pursued
separate fund-raising efforts. Thus it was that during
1936-37-38 separate fund-raising campaigns were con-
ducted by the respective national offices of these organi-
zations, although many Welfare Fund and other com-
munities raised funds for both in locally centralized cam-
paigns.

With the approach of the year 1938, the J. D. C. found
itself facing a program whose needs were as ramified and
intensive as those which had confronted the Jews of
Europe during the tragic war and post-war days. In-
creased needs and spreading misery were foreseen. The
budget adopted at the beginning of the year provided for
a minimum expenditure of $5,100,000. It could not, of
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course, have anticipated or provided for the series of
catastrophes that 1938 brought with it. Early in the year,
the short-lived dictatorship of Octavian Goga in Rumania
resulted in a reign of terror for that country's 900,000
Jews. Then, in March, there fell a crushing blow, the
Anschluss of Austria with Germany. In one fell swoop,
an additional 190,000 defenseless men, women and chil-
dren were brought under the Nazi heel. In the course of
a few weeks, the Jews of Austria were reduced to the same
pitiful status as the Jews of Germany.

It quickly became all too clear that here was an emer-
gency of huge proportions, where the J. D. C. would have
to render assistance without delay. In short order, ma-
chinery was set up to help the Jews of Austria. As in
every other case, the J. D. C. operated through an estab-
lished local agency, the Israelitische Kultusgemeinde in
Vienna. A chain of soup kitchens was set up, and in the
first few months after the Anschluss, more than $1,000 a
day was being spent for feeding alone. An emigration
office was established and retraining facilities instituted.
The Anschluss swelled the tide of refugees to flood pro-
portions. Thousands of Austrian Jews were pushed across
borders, stateless and penniless. Hundreds were forced to
swim rivers in the dead of night to reach neighboring
countries. Truckload after truckload of unfortunate men,
women and children was shipped across borders by Gestapo
agents, there left to their miserable fate.

The absorption of Austria by Germany shocked the
conscience of the world. President Franklin D. Roosevelt
of the United States took the initiative, and within a few
days after the Anschluss issued a memorable statement,
calling upon many Governments of the world to convene,
in order to consider the plight of the refugees.

When the Intergovernmental Conference on Refugees
assembled at Evian, France, in July, 1938, the J. D. C.
was informally represented by a number of its officers and
colleagues. A statement was presented, reviewing the work
which the J. D. C. had done in behalf of refugees since
the inception of the German crisis and tendering its whole-
hearted cooperation. That cooperation has been fulfilled
and implemented since the Evian conference by the closest
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contact between J. D. C. and the Intergovernmental Refu-
gee Bureau which was subsequently set up in London.

Almost every month during 1938 brought with it a new
catastrophe. In May, 450,000 Jews in Hungary were sub-
jected to a numerus clausus, reducing their participation
in professional and business life to 20% of the total.
Shortly thereafter, Italy announced that, in September, it
would embark on a new racial policy whereby Jews would
be denied th6 right to make a living. Even worse, some
15,000 foreign Jews who had taken up residence in Italy
after 1919 were given six months in which to leave the
country.

All of these events, shattering as they were, were but a
prelude to developments in the fall. September saw the
first partition of Czechoslovakia, with the annexation of
the Sudeten area by Germany, the ceding of the Teschen
district to Poland, and the surrender of sections of Slovakia
to Hungary. As a result of the Munich Pact, 22,000 Jews
who were former residents of the Sudeten areas became
refugees from Germany. The word "no man's land"
began to become a commonplace. All along the borders of
former Czechoslovakia were isolated areas containing as
many as 3,000 homeless, terrified Jews living under the
most primitive conditions and unable to move either
backwards or forwards.

In consequence of a disagreement between Poland and
Germany caused by international strain, on October 30,
more than 20,000 Polish Jews living in Germany were
deported en masse and dumped over the border into
Poland. The Polish deportations resulted in the creation
of a huge "no man's land" sector at Zbaszyn. As a
climax to this gruesome incident, there came a day early
in November, when a half-crazed young refugee in Paris
levelled a revolver at a German Embassy official. His
pulling of the trigger was the pretext for a most unprece-
dented wave of violence and brutality. A huge pogrom in
Germany set fire to hundreds of synagogues and caused
the arrest of almost every able-bodied male Jew between
the ages of 18 and 60.

It was against this background of violence and tragedy
that the J. D. C. operated during 1938. It had to cope
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with overwhelming problems. It was called upon to render
emergency assistance time and time again, and at the same
time it dared not cease in its program of normal recon-
structive aid.

Its radius of operations had spread from parts of Europe
to all over the world. Funds were being expended in such
remote places as Bolivia, Shanghai, the Philippines, Cuba,
Denmark and Albania. Wherever refugees from Germany
had gone, fleeing from terror and oppression, the J. D. C.
was forced to follow, bringing with it the assistance made
possible by the generosity of American Jews. Early in
1939 it was estimated that the J. D. C. operated in more
than fifty countries.

In response to requests from leaders in certain commu-
nities urging the necessity for further unified national
fund raising, the J. D. C. entered into an agreement with
the United Palestine Appeal once more to combine fund-
raising efforts. The United Jewish Appeal for Refugees
and Overseas Needs was therefore launched early in 1939,
with a $20,000,000 goal. The third participant in this
campaign was the National Coordinating Committee Fund,
Inc. which had assumed increasing importance and re-
sponsibilities because of the steady influx of German,
Austrian and other refugees into the United States.

VII. The J. D. C. Today

Thus 1939 finds the J. D. C. in its 25th year, dealing
with problems as complex and as tragic as those which
brought about its establishment in 1914. It has marshalled
the resources of the Jews of America and directed a steady
stream of life-giving assistance overseas. It has saved
hundreds of thousands of lives and enabled countless
others to rehabilitate themselves. It has built up enduring
institutions of social welfare and trained local populations
to run them.

Intertwined in the twenty-five year background of the
J. D. C. are the threads of the history not only of the Jews
of Central and Eastern Europe — their trials, their prob-
lems, their efforts and their hopes — but also of the Jews
of America. The past quarter century has been one of
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splendid achievement in American Jewish life. It has seen
the rise to pre-eminence in the public service, as in the
cause of our fellow Jews, of a number of Jewish families.
In the history of the J. D. C. there may be found the
expression of the tradition of service, carried from father
to son. The late Julius Rosenwald was a moving spirit at
the inception of the J. D. C. and throughout many years.
Today his son, William Rosenwald, is a vice-chairman of
the J. D. C. and all the other members of his family
continue to give evidence of their devotion to this work.
The late Felix M. Warburg was perhaps the greatest single
influence in shaping the destinies of the J. D. C. Today
his son, Edward M. M. Warburg, is a vice-chairman.
James Marshall, son of the late Louis Marshall, is a
member of the Executive Committee. The Lehman family
has been represented since the earliest days of the Com-
mittee, by the late Arthur Lehman as well as by Herbert
H. Lehman, the distinguished Governor of the State of
New York, who is today the senior vice-chairman of
the J. D. C. Pauline Baerwald Falk, daughter of the
J. D. C.'s present chairman, organized and heads the
J. D. C. Junior Division.

The present officers of the J. D. C. represent an interest-
ing admixture of the older generation and the younger.
Younger men are eagerly training themselves for enlarged
service under the tutelage of wise and seasoned statesmen
and philanthropists. The present officers of the J. D. C.
are: Mrs. Felix M. Warburg, honorary chairman; Paul
Baerwald, chairman; Herbert H. Lehman, James N.
Rosenberg, George Backer, James H. Becker, David M.
Bressler, Alexander Kahn, William Rosenwald, Edward
M. M. Warburg and Jonah B. Wise, vice-chairmen;
Marco F. Hellman and I. Edwin Goldwasser, treasurers;
William A. Koshland, associate treasurer; Miss Evelyn M.
Morrissey, assistant treasurer; Mrs. H. B. L. Goldstein,
comptroller; Joseph C. Hyman, secretary and executive
director; Isidor Coons, campaign director; James N.
Rosenberg, chairman, National Council; Dr. Bernhard
Kahn, honorary chairman, European Executive Council;
and Morris C. Troper, chairman, European Executive
Council.
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As presently constituted, the J. D. C. has the following
active sub-committees: Budget and Scope Committee,
David M. Bressler, chairman; Committee on Program of
Aid in Poland and Eastern European Countries, Alexander
Kahn, chairman; Committee on Program of Aid in Euro-
pean Countries of Refuge, Edward M. M. Warburg,
chairman; Committee on Program of Aid in Central and
South America, Alfred Jaretzki, Jr., chairman; Cultural
Committee, Dr. Cyrus Adler, chairman; Publicity Com-
mittee, George Backer and Harold K. Guinzburg, co-
chairmen; Campaign Committee, Rabbi Jonah B. Wise,
chairman; and Committee on Personnel, Mrs. H. B. L.
Goldstein, chairman.

Space does not permit listing the names of the large
group of men and women who both in the United States
and Europe have served the cause of overseas Jewry, nor
is it possible to name the many devoted workers and
directors in the J. D. C. offices here as well as in the cam-
paigns throughout the country.

Herbert Hoover, observing the work of the J. D. C ,
as long ago as 1923, remarked that "there is no brighter
chapter in the whole history of philanthropy than that
which could be written of the work of the American Jews
in the last nine years."

Now those years are nearly three times nine, many of
them as black as any in Jewish history, but fortunately
American Jews have not abruptly closed that bright
chapter of philanthropy, and its last pages have yet to
be written.



THE JEWS OF THE UNITED STATES
NUMBER AND DISTRIBUTION

PRELIMINARY FIGURES FOR 1937

By H. S. LINFIELD, Ph.D.

Director, Jewish Statistical Bureau

Beginning with the latter part of the 19th century, esti-
mates of the number of Jews in the United States have
been prepared decennially on the seventh year of each
decade.1 In the paragraphs that follow preliminary figures
are given for 1937. A wide canvas brought returns from
over 4,500 cities, villages and rural districts, compared with
3,140 places that reported Jews ten years ago. Like the
estimates prepared in 1927, the 1937 figures were collected
and prepared in connection with the United States Census
of Religious Bodies, though separately from it.2 The
figures given below are for the country as a whole and for
each state, and, as indicated above, are preliminary. Final
results by states and cities will be published at a later date.

In 1937 the Jews of the United States numbered 4,831,180,
representing an increase of 603,151 over the number of
Jews enumerated ten years earlier, in 1927. The past
decade thus witnessed the smallest ten-year increase since
1877.

Jews are widely but unevenly distributed, and consider-
able changes took place during the past ten years. Thus
the number of Jews in California in the west, Florida in
the south, New York, Pennsylvania and especially New
Jersey in the east, has increased, while other states in the
north, the south and the west gained but little or lost. There

1 See the writer's Statistics of Jews and Jewish Organizations, [1850-1937, THE
AMERICAN JEWISH YEAR BOOK, Vol. 40, pp. 61-81.

J The work was liberally supported by the American Jewish Committee, and super-
vised by a committee of experts acting on its behalf. Credit is due this organization
and its officers for their interest in this work during the past 30 years.
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TABLE 1

JEWS OF THE UNITED STATES, AND NUMBER OF CITIES, VILLAGES,
AND RURAL DISTRICTS REPORTING JEWS, 1877-1937

Year

1877

18871
1897
1907
1917

1927

1937

No. of Jews

229,087

400,000
937,800

1,776,885
3,388,951

4,228,029

4,831,180

No. of
Places

Report-
ing Jews

173

—

684
819

3,140

4,500

Authority

Board of Delegates of American Israelites and Union
of American Hebrew Congregations (William B.
Hackenburg)
Isaac Markens
David Sulzberger
American Jewish Year Book (Miss Henrietta Szold)
Bureau of Jewish Statistics, American Jewish Com-
mittee (S. D. Oppenheim)
Department of Information and Statistics, American
Jewish Committee (H. S. Linfield)
Jewish Statistical Bureau (H. S. Linfield)

1 Figure published in 1888, presumably for previous year.

were also radical changes in the distribution of the popu-
lations of the country as a whole between 1927 and 1937.
Thus, the total increased but 9.4%, but the state of Kansas
increased 39%, Nevada 30%, Florida 23%, and North
Carolina 21%; while Nebraska lost 2%, Georgia 3%,
Arizona 11%, and Montana as much as 33% of their
inhabitants. That the population movement of Jews did
not follow that of the total population, is shown in the
tables below.

The density of the Jewish population in the country as
a whole is but slightly greater than that of ten years ago,
namely 3.76% in place of 3.58%. In the North it is 5.58%,
in the South 0.65%, and 1.69% in the West.1

Table 2 below gives the number of Jews in the United
States by geographic division, the North, South and the
West. Table 5 at the end of the article gives the distribu-
tion of the Jews of America, by states, for 1917, 1927, and
1937.
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TABLE 2

NUMBER OF JEWS AND THEIR DISTRIBUTION BY GEOGRAPHIC
DIVISION, 1917, 1927, 1937

Jews P. C.

1917
UNITED STATES

North
South
West
1927

UNITED STATES
North
South
West
1937

UNITED STATES
North
South
West

103,640,473
63,835,562
30,983,045
8,821,866

118,140,645
72,710,620
34,531,618
10,898,407

129.257,000
78,302,000
38,324,000
12,631,000

3,388,951
3,126,394

155,251
107,306

4,228,029
3,821,045

225,940
181,044

4,831,180
4,368,545

248.750
213,885

3.27
4.90
0.50
1.22

3.58
5.25
0.65
1.66

3.74
5.58
0.65
1.69

Already ten years ago it became evident that the growth
of the American Jewish community was slowing down.1
This trend continued during the past ten years. The
decade ending 1927 started with a Jewish population of
3,389,000 and ended with an increase of 839,100. The
decade ending 1937 began with a population of 4,228,000
and closed with an increase of 603,151. The drop in the
growth of the Jewish population during the past ten years
was due only in part to the fact that between 1918-1927
the total Jewish immigration amounted to 321,000, whereas,
during the decade of 1928-1937 it was 70,000.

Of the three tables that follow, the first gives the increase
of the number of Jews as compared with that of the total
during 1877-1937 for the country as a whole; the second
gives the same data for the major divisions of the country;
and the third gives the distribution of the Jewish population
of the United States by States, for the years 1917, 1927,
and 1937.

1 See the writer's Jews of the United States—Number and. Distribution, New York
1930, p. 67.
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TABLE 3

GROWTH OF THE JEWS OF THE UNITED STATES, 1877-1937

Year

1877
1897
1907
1917
1927
1937

Number

Total

43,661,968
72,106,120
88,787.058

103,640,473
118,140,645
129,257,000

Jews

229,087
937,800

1,776,885
3,388,951
4,228,029
4,831,180

P. C.

0.52
1.31
2.00
3.27
3.58
3.74

Increase

Interval

20 yrs.
10 yrs.
10 yrs.
10 yrs.
10 yrs.

Total
P. C.

65.15
23.13
16.73
13.99
9.40

Jews
Number

708,713
839,085

1,612,066
839,078
603,151

P. C.

309.36
89.47
90.72
24.76
14.27

TABLE 4

DISTRIBUTION OF THE JEWS OF THE UNITED STATES,
BY DIVISIONS, 1877-1937

Year
and

Division

NORTH
1877
1897
1907
1917
1927
1937

SOUTH
1877
1897
1907
1917
1927
1937

WEST
1877
1897
1907
1917
1927
1937

Population

30,428,480
46,945,468
55,761,703
63,835,562
72,710,620
78,302,000

11,894,780
21,113,735
27,180,855
30,983,045
34,531,618
38,324,000

1,338,708
4,046,917
5,844,500
8,821,866

10,898,407
12,631,000

Jews

174,930
748,000

1,622,000
3,126,394
3,821,045
4,368,545

32,692
127,500
90,185

155,251
225,940
248,750

21,465
62,300
64,700

107,306
181,044
213,885

Per
Cent

0.57
1.59
2.91
4.89
5.25
5.58

0.27
0.60
0.33
0.50
0.65
0.65

1.60
1.44
1.11
1.22
1.66
1.69

Distribution

Total

69.69
65.11
62.61
61.59
61.54
60.58

27.24
29.28
30.62
29.89
29.23
29.65

3.07
5.61
6.57
8.52
9.23
9.77

Jews

76.36
79.76
91.28
92.25
90.39
90.42

14.27
13.60
5.08
4.59
5.35
5.15

9.37
6.64
3.64
3.16
4.26
4.43
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