
CHOICE AND PREPARATION
OF SCHOOLS AND TEACHERS

Schools

Successful implementation of C/JEEP requires the strong commitment and
active participation of each school. Since the program is designed to be
integrated into the total curriculum of the school, creative administrative
leadership is required from the principal, department heads, and faculty
members.

Catholic leaders should inspire and encourage the kind of participation
in the program that is knowledgeable of and committed to the vision of Nostra
Aetate and is able to understand and value the benefits of the C/JEEP pro-
gram. Catholic leadership needs to carefully distinguish between catechiz-
ing—that is, nurturing students in a faith as a means to help them understand,
love, and accept that faith as their own—and teaching students about another
faith in a way that will enable them to understand the essential traits by which
that faith defines itself. It is the second task that is required of the C/JEEP
guest educators.

Jewish leaders must be knowledgeable of and committed to the extraor-
dinary advances that have been achieved in Catholic-Jewish relationships since
Vatican II. They should recognize the significant value of building bridges
between the Jewish and Catholic communities through education and dia-
logue.

In addition, Jewish educators must understand the importance of two
central mandates of Judaism: tikkun olam or repairing the world by building
positive relations between Jews and their neighbors; and fostering shalom,
peace among peoples.

It is hoped that both Jewish and Catholic leaders will be passionate and
innovative in their approaches to C/JEEP, and will seek to instill enthusiasm
and commitment among faculty members. C/JEEP is designed to be fully
integrated into the daily life and existing curriculum of a school. Productive
implementation will involve many departments, levels, and classes, and will
place equal value on the cognitive and relational components of the program.

• The cognitive component requires substantive classroom teaching on
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specific themes which the host and guest teachers determine and plan
together.

• The relational component requires a commitment by the guest teach-
er to develop authentic rapport, friendship, and trust between the
guest teacher and the students, the host teachers, and the entire host
school faculty.

This requires a skillful balance of spontaneity, planning, and direction on
the part of the school leadership. Thorough planning at the beginning of the
academic year will enable the administration and the faculty to determine how
the school will integrate the "guest teaching component," as well as which
departments and classes will be involved in C/JEEP.

Long-range planning by individual host teachers will help ensure the
effectiveness of the guest educator throughout the year. Effective orientation
and coordination are required by the school administration, guest educators,
and host teachers.

Hopefully, as the C/JEEP program becomes integrated into the life of
the school, the faculty will recognize the opportunity for follow-up in their
classes. At times there may also be the need for some long-term revision of
existing curricula. Experience has shown that positive guest educator and host
faculty interaction provides a school with unique opportunities for fruitful
dialogue and interreligious learning.

Teachers

The goal and objectives of C/JEEP require that its guest educators and host
teachers:

• Be secure in their own religious identities, able to approach their
teaching with a sure-footed and knowledgeable stance. This requires
an ability to combine learning and intelligent understanding that will
enable them to teach with the clarity, empathy, and precision that is
necessary in all successful interreligious programs.

• Be able to discuss and deal with religious differences with reverence
and appreciation for the faith commitment of the "other." This
speaks of a kind of "holy envy" rather than a conversion or prosely-
tizing approach. It also implies guarding against understanding the
"other" too quickly, since genuine understanding can never exhaust
the experience and meaning of the "other."

It also means avoiding all efforts to remake the "other" in one's
own image since our natural tendency is to define the unfamiliar in
our own categories and terms. It also implies an awareness of unex-
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amined Christian assumptions about Judaism, and unexamined Jewish
assumptions about Christianity.

The history of Christianity's relationship with Judaism is excep-
tionally complex and an easy temptation is to regress into the error of
facile juxtapositions in the face of this complexity.

• Be able to recognize and avoid the danger of syncretism. This refers
to the conscious or inadvertent mixing of various elements from
conflicting religious beliefs, blurring the distinctive qualities which
determine each religion's uniqueness. Since Christianity's roots are in
Judaism, Christianity cannot express its self-identity without reference
to Judaism. During the past 2,000 years much of this was done in a
negative, often destructive manner. Even today, despite the advances
in Christian-Jewish relations, there is still the danger of an arrogant
syncretism as Christians attempt to articulate their own definition of
Judaism, as well as their relationship with their Jewish neighbors.
Such syncretism is the very antithesis of the C/JEEP enterprise.

The challenge of C/JEEP is to claim and treasure one's own
spiritual roots while also valuing the faith of the "other." All this
must be done without triumphalistically usurping or claiming to
supersede the "other's" religious identity and commitment. Judaism
does not require the existence of Christianity to define itself. Never-
theless, Jews must be cautious of religious preconceptions and should
maintain respect for those Christian beliefs that differ markedly from
Judaism.

• Be open to and value the experience of authentic dialogue.

. . . dialogue is not simply trading information . . . [I]t is
something very deep and profound . . . [and] entails real
"vulnerability," openness to fundamental change in one's
life, one's feelings, thoughts and actions. Vulnerability, in
turn, presupposes very healthy, life-giving roots in one's
path of holiness and the people of which one is a part.
(Padraic O'Hare)

God is present when I confront You. But if I look away
from You, I ignore him. As long as I merely experience or
use you, I deny God. But when I encounter You I encoun-
ter him. (Walter Kaufmann)

There are obstacles and aids to enhanced Jewish understanding of Christianity
and Christian understanding of Judaism. What follows is a list of those
stumbling blocks and stepping-stones to Jewish-Christian understanding.


